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treats on the practical part of the precepts contained
in this peculiar law.

The Royal Psalmist, when meditating on the law
of God, finding the unlimited extent of the sublime
sense of the words of God, exclaimed —

*STND YD N2 PP R 0N 9%
«T have seen an end of all perfection, but thy com-
mandment is exceeding broad.” (Ps. cxix. 96.)

Volumes would be required to explain and to
elucidate even one precept, in order to shew the
motive, design, virtue, and all the particular branches
of that precept; consequently the knowledge and
instruction contained in the following pages must only
be considered by our readers, {1¥%2) DY7{D 7202
N @R DRI NATEN INNTIND as a drop of the
great ocean of wisdom, and a spark of our sacred
¢ Fiery Law.” (Deut. xxxiil. 2.)

By the learned and most eminently distinguished
divine philosopher, Rabbi Moses Maimonides, in his
celebrated work D12 M Moreh Nebuchim, we
are furnished with an excellent reason why our divine
law is figuratively compared to water; observing, as
in the sea, pearls and treasures are to be found, but
cannot be obtained without diving, which, to prevent
danger, requires caution and ability; so will our sin-
cere and diligent researches in the law of God, be re-
paidwith valuable information, and spiritual gratifica-
tion : but that we may not, in attempting to penetrate
the mysteries of knowledge, be lost in a boundless
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sea of conjecture and confusion, weare provided with
solid and immutable principles, with rules and maxims
that constitute the basis of our faith, and which will
conduct us safely to the summit of wisdom and
knowledge.

The author conceives it to be his duty to exhort
and call upon those Israelites, who unfortunately are
deficient in the knowledge of the Divine Law, and
consequently are unacquainted with the essentials of
that law and the basis of their faith, to read this
work, 5x=zn 3R The Faith of Israel, attentively,
to meditate on it duly, and repeat every page and
passage until a perfect comprehension, and anintimate
acquaintance with it be attained : thus, by devoting
daily an hour to that holy purpose, with pious inten-
tion, purity of mind, and sincerity of heart, they
will be animated and assisted by Divine Providence,
will ultimately discover valuable information, and
will progressively advance in the knowledge of the
Sacred Law.

The truth of the above exhortation is conspicuously
corroborated by the following instruction of the
Royal Moralist—
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“« If thou seekest her as silver, and searchesg -for her

as for hid treasures; then shalt thou understand the

fear of the Lord, and find the knowledge of God. For
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the Lord giveth wisdom; out of his mouth come
knowledge and understanding.” {Prov. ii. 4. 5. 6.)

The following pages are offered in the spirit of
liberality to the notice of a generous and enlightened
public. They contain nothing that may offend or
interfere with any religious doctrine; the object is,
to show the true and genuine sense of the Law of
God; to rescue his sacred words from the attacks of
the common enemies of Holy Scripture and Revela-
tion ; and to delight and elevate the souls of the lovers
of truth,

It was the supreme will of the Omnipotent God to
choose Israel for his peculiar people; to be instru-
mental to his design of establishing the name of God
throughout the world; and to diffuse the light of
truth and morality to all nations: as recorded—

«vparm 5595 % covmpn bam nbup b onvm
“ Ye shall be a peculiar treasure unto me above all
people ; for the whole earth is mine.” (Exod. xix.
5.) The spirit of this verse is manifest : namely, ‘All
the nations of the earth are my treasures; I desire
their preservation; their present and future prospe-
rity; and through you, my peculiar treasure, it shall
be accomplished.’

Israel being elected his peculiar people, he gave
them, therefore, a peculiar law. To establish that
law firmly and for ever, God himself, condescended
to communicate the ten commandments to his
people, so that all miracles that might hereafter be
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produced should be insufficient to seduce them from
their faith, or to accept any other law, unless they hear
again the voice of God; which may be to strengthen,
but not to change what he had once decreed, according
to his own declaration —

«o oYy RS app w3 DARY e 85 1R D

“For T am the Lord, I change not, therefore ye sons
of Jacob are not consumed.” (Mal.iii. 6.) For, as
his existence is eternal, so is his choice eternal ; and
the Law delivered to us through his faithful servant
Moses is therefore entitled to our eternal belief:
which excellent truth is plainly confirmed by the
words of God —
ST apa POR N3 I MM e SR T e
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“ And the Lord said unto Moses, Behold I come un-
to thee in a thick cloud, that the people may hear
when I speak unto thee, and in thee also they will
believe forever.” (Ex. xix. 9.) Thus we are the sons of
the everlasting covenant. We have entered into it
by taking upon us alternately its blessings and curses;
and it is therefore at our peril to deviate from it.

The sons of Noah (an appellation including all na-
tions) have been also provided, by the infinite wisdom
of the omniscient God, with m¥n» paw Seven Pre-
cepts; which, upon investigation, will be found to be
seven grand rules, comprising a great portion of the
™My 1 Six Hundred and Thirteen Precepts of our
peculiar Law, sufficient for their social and political
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organization, temporal prosperity, and blissful state
in futurity. '

The children of Israel have learned lessons of char-
ity in the school of adversity : and they are likewise -
commanded by the Lord their God —

“1DM¥D PRI DANA DM D A0 DR DRAARY
“ Love ye therefore the stranger or sojourner, for ye
were strangers in the land of Egypt.” (Deut. x. 19.)

The Hebrew word =3 gair, stranger or sojourner,
is applicable to a pT¥ =) proselyte of the covenant,
and also toa 2N 1) proselyte of the gate.

The latter, by adhering to the seven precepts, being
free from idolatry, was allowed to sojourn in the Holy
Land: but the idolater, who is called ™23 nachri,
was, according to Law, not permitted to reside there-
in; which will hereafter be amply discussed and
established.

We must, therefore, consider all mankind as one
great family, supported and protected by Divine
Providence. Animosity and resentment should not
be harboured against any one for difference in reli-
gious sentiments; but love and friendship should
prevail amongst men as long as their religion is found-
ed on the fear of God and the love of their fellow-
creatures: and then let us wait for the day when the
following prophecy will be realized and established.
B3 o3 XI5 M3 Now DAY SR AR IR D7
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« For then will T turn to the people a pure language,
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that they may all call upon the name of the Lord, to
serve him with one consent.” (Zeph. iii. 9.)

The original work was written in Hebrew, and it
was intended to have been printed accompanied with
an English translation ; but at the suggestion of seve-
ral literary friends it was deferred for the present, in
order to lessen expence, and place the work within
the reach of the public in general: yet as no lan-
guage can equal the Hebrew in comprehensiveness
‘and energetic expression, all Scriptural quotations
and Talmudical records are _therefore given in
Hebrew.

A theological and philosophical discourse on the
sacred axiom “'71NNT MO NMWRY” ““The fear of
the Lord is the beginning of wisdom,” is prefixed as
an introduction to the work, accompanied with a
treatise on the Creation; of which, in order not to di-
minish its intrinsic worth, the full original Hebrew is
given with the English.

To commend, or speak in praise of, the present
work, would be superfluous: the name, ¢ The Faith
of Israel,” is sufficient to entitle it to high respect
and consideration. Yet the author thinks proper to
state, that the work has been carefully selected from
the best writings of our divine philosophers and com-
mentators : and he hopes therefore that his endeavours
torender it beneficial to the public in general will
not be in vain ; every passage being well illustrated—
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every difficulty removed—the most rare and sublime
doctrine fully digested—and the whole thus reduced
within the comprehension of every capacity.

The nature of the work requires at times the
repeating or recapitulating of subjects, in order to
avoid ambiguity ; and the judicious reader will admit,
that beauty should be disregarded when truth may be
injured.
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This gate is unto the glory of the Lord consecrated,
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Preceptor.— Come my son, thou blessed -of the
Lord, and I will teach thee wisdom. ¢ When thou
goest it shall lead thee; when thou sleepest it shall
keep thee; and when thou awakest it shall talk for .
thee.” (Prov. vi. 22.) This verse represents, figur-
atively, life, death, and resurrection.

EXPLANATION.

““ When thou goest, it shall lead thee.” In travelling
through the difficult road of life, bewildered in dark-
ness and surrounded with temptations, Wisdom shall
diffuse her light before thee, lead thee in the path of
rectitude, and prepare for thee the righteous way,
wherein thou shalt proceéd.

““ When thou sleepest it shall keep thee.” At the
‘time of thy dissolution, when the soul is parted from
the body, it shall keep thee : thy soul shall be bound
in the bundle of life, thy flesh shall also rest safely,
until thou shalt rise up at the time of the resurrection,

"« And when thou awakest, it shall talk for thee.”
In the great and awful day of judgment, Wisdom
shall plead for thee, to cause thee to inherit the
abundance of that goodness which is stered up
for them who fear the Lord and revere his name,
which no eye ever beheld, O God! besides Thee.
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- Disciple.—Reverend and benevolent preceptor, if I
have found grace in your sight, let 'your kind offer, 1
beseech you, be realized without delay; your sub-
missive servant is very solicitous to receive, with
profound attention, your sacred lessons, and with
thirstiness to imbibe your inestimable instructions of
wisdom. In my childhood Wisdom shall lay the
basis of my future pious and virtuous life; temper
and calm the ardent propensities and violent passions
of my vigorous and blooming youth; lead, support,
and comfort my heart in my old and decrepit age ;
and, to the last moment of my life, Wisdom shall
abide with me and not depart.
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- Preceptor. — Behold the fear of the Lord, that i is
wisdom; and to depart from evil is understandmg

(Job xxviii. 28.) True prosperity cannot be obtamed
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without that exalted fear, whose paths. are direct to
bliss and eternal salvation. : ’

All the sacred writers and the learned and wise
are of one opinion respecting the following axiom:
— The fear of the Lord is indispensably the
beginning of all knowledge and wisdom ; and, conse-
quently, that whatever knowledge or wisdom is not
preceded by that fear, nor directed to the same end
and purpose, will never reach any state of perfection,
nor compensate or gratify its possessor with the ex-
pected success, nor procure him any real advantage.

MY AN D ¢ ARen Ry Sy 390
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Preceptor.—The pre-eminence of the fear of the
Eternal is recorded in our Sacred Law, repeated in
the prophets, and stated by the inspired writers in
Hagiography. .
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In our Holy Law we find her glory.

““And now, O Israel ! what doth the Lord thy God
require of thee but to fear the Lord thy God ?”
(Deut. x. 12. 13.) By that exalted fear you will
be animated to seek after, and will progressively suc-
ceed to, a state of perfection, and be accomphshed in
all the following divine 1n3unct10ns -— ‘

“To walk in all his ways; ” i. e. to imitate all his
divine attributes. |

*“To love Him ;” the most perfect, and permanent
worship. ’ )

“ To serve the Lord, thy God;” to serve the
Eternal, whether he manifests himself in the adminis-
tration of justice, or in the lenient exercise of mercy.

“ With all thy heart,” indicates both the rational
and sensual inclinations; and ‘“with all thy soul,”
even to sacrifice our lives for the glory of God.

“To keep the commandments of the Lord ‘and his
statutes.” The Hebrew word 913%5 is also to guard,
1. e. to make a fence to the divine precepts.

“Which I command thee this day.” The term
this day is applicable to a present time, meaning, that
the divine precepts shall be so acceptable, your wish
and desire to perform them so ardent, that they shall
always appear as if the law of God had been received
by you this present day.



6 INTRODUCTION.

* D'WRYJ)3 I
PR YT MO0 AR W G I AR MY
FETINIR R T

Repeated in the Prophets.— Wisdom and know-
ledge shall be the stability of thy times, and strength
of salvation: the fear of the Lord is his treasure.”
(Ts. xxxiii. 6.) '
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The inspired Psalmist.—* The fear of the Lord is
the beginning of wisdom : a good understanding have
all they that do his commandments. His praise
endureth for ever.” (Ps. iii. 10.)

In order to obtain the true intrinsic sense of the
verse, we must attentively observe the connection
of its three parts. We may suppose that a man

ssessed of wisdom, without being accompahied by
the fear of God, might still; through the frailty of
human nature and innate propensities, deviate'from
the path of rectitude: then the praise acquired by
his wisdom will consequently vanish, and be changed
into censure: whereas a man endowed with wisdom,
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preceded by the fear of God, will probably act and
conduct himself according to the dictate of wis-~
dom, and his praise will then endure for ever,
oY obR w3 2w boen sy and find
favour and good understanding in the sight of God
and man. A
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By the Royal Moralist.—* The fear of the Lord is
the beginning of knowledge, but fools despise wisdom
and instruction.” (Prov.i.7.) Judicious reader,
you will find that the Moralist called in the foregoing
verses upon four characters: viz. the simple, the young
or inexperienced, the wise and the understanding;
exhorting them to be attentive to his moral precepts,
and that he is confident of their success in attaining -
a degree of knowledge and perfection. He observes,
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then, in the above verse :—*“ As the fear of the Lord
1s the beginning of knowledge,” ‘I thought it proper to
callupon and exhort the simple and the inexperienced,
notwithstanding their defective state; for as they
may be possessed of the fear of God, they will un-
doubtedly gain and advance by my instruction: but
fools (in the Hebrew DY eavilim, which implies
the most vicious characters) despise wisdom and in-
struction ; for as they are destitute of the fear of God,
no hope of success can be entertained, and they are,
therefore, omitted in my exhortation ;' and for the same
reason we are instructed by the Moralist :—“Reprove
not the scorner, lest he hate thee;” (Prov.ix. 8.) like-

wise, ¢ Speak not in the ear of the fool, for he will
despise the wisdom of thy words.” (Prov, xxiii. 9.) |
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Behold what Isaiah prophesies respecting the Mes-
sish — of his power, wisdom, dignity and probity—
““And he will make him of quick understanding in
the fear of the Lord ; and he shall not judge after the
sight of his eyes, neither shall he reprove after the
hearing of his ears: but he shall judge the poor with
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righteousness, and reprove the meek of the land with
equity ; and he shall smite the earth with the
rod of his mouth; and with the breath of his lips he
shall slay the wicked.” (Is. xi. 8, 4.) Hence you will
infer, as it is the fear of the Lord which will cause
the anointed to become invested with all these pe-
culiar virtues, powers, and qualifications, that this
exalted fear is the beginning of all Wisdom, and that
to her appertaineth priority and dominion.
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The Royal Philosopher, who above all men excelled
in wisdom. — ‘“ What profit has a man of all his
labour” (Ecc. i. 3), was first his enquiry; and after
having proved and established, by his great expe-
rience and wisdom, that this transitory life with its
worldly and 'texﬁporary enjoyments is but vanity, he
came to this conclusion :—¢ Fear God and keep his
commandments, for this is the whole duty of man”
(Ecc. xii. 13): in this only consists his superiority,
his advantage, and the very design and purpese that

he was created for. ‘
3
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Disciple.—Most reverend and benevolent pre-
ceptor, behold your words are true and just, founded
and established by divine authority; they shall,
therefore, be fixed to adorn my neck, and deeply
engraven on the tablets of my heart.
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It is requisite to inform you, that when enquiring
into the cause by which the fear of the Lord is pro-
duced, we must necessarily divide that fear into two
classes, calling the one inferior, and the other superior.
The inferior originating from the animal life, which is
the fear of punishment, beholding the various misfor-
tunes, accidents, sufferings, and afflictions to which
human nature is subject; and although that fear or
terror produces often a sober and pious conduct of life,
yet that sort of fear is neither fixed nor firm, nor of the
same stability as that superior fear which takesits ori-
gin from the faculties of the rational soul, which, when
contemplating the unlimited greatness, might, wisdom,
and goodness, of her God and Creator, is filled with
reverential awe, respeét, and gratitude; and conse-
.- quently is ashamed of doing any thing against His
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holy will, and of offending the Almighty, who is
172D YIRA 55 861 the Omnipresent, and beholds
all his actions.

A man possessed of the fear of God, established on
such a firm basis, and such pure principles, is steadfast
in his faith and integrity, both in adversity and pros-
perity, and the most cruel sufferings: even death
itself will not make him deviate in the least from
his steadfast principles and faith. _

The patriarch Abraham did not hesitate for a moment
to fulfil the will of God, and to sacrifice his only be-
loved son, Isaac, nor did the absolute mandate and
threatening proclamation of king Nebuchadnezzar,
nor the strange and forcible decree of Darius, king of
Media, make any serious impression on Hananiah,
Mishael, and Azariah, or on Daniel, nor shake their
faith: for they were determined to suffer martyrdom
rather than detract from their holy law, submitting
to Providence, and resigning themselves to be thrown
into the fiery furnace, and the latter into the den of
lions, for the glory of God. Their pious conduct was
regulated by that holy maxim, arising from the su-
perior fear that nothing could indemnify them for the
violation of the divine commandments; nor was
there any thing equivalent to the supreme will of
that great God and merciful Creator of whom-they
held their existence. '

We frequently meet with examples of these two
kinds of fear in Holy Scripture. Jacob said, “Deliver
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me from the hand of my brother, from the hand of
Esau, for I fear him, lest he will come and smite.me,
the mother with the children.” (Gen. xxxii. 11.) This
kind of fear was produced by the animal life: but
we read further—‘ And he, Jacob, was afraid, and
exclaimed, how awful is this place, thisis surely the
house of God, and this is the gate of heaven.” (Gen.
xxviii. 17.) This fear was produced by the faculties
of the rational soul, having perceived the holiness of
the place by the divine communication that was im-
parted to him. The following verse bears likewise the
same sense, ‘‘ And all the nations of the eaith shall
see that the name of the Lord is called upon thee
(the Israelites), and they will fear thee’’ (Deut.xxvii.
10) ; meaning, they will perceive how nigh Israel
stands connected with the Deity, and will therefore
fear and respect them because of their holiness.

The moral precept— »
DY NTI122 337 R *329 R0 MIAR KD
The fear of thy father be as the fear of thy preceptor;

and the fear of thy preceptor as the fear of God,
is evidently not the fear of punishments; but the fear
of offending them, by acting against the duty and
respect due to them.

Before I conclude this subject, I find it proper to
state, that notwithstanding my naming @377 NN
the fear of punishment, as inferior in comparison of
the other more elevated emotion, and though the fear
of affliction is even found as an instinct in the brute
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creation, as the lamb and goat are dismayed and ter-
rified by the lion and the leopard; yet, asitis evident
that the man who walks in the path of rectitude,
even from the fear of punishment, must undoubtedly
be free from that precipitation and gross ignorance
which leads some to attribute the effects of this
world to chance, such a one, firmly believing that
the Almighty God is attentive to the actions of men,
and dispenses rewards and punishments according to
their merits and demerits, will assuredly be assisted
by his God to become possessed of the superior fear
of the Eternal, which is M2MR DY} equal to the
worship of love, and called by the Royal Psalmist
'1115 AW D T DR ¢ the pure fear of the
Lord is everlasting.”
AR) * IROMN MpRn DN TIRAD oo nnw
*M%T™ mnan

Come, drink distilled waters from thy well ;

They spring from the source of wisdom ;

The intelligent man will draw from it.
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The essence of God, to whose perfection no limits
can be assigned, cannot be comprehended nor con-
ceived by any created being. It is only to the
Almighty himself, that the nature of his being is
known: even the angels, who are not enveloped in
darkness, enquire one of the other Where is the place
of his glory? how then shall man, surrounded with
obscurity, though possessed of the most extensive
learning, wisdom,and knowledge, have any means or
abilities to form the smallest idea of the essence of
his God? or is it possible for any finite being, created
and in compass of time, to comprehend, or form n
his limited mind an‘idea of the infinite nature of the
Eternal, his Creator, by whom time itself was created,
coeval with that luminary, the sun, according to his
divine order— , ,

CopiA Y N3 2Ry ey o wnty
« And to rule by day and by night, and to divide be-
tween the light and the darkness?” (Gen. 1. 18).

Learned reader, in referring you to Holy Scrip-
ture, you will find Moses desired to see the glory of
God. The answer of the Eternal was, * Thou canst
not see my face; for there shall no man see me and
live.” (Ex. xxxiii.20.) AsI have already observed, it
is impossible to know what God is. The result of all
study and of all the knowledge we can attain, is but
an idea what God is not: and the further we advance
in discovering what he is not, the nearer do we ap-
proach to a knowledge of what he is: and this is
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expressed by the conclusion of the above answer of
God, ¢ Thou shalt see my back,” or behind me, (i. e.
what I am not); “but my face” (i.e. my being),
“shall not be seen.” (Ex. xxxiii. 23.) One of our
D21 N Targumim (paraphrasers) explains the word
“YIIMIR N¥ my back,” N5wa nv my works, and
gives it the following sense : —Thou shalt contemplate
my works; for how can the existence of a God,
Creator, or First Cause, remain concealed while the
glory of his wonderful works shines so conspicuously ?*
We conclude by acknowledging, that, although, by
the deficiency of our limited nature, we are excluded
from knowing the essence, or unlimited nature, of
our God and Creator, yet we are not excluded from
the knowledge of his existence, greatness, wisdom,
benevolence, and his Divine attributes, testified
by the organization and harmony so visible in the
creation ; and by that knowledge we adore him,
and approach to worship and supplicate Him in His
Holy Temple. It is likewise evident that sense and
reason were only granted by the Creator to his favour-
ite, Man, for that purpose and design, to enable him
to appreciate the bounties of his God, to contemplate
the universe, to admire the wonders of His works, and
to worship and glorify the Author of his being.
You will find the above sublime metaphysical
truth, and inestimable information, to be in con-
_formity with the intrinsic sense of the words of the

inspired Psalmist “’77 NX w93 372 Bless the Lord,
4
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O my soul!” (Ps. civ.) The Psalmist first exclaims,
QO Lord my God, thou art very great!”’ in the essence
of thy being, which is beyond the perception of man.
From that side thou art concealed; and I have
neither means nor words to praise thee; “but
thou art clothed with honour and majesty,” a most
conspicuous figure of the creation, by which thou
art known as a Creator, and proclaimed as a king;
and in those exalted titles thou art attired with
honour and majesty. The inspired Psalmist then
proceeds to specify the various degrees of the cre-
ation ; viz. “ Thou coverest thyself with light as
with a garment,”— an emblem of the angelical world,
which, being spiritual and not wrapt up in darkness,
are, therefore, in many places represented by the
word light. He points then to the planetary world—
“ Thou stretchest out the lieavens like a curtain;”
and finally, he speaks of this lower world inhabited
by man, and amply describes the perfect economy
and harmony which reigns in it; exclaiming then,
« How great are thy works, O Lord! (alluding to the
celestial mansion of the angels) in wisdom hast thou
made them all (pointing to the planetary system,
and finally of this -world):— The earth is full of thy
riches.” He then proceeds to say, that, by contem-
plating the works of the creation ;—* I will sing unto
the Lord as long I live; I will sing praise unto my
God while T have my being:” and then the Psalmist
concludes;—¢* Let the sinners be consumed out of the
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earth, and let the wicked be no more; ™ referring to
the time when knowledge shall increase according to
the words of the prophet ;—

«opam DY DI T AR AP PIRN AROD D7
« And the earth shall be full of the knowledge of the.
Lord as the waters cover the sea, then my soul shall
praise the Lord.” A
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To complete and render perfect this introduction,
which contains the inestimable ¢ treasure of the fear
of God,” I shall add a treatise on the creation, compriz-
ing information regarding the quantity, quality, es-
sence, matter, and design of the creation. '

The reader will also be informed of a general
maxim used in this treatise, and which will be of
utility in all his researches and study, as it is a true
key to all scientific works and productions: viz.-— .

In order to acquire a complete knowledge of the
nature of existing beings, we should possess an Inti-
mate acquaintance with the four constituent causes
essential to all works and productions, which will
enable us to reply with truth and propriety to the.
four following inquiries; Who? What? From
what? To what? i.e. Who is the maker? What is
the essence? From what matter? and To what
design?

And now, my son, lift up your eyes, and behold
who has created all these. The Lord God of Hosts
has produced all these PRI 2" out of nothing. “He
spake, and it was: he commanded, and it stood firm,”
by His supreme and absolute will: blessed and exalted
be His name, and His memorial, for ever and ever!
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Our inquiry will be, first, of the most noble part
of the creation ; viz. What is the essence or nature
of angels? They are spiritual, — free from any mat-
ter and obscurity, — the first in the scale of the crea-
tion, — mighty in power,— the messengers of the
Eternal, — ministers executing His holy will, and
ready to obey His commands.

What is the nature of tho planets and stars? They
are composed of matter and spirit; and our divine
philosophers call their substance the fifth element,
which is more pure and more solid than our earthly
materials, not being subject to decay. They are en-
dowed with life and intelligence, knowing themselves
and the existence of a God and Creator (see Maimo-
nides) ; as is expressed by the Royal Psalmist, when
speaking of the sun, ‘‘which is as a bridegroom
going out of his chamber, and rejoicing as a strong
man to run a race.”

What is the nature of creatures in this lower
world? They are subject to decay and dissolution,
and are composed of the four elements, fire, air,
water, and earth. : :

The creatures on. earth are divided into four
classes; the inanimate, vegetable, animal life, and
the rational soul.

What is the nature of the inanimate? The inani-
mate is composed of the four elements; and the con-
sistency of its matter is its very nature.

What is the nature of the vegetable? It isalso



24 : INTRODUCTION.

composed of the four elements; but the vegetative
soul is its nature. ' '

What is the nature of the animal life? The ani-
mal is composed of the four elemerts, and has the
vegetative soul ; but the animal life is its nature.

What is the nature of man? He is also composed
of the four elements, and has the vegetative soul and
the animal life ; but the rational soul is his essence.
- Which is the most noble and choicest of these four
sorts of created beings in this lower world ?

Man: as he is possessed of arational soul. "It is
said of him in Holy Scripture, that he was created
“ 1158 D9¥3 in the image of God,” (Gen. i. 27,)i:e.
endowed with reason and intelligence; for the word
« pby in Hebrew is applicable to the essence, and
not to the form or features (as mistaken by some),
which is expressed by the words “ Anaam 18 =80 ™

" form, lineaments, &c.

It is evident that every wise artist has a design in
his work ; for a work without any design is reckoned
idle and vain. Inform me, therefore, to what design
and purpose are these creatures formed in this world
of vanity.—To add perfection to their nature, and to
advance them progressively. :

The inanimate, as the earth yields its strength or
moisture to the root of the plant, is changed into
the vegetable.- -The vegetable, being food to the ani-
mal, is transubstantiated into the animal life ; and
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the animal life is transmuted into the flesh of man;
and for the use and accommodation of that microcosm
they were all created: and man was therefore cre-
ated the last, that every thing necessary for his wants
and conveniencies should be prepared for him.: -

It now becomes our duty to reflect, and to ex- .
amine with care, and counsider seriously, the ulti-
mate end of man's existence, and the purpose and
design he was created for. What advantage has man
for all his labour in this transitory life, in a world of
vanity ? Let his days be lengthened upon earth; feast:
ing and encreasing in vigour, beholding the time plea-
sant and the seasons smiling on him ; yet the end, after
all that, - will be to descend into the grave, his fiesh
converted into dust, and his wealthleft to others. -

The chief end of human existence is to know God,
the Creator of the universe. Although His essence
is incomprehensible, yet His being and existence as
the first cause is evident and manifest. His wisdom,
greatness, might, goodness, and all his other divine
attributes, are likewise conspicuously visible in the
organization and harmony that reign in thie creation.

To acknowledge that there is one God, and thatto
Him alone worship and adoration is due — that Heis
eternal, omnipotent, omnipresent, omniscient — that
He is attentive to this world, which He has created. fon
his own glory — and that his divine superintendsmce
and particular care and attention is directed t& man,

whom He made a free agent and endowed with sense
5 - '
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and reason to know Him and to admire his works —
to acknowledge this, will animate him to fear the
Lord his God, to love Him with all his might, ¢ to
walk in His ways; i.e. toimitate His attributes, to
keep His commandments and His statutes, that he
may attain everlasting bliss and prosperity by his
own merit and virtue — the reward of the future
world to his immortal soul; for, the prosperity and
happiness of this world is but temporal, vain and
llusory. '
Ton AR owmb qmoby cpen-nbys QTP
T2237 DY R MY R SPROR T DR
SR P MDY YR YN by ow RMM
WR MEphY oMo wnd cpaep b Ton
ST DY TR W IMAD panT 9o 8’9
M5 +xonn nbab cen Sy IR SR Mapa
AR Y15 1 I DR M Jonn
In closing this introduction, I advise you, in order
that the fear of the Lord may be constantly before
you, to figure and represent to your eyes continually,
the great, dignified, awful, and ineffable name of God
(rerpaypapparov, tetragrammaton, a four-letter word) ;
to remind you that the Omnipresent (blessed be his
name |) stands by you, and is attentive to your ac-.
tions,— that His fear may be upon you, not to trans-
gress;-agreeably to the words of the Royal Psalmist,
who pointed.-to this fear in those words — ‘“ I set the
Lord always before me.” (P’s. xvi. 8.)
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THE FAITH OF ISRAEL.

" THE FIRST PART.

BIBLICAL DISSERTATIONS.
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On the various discriminative appellations of the Children
of Israel ; their origin and explanation.

The first and the most noble name of this peculiar
nation is Y82 Esrael; and frequently Sxmgn 213 the
children of Israel.

The name originates from our father the Patriarch-
Jacob, whom God called 5Ru» TIsrael, as we find’
2P Y P RIPY 8D P o DNbR wRE
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“And God said unto him Thy name is Jacob: thy
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name shall not be called any more Jacob, but Israel
shall be thy name ; and he called his name Israel ”
(Gen. xxxv. 10.)

Our father Jacob was first called Israel by the
angel with whom he wrestled and prevailed, and
that name was afterwards-sanctioned by God, as:—
%3 ¢ bR DR YD ¢ T T R TpIn RD R

“:bmm pear oy oo oy N
““And he said, thy name shall be called no more
Jacob, but Israel: for as a prince hast thou power
with God and with men, and hast prevailed.” (Gen.

xxxil. 29.)

The etymology of the above name is as follows :—
the name 5N89¢n Israel is composed of the two
words " yoshar, and bR ael; the first from the radix
M sarak, to rule, from which is formed the noun
@ sar, ruler or prince : the word ¥ ael, is power as
«¥ bxb p» it is in the power. of my hand:” thus,
the name bxun Israel, formed of the two words =gn
ydskar and o8 ael, bears the sense, that he evinced his
power or dignity as a ruler-or prince in competition
with a powerful being, and prevailed.

- During the time the children of Israel sojourned in
Egypt, they were also distinguished by the name of
3y Hebrews, as we find in a message to the kmg
of Egypt :— -‘

« by x9pa WA WOR TIBRY”
« And they (Moses and Aaron) said the God of the

Hebrews has met with us.” (Ex. v. 3.)
They took that name from their first ancestor,
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Abraham, who was distinguished by the name of

v3p Hebrew; |
«w3pn 01aR% M oYoan Raw”

« And there came -one that had escaped, and told

Abram the Hebrew.” (Gen. xiv. 13.) - .

The name 3y has its derivation from the radix
=2} ongvar, to pass over, and so also has the noun 923
engver, the side; and Abraham was therefore called
¥933 in the land of Canaan, because he came from the
other side of the river Euphrates, as we find—

S5 973 apn BTMAR R D2AR DR PR
«pad ¢IR 953 IR

« And T took your father Abraham from the other

side of the river, and led him throughout all the land

of Canaan.” (Josh. xxiv. 3) . . S

Some of our celebrated commentators are of opinion
that it is very probable that Abraham was called ¥32)
as a descendant from a branch of 123 Eber, the son of
pw Shem the son of M3 Noah; and that he bore this dis-
tinctive appellation in preference to all the descend-
ants of Eber, hecause he followed the worship of the
true God, and the faith of his progenitors, Shem and
Eber and their father Noah. We may also infer from
Scripture, that Shem and his son Eber were distin-
guished for virtue above all their contemporaries; as
for Shem, we find that Noah said “pg IR T 2
¢« Blessed be the Lord God of Shem” (Gen. ix.26);
and Eber his son wasinvested with the & mpi3 1mn Ho-
ly Spirit, for he called his son 295 Peleg (division) pro-
phesying that in his time the earth would be divided ;
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“yaRn mabny vva o 255 NN oen”
“‘and the name of the one (son) was Peleg, for in-his
days the earth will be divided " (Gen. x. 25); alluding
to the time when the Lord confounded the language
of all the earth, and the people were dispersed and
scattered over the face of the globe.

It is also recorded in the Talmud, that Shem and
his son Eber established, for the benefit and instruction
of men, an academy or house of learning, where
the true knowledge and worship of God, and other
scinces were taught; and which was called by their
name,

“33 b 5w wTHn a7
“The house of enquiry or investigation of Shem and
Eber:and our celebrated commentator, “&™ Rashi,
explains the verse—
N e om

‘ And Rebekah went to enquire of the Lord” (Gen.
xxv.22); that she went to the house of learning of
Shem and Eber. ‘ ,

During the captivity of Babylon, they were dis-
- tinguished by the name Y1 Judeans or Jews ; and
they are called so by most nations to this day. The
reason of that appellation is, that in the time of king
Rehoboam, the son of king Solomon, Israel was
divided into two kingdoms, the one formed by the
ten tribes, called the kingdom of Israel, and at times
called the kingdom of Ephraim, because the first
ruler and founder of that kingdom was Jeroboam of the
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tribe of Ephraim; and the other, formed of the two
tribes Judah and Benjamin, was distinguished by the
name of the house of David, or “the kingdom of
Judah. The ten tribes were carried away-captive,
and their kingdom was annihilated by the kings of
Assyria, long before Jerusalem and the holy temple
were destroyed ; all the Israelites, therefore, that were
in the Babylonian captivity were of - the kingdom of
Judah, and consequently were called DYV Judeans
or Jews.

It is manifest that b8e» Israel, is the most pmper
and most noble name ; for it was sanctioned by God,
as already stated, and therefore all communications
and eommandments from God were made and.deli-
veréd tb them under the siame of 5Re» Israel. '

It is also evident that the name of 2§7u» given by
the angel as a2 memorial for having prevailed over
him, and afterwards sanctioned by God, isa testi-
mony of the superiority of man; and that the virtue
of that name may consequently be considered as a
preventive or antidote against idolatry, may. plainly
be- inferred :from -the manner of proceeding of the
prophét Elijah, when rebuilding the altar of God
and reproving Israel for their horrible  crime, the
worship of Baal :—

‘When Ahab, king of Israel, was obliged, because-
of the great and sore famine that prevailed in the:
land, to concede to the wish of the prophet Elijah,
to assemble all Israel at Mount Carmel, and likewise
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the four hundred and fifty prophets of Baal, and the
four hundred prophets of the groves entertained at
the table of Jezebel,—the prophet, to prove the folly
and horror of the crime of idolatry, thus addressed the
people :—* How long shall you halt between two
opinions ? If the Lord be God, follow him: but if
Baal, then follow him: and the people answered him
not a word.” The prophet then continued, «“ I, even
I only, remain a prophet of the Lord; but Baal’s
prophets are four hundred and fifty men. ILet them
therefore give us two bullocks; and let them choose
one bullock for themselves, and cut it in pieces, and
lay it on wood, and put no fire under; and call ye
on the name of your gods; and I will call on the
name of the Lord : and the God that answers by fire,
let him be God. And all the people answered and
said, It is well spoken.. And Elijah said unto the
prophets of Baal, Choose you one bullock for your-
selves, and dress it first, for you are many; and call
~on the name of your gods, but put no fire under.
And they took the bullock which was given them,
and they dressed it, and called on the name of Baal
from morning even until noon, saying, O Baal, hear
us, but there was no voice, nor any that answered ;
and they leaped upon the altar which was made. And
it came to pass at noon, that Elijah mocked them,
and said, Cry aloud, for he is a god, either he is
talking, or he is pursuing, or he is on a journey,
or peradventure he sleepeth, and must be awaked



THE FAITH OF ISRAEL. 33

¢ And they cried aloud, and cut themselves, after
their manner, with knives and lancets, till the blood
gushed out upon them. And it came to pass, when
mid-day was past, and they prophesied until the time
of the offering of the evening sacrifice, that thereswas
neither voice, nor any to answer, nor any that regarded :
And Elijah said unto all the people, Come near unto
me ; and all the people came near unto him. And he
repaired the altar of the Lord that was broken down.
And Elijah took twelve stones, according to the
number of the tribes of the sons of Jacob, unto whgm
the word of the Lord came, saying, Israel shall be thy
name. And with the stones, he built an altar in the
name of the Lord.; and he made a trench.abeout the
altar, as great as would contain two measures of seed.
And he put the wood in order, and cut the bullock: in
pieces, and laid him on the wood, and said, Fill four
barrels with water, and pour it on the burnt sacrifice
and on the wood. And he said, Do it the second
time ; and they did it the second time: and he said,
Do it a third time; and they did it a third: time.
And the water ran round about the altar, and he
filled the trench also with water. . And it came ‘to
pass, at the time of the offering of the evening
sacrifice, that Elijah, the prophet, came near, and
said, Lord God of Abraham, Isaac, and of Israel, let
it be known this day that thou art God in Israel, and
that I am thy servant, and that T have done all these
things at thy word. Hear me, O Lord, hear me, that

6



34 THE FAITH COF ISRAEL.

this people may know that thou art the Lord God,
and that thou hast turned their heart back again.
Then the fire of the Lord fell and consumed the burnt
sacrifice, and the wood, and the stones, and the dust,
and licked up the water that was in'the trench. And
when all the people saw it, they fell on their faces,
and they said, BYPR™ 87 7 D980 R 4 The
Lord, He is the God! The Lord, He is the God!

<« And Elijah said unto them, Take the prophets of
Baal; let not one of them escape. And they took
them: and Elijah brought them down to the brook
Kishon, and slew them there.”(1 Kings xviii. 21-=40.)

The worship of Baal consisted in the adoration and
homage paid to the sun as a deity, because of the
great influence and ascendant power this luminary
has over terrestrial bodies; and it was therefore
called Baal; in Hebrew 5p2a lord or master. It was
also the erroneous idea of the "p*1"2"p worshippers of °
planets and stars, that the influential operations of
their cireular and other motions were at their own
sole will and discretion; and that religious worship
was consequently ‘due to them, as absolute rulers of
this lower world.

That most of these idolatrous nations, or at least
the founders of their worship, and the learned among
them, were not ignorant of the existence of a Supreme
Being, the Creator or the First Cause of the universe,
is plainly to be found in the divine deelaration by the
prophet Malachi—
593y * oM waw 51T aRan HN wHw naeR”
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‘¢ For, from the rising of the.sun, even unto the going
down of the same, my name is great among the Gen-
tiles; and in every place incense is offered unto my
name, and a pure offering; for my name is great
among the heathen, saith the Lord of hosts.”
(Mal i. 11.)

But their error was grounded on the sophistical prin-
ciple-—The Lord is exalted : in heaven is his glory:
it is below his greatness to be attentive to the lower
world ; and he has left it, therefore, to be ruled by
the celestial hosts. Hence the fallacious doctrine
arose ;—that worship is due to those lumingrigs, either
as rulers or mediators between men and the su-
preme God.

Truly, when we consider man externally, we see
the dignity of the celestial hosts, and the grandeur of
the planetary system over him; and if confined to this
view only, low conceptions may be formed of the dig-
nity of man, and much injury may arise therefrom.
But whoever attentively reflects, will readily perceive
the evident superiority and exalted scale in which
man stands connected with Deity ; for as the soul is
a portion of the Deity, so is the dignity of man su-
perior to all other created beings, 1 am the God
of Abraham, of Isaac, and of Jacob’ (Ex, iii;-6,
No mention is made of his being the God of the angel
Michael; for of no other than man has he asserted
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himself, with an individual relation, to be God in such
a particular manner.

The various miracles wrought by Moses, and the
‘manifold interpositions of providence on behalf of
man, mentioned in Holy Writ, also the Divine assis-
tance, by which Joshua was qualified to impede that
great luminary, the sun, in its diurnal revolution, to-
gether with the declaration of our royal Psalmist:—

« DI PHYY DAY NRY TP PRI ¥
« He will fulfil the desire of them that fear him ; he
also will hear their cry, and will save them” (Ps.
cxlv. 19.)—confirm the peculiar providence, and par-
ticular attention of God to Man.

The great benevolence of God towards man, so
elegantly represented by the Royal Psalmist, will
fully illustrate the foregoing observation,—*IRIN 2
s when I consider thy heavens, the work of thy
fingers, the moon and the stars which Thou hast
ordained, what is man that thou art mindful of him,
and the son of man that thou visitest him?” (Ps.
viii. 4.) Thus, when considering man in his outward
appearance, he placeth him as inferior to the celestial
hosts; but, considering him virtually, his superiority
over all the hosts of heaven is evident, as the Psalmist
proceeds,—¢ For thou hast made him a little lower
than the angels, and hast crowned him with glory
and honor. Thou hast made him to have dominion
over the works of thy hands; thou hast put all things
under his feet.” And after having made manifest
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man’s superiority in the scale of the creation, he
exclaims— :

«1gTRT 922 O PIR DD NI 77
«« O Eternal our Lord, how excellent is thy name in
all the earth!” (Ps. viii. 13.)

Isracl was repeatedly cautioned to beware of
falling into the erroneous ideas and fallacious doc-
trines of those idolatrous nations, as it is recorded,—
TP PR CDWORM R M D M nRIT NNR”

«+112%D
« Unto thee it was shewed, that thou mightest know
that the Lord He is God ; there is none else besides
Him:” (Deut. iv. 35.) again :— ,
< oONTT XU 1 9D 22% DR Mawm oRh Y
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« Know therefore this day, and consider itin thy heart,
that the Lord He is God in heaven above, and upon
the earth beneath ; there is none else.” (Deut. iv. 39.)

But notwithstanding these solemn declarations,
and the subsequent warnings of all the prophets
against idolatry, that they should not tolerate nor
associate with idolators, they allowed those idolators
to reside in the land of their inheritance (contrary to
the strict commandment of God to prevent seduction),
they married their daughters, and were corrupted, ac-
cording to the words of the inspired Psalmist :—

«oprwpn 1TRbM C oMAa W
¢ That they were mingled among the heathen, and
learned their works.” (Ps. cvi. 34.) Contrary, and
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in opposition to the above fallacious and sophistical
system, is the following passage of the inspired
Psalmist, which is expressed in the most energetic
and concise manner :—
“«DNoRM MRS Y

‘“ Give thanks to the God of gods” (powerful beings),
alluding to the celestial hosts and planetary bodies,
whom the Creator invested with the power of pro-
claiming, without speech, his glory,—placed them in
different orders, and appointed them their various
movements by which they are subservient, to his will,
and by which they produce many effects in this lower
world ; consequently, any worship or homage given
to them, either as rulers or mediators, is derogatory
to the honour of God.

The prophet Elijah, in re-establishing the worship
of the God of Israel, and rebuilding the altar of the
Lord, took twelve stones, according to the number of
the tribes of Jacob, recalling to their mind, that unto
their father Jacob the word of the Lard came, —
< Israel shall be thy name,” (1 Kings xviii. 31.) al-
luding to the fact, that their want of reflection, origi-
nating from ignorance and precipitation, was the
cause of their horrible error; for if they had sermusly
considered that the name 5&12}5 Israel was given to
their father Jacob, as a memorial of his having wres-
tled with and prevailed over an angel, one. of the first
beings in the scale of creation, they would undoubt-
edly not have been guilty of committing so heinous a
crime as the worship of Baal, degrading their divine
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portion, the soul: for which they are justly styled—
*epamor 15 pnr 3”7

“Ye are chlldren unto the Lord your God.” (Deut.

xiv. 1.)

We find one of the most illustrious titles given to
Israel, in a message from God to the king of Egypt—
PR nbe * PoR BRY 582N 13 W 4 DR D7
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“Thus saith the Lord, Israel is my son, even my
first-born. And I say unto thee, Let my son go, thut
he may serve me; and if thou refuse to let him go,
behold 1 will slay thy first-born son.” (Ex.iv.22.28.)

The reason why Israel is entitled to be called the
first-born, notwithstanding great nations and formid-
able kingdoms existed long before the name of Israel
was known, and even before our first progenitor, the
patriarch Abraham, had any issue, is illustrated by
one of our sages in the following parable :—

‘“ A certain wealthy nobleman of the East, well
reputed for his wisdom and integrity, promoted his
youngest son, whose knowledge and wisdotn, -even
at & very tender age, Aftracted the admiration of the
wise and learned, to the dignity of first.birthright;
in justification of which act, he declared solemnly
that, had it not been for his foreknowledge of beget-
ting this son who would bring him glory and comfort,
he would never have married ; ' this son must there-
fore be considered as the cause of his -other brethrem,
and is virtually my first-born son.””
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The Almighty God has created this world for his
own glory, to be known as God and Creator, and as
His holy name was first proclaimed by the patriarchs,
Abraham, Isaac, and Jacob, their descendants were
therefore peculiarly chosen to promulgate the name
of the Eternal, and to diffuse the light of truth and
morality to all the families of the earth ; they are con-
sequently the cause of the creation, and are entitled to
the appellation of < my first-born son, Israel;” cor-
responding with the axiom, [2wnDl A@yn MO
m5mn the end or design of a work is the first in consi-
deration. This truth is most concisely and emphati-
cally expressed bythe prophet—

«MANIAN MR ¢ e Srer wp”
«¢ [srael is holiness unto the Lord, the first fruit of his
encrease.” (Jer. ii. 3.)

And now, my son, since you are informed of the
virtue and dignity of that exalted and noble title,
‘“my first-born son Israel,”if sinners entice you to sell
or barter your birthright for pottage of lentiles, ac-
quaint them that this sort of traffic belongs to the
sons of Esau, and not to the sons of Jacob, unto whom
the word of the Lord came,* Israel shall be thy
name.”’

I conclude this treatise with exhorting you, when-
ever you are called by the name of Israel, to let
your heart be filled with joy, and your mind with
gratitude to your God, for having conferred on you a
title so noble, and an appellation so distinguished.
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THE SECOND TREATISE
On the oemcaty of -the Written and Oral Law, and tluzt they
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WaAT constitutes and - ﬁrmly establlshes a true
and faithful Israelite? His believing with a perfect
faith in 79N >IN Mwon the Five Books of the
Law of God, written by Moses, and called /™0
An22w the Written Law, and in 712 92w 7N the
Oral, Law, which is the soul and sense of L

That thea two: 'hm;;mhwk u& truth and reahty
are but one and indivisible, ‘were both, at one and
the same . time, deposited and delivered by God,
through His servant Moses, the faithful of His house,
to His peculiar people, the children of Israel, &Wk
unalterable rule of life, and sure and eﬁ'ecta@—cgmde
to eternal salvation. B

7
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Our Talmudists infer from the following verse —
coe M men bR by e S8 o e
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“ And the Lord said unto Moses, Come up to me unto
the mount, and be there; and I will give to thee the
tables of stone, and the law and commandments”
(Ex. xxiv. 12),— observing that the words, /P
Law, and M%) Commandment, would be a double and
useless expression, were these two words not to in-
dicate and represent each a distinct idea: thus, the
word 771N the Law, isapplicable to the an32w M0
Written Law; and the word Mm¥n Commandment,
denotes the practical part of it, which is performed
by.virtue of 119 5paw AN the Oral Law, as will
be elucidated at the elose .of this:treatise.: =+

Observe, that all the words contained 13N
AP in our Holy Law, from the beginning to the
end, from the first word ‘‘N'WwR72in the beginning,”to
the last words, “YR"2» 53 w5 in the sight of all
Israel,” are all o™ D'M%R ™27 the words of God:
whether historical or preceptive, they were all
‘communicated from the Almighty God to Moses, and
.ordered to be written by Divine Authority. =~

To use the words of our Talmudists, .+ 7R "M
“2M2Y oW ) they were dictagedby God,” and
repeated and written by Moses. . It :then follows,
that whoever denies the veracity of the foregoing
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observation, but believes and maintains that Moses
wrote, in that Divine Law one word, or even a single
letter, by his own authority, deviates from the true
faith, and is not worthy to be called a true and faithful
Israelite, agreeably to the words of our sages,
1BRY © XY DN IR 92T IND WD MR 93
S THI T2 MR NI WOY AR MR

who maintains that Moses wrote in the Law of
God, one single word, or even one letter, by his own
authority, treats the word of God with contempt.

Before 1 establish the legality of the Written and
the Oral Law, and prove that they are of Divine au-
thority, I shall take a view of the most remarkable
events from the time of our first ancestor, the patnarch
Abraham, down to that memorable period when the
Decalogue was delivered on mount Sinai; and show-
ing how the hand of God was so conspicuously
visible, the acts of Providence so open in all the
successive ages, in order to make it evident and
manifest how greatly the care and attention of the
Omnipotent are directed to the actions of men, that
Israel may know God with His inseparable attributes:
as we find—
b5y nm R AR ¢ 3 1:1 * 932 IR 20N b~
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¢ And that thou mayest tell in the ears of thy son,
and of thy son’s son, what things I have wrought in
Egypt, and my signs which [ have done among them,
that ye may know that I am the Lord:” (Ex.x. 2.)



44 THE FAITH OF ISRAEL.

—and that they may be prepared for that most solemn
and awful day, when they shall hear the voice of God
himself. And as the greatest blessing and true pros-
perity of man consist in knowing and loving God, to
regulate his conduect according to His holy will, and
to inherit ultimately eternal life, all those stupendous
miracles and acts of Divine Providence were also de-
signed as ample lessons to all nations, to promote
that great'and general blessing promised by God to
our father Jacob— ,
“TETIRY C IRTRG Nnaed by a2 13‘1331”

<« And through thee and thy seed shall all the fami-
lies of the earth be blessed.” (Gen. xxviii. 14.)

T shall now proceed agreeably to the wise expla-
nation given by our sages of the two followmg verses
of moral instruction : —

The Royal Moralist has placed two verses: before
us apparently contradictory of each other: viz.—

«mnR D1 Y5 Mwn 1o nbwo Yoo wn v
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The first, ¢“ Answer not a fool according to his folly,
lest thou also be like unto him,” and the following :—
< Answer a fool according to his folly, lest he be
wise in his own conceit.” (Prov. xxvi. 4. 5.) The
apparent inconsistency of these two verses is-re-
conciled and explained in the following manner,
forwT D3 kM ¢ wodpT w3 8t avoid  an-
swering a fool according to his folly, or entering
into arguments with him respecting worldly affairs ;



THE FAITH OF ISRAEL. 45

but answer him in religious matters; lest he be wise
in his own conceit, continuing in his errors and caus-
ing others to err.” T _

T shall avail myself of this opportunity (particularly
at this present time when irreligion is disseminating
its baneful influence) to rescue the sacred words of
God from the attacksof the revilers of truth.

Holy Scripture and Revelation have two kinds of
enemies : — the first are, those who ignorantly deny
the facts recorded in the Holy Law, and who regard
the Bible as fictitious and fabulous : their reason (if it
may be so called) for disbelieving it, is, because they
have not seen it. They are nearly similar to the
atheist, who-also denies-the existence of - God,
merely because he has:not-seen Him. But the true
reason is, their being struck with moral ablepsy, so
as to have neither sight nor reason.

This reminds me of a fact recorded by one of our
sages: — A powerful ruler of a certain heathen
nation threatened a pious Israelite, one of his sub-
jects, with severe punishment, if he did not_proeure
him the sight of his God. One day the Israelite
appeared with great:joy, informing the ruler that, by
imploring the favour of his God, his request had been
granted; and that, on the morrow atnoon, he should
have the honor of a sight of his God. - On the follow-
ing day, the Israelite, accompanied by the heathen.
ruler, entered a field, and told him to look steadfastly
into the sun for a few minutes, and that the deity
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would then appear and become visible to him. The
ruler soon exclaimed vehemently, that he had nearly
lost his sight in the attempt. The Israelite then
replied :— This is only a luminary created by my
God, and how can you so profanely desire to see the
great God and Creator himself.” The ruler rewarded
the Israelite, and became a convert to his faith.

I shall, for the present, take the facts recorded in
Scripture in a historical view, without considering
their merit, or by what means and authority they
were achieved. I shall also place them upon an
equal footing with the writings of profane history,
whereof the events respecting the fate of kingdoms
and nations i1s never, or at least seldom, doubted.
No rational person ever suspected the truth of the
invasions of Great Britain by the Romans and by
the Normans, and yet the facts recorded in Secripture
of equal weight and magnitude, are treated with
scorn; and the above infatuated doctrine is preached
and applauded ‘w5 2103 in the seats of the
scorners.”

Will reason allow us to suppese that a series of
events, recorded in Scripture, respecting the rise and
fall of powerful nations and formidable kingdoms,
are but the invention of those writers to advance
their respective'-fame and credit? Can we suppose.
such events to be fictitious, as the preservation of
Egypt and the surrounding nations from famine by
the inspired Joseph ;— the journey of Jacob, his
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‘sons, and their families into that country ;—the long
servitude and bitter bondage of Israel there;—the
wonderful deliverance and passage across the red
sea on dry land, and the complete destruction of the
king of Egypt and his mighty army ;—the’ feeding
‘of the many millions of Israel during forty years in
the inhospitable deserts of Arabia;—the overthrow:
of their enemies, and particularly of the mighty
kings, Sihon king of the Amorites, and Og king of
Bashan, by Moses ;— the conquest of the land of
Canaan, and its thirty-one kings by Joshua ;—and,
of a later date, the deliverance of Hannaniah,
Mishael, and Azariah, from the fiery furnace, and
Daniel from-the den of lions — which occurred in the
very presence of great monarchs and their nobles, and
are consequently attested both by friends and foes :—
amazing events resounding from one part of the world
to another, and which if they were the creation of
fancy would have early expired by unanimous con-
tradiction, covered with contempt, and would finally
have sunk into perpetual oblivion, instead of having
been held sacred by all nations to the present day ?
I conclude, that it is but stubborn ignorance and
smarting guilt that would strive to banish truth: the
cause of which is obvious ;—fearing it to be true, they
strive to think it false. This is the dreary refuge of
the self-convicted. '
The second sort of enemies of Holy Writ and Reve-
lation, own and acknowledge the facts recorded in
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Scripture as true and authentic, by denying the_ in-
terference of the hand of Providence,and attributing
all events to chance and nature; regarding the men
by whom they were achieved as men of skill, artful
cunning, and deep contrivance; and that the miracles
and wonders supposed to be wrought by them. in the
name of God, were all deceptive, and impregnated
with fraud and imposition. I shall, therefore, in
order to- refute .their sophistical and fantastical argu-
ments,, place before. you a. geries of facts from the
the time of the patriarch Abraham;:to. that - very
remarkable period when the Ten Commandments
were delivered to Israel on mount Sinai, and shall ap-
peal to sound and logical reasoning, to decide whether
the achievement of those facts, which wasbeyond the
common course and limits of nature, was perfqrmed
by the ‘art and skill. of men, or by the hand of
Providence.

Was it theskill and power of man, or sole confidence
in God, that animated the pious patriarch, Abraham,
when he heard that his broether’s son, Lot, was taken
captive, to attack, withhis three hundred and eighteen
trained men, four kings with their formidable armies,
and enabled him to defeat and put them to flight,
and to retake the captives and their property ?. ‘Wasit
an adventure for interest or gain? I refer to his
conduct after the battle, in his reply :to the king of
Sodom, who offered him all the spoil; “1 lift up my
hand to the Lord, the most High God, possessor of
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heaven and earth, that T will not take a thread, or a
shoe-latchet, or any thing that belongs to thee.” ‘
Behold the integrity, and unlimited obedience to
the will of God, of the second patriarch Isaac, who
at the age of thirty-seven years suffered himself to be
bound and laid on the altar as a burnt sacrifice to
his God, even without reasoning with his father on
that awful subject. A man of that piety and devo-
tion is not to be supposed to possess any art, or
even to have any inclination to make extraordinary
efforts, to become so wealthy in the land in which
he sojourned, as to awaken the jealousy of the king of
Gerar, who ordered him to quit his kingdom in the
following words;— Depart from us, for thou hast
grown exceeding mightier than we.” (Gen.xxvi. 16.)
Isaac then departed; but the same king came to
him, accompanied by his ministers of state, and the
generalissimo of his army; and they humbled them-
selves before the patriarch, soliciting him to establish
a covenant and alliance with them, observing,—“We
have surely seen that the Lord is with thee;” thy
blessing and prosperity is not within the sphere of
nature “M N2 IR MY, but “Thou art now the
blessed of the Lord.” (Gen. xxvi. 29.) ,
Let us now consider the final result of the unfor-
tunate event, that befell the third pious patriarch,
Jacob, the father of the twelve tribes, on his return
from Laban to his parents, and to the land of his

nativity :—
8
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A prince, the ruler of the Hivites, ravished and
defiled Jacob’s only daughter. Two of his sons, who
could not find means to punish the guilty ruler alone
for his great and abominable crime, viz. polluting
and degrading the daughter of the godly and holy
patriarch, took the firm resolution, without the
knowledge of their father, to destroy by stratagem
all the male inhabitants of the place, whom they
accused as accessary to thecrime of their ruler. Their
father, then, exposed unto them the danger that would
arise from theirimprudent conduct, observing “We are
but few in number,”’--and remarking that ‘“all the
inhabitants of the land may gather themselves
against me, and destroy me and my household;”
they replied “I1MNR NR 7w 7125 Should he
deal with our sister as with a harlot.” = (Gen.
xxxiv, 31.) .

Let us now consider what extent of vengeance and
retribution might be expected from the neighbouring
princes. All the male inhabitants with their ruler
slaughtered, their wives and children taken captive,
and that by the sons of a stranger. “‘ But the terror
‘of God fell upon all the cities that were round about,
and they pursued not after the sons of Jacob.” (Gen.
xxxv. 5.) ’

I cannot quit this subject, without observing that,
according to the translation in the English Bible,
the reply of the sons to their father’s disapprobation,
contains nothing but what was already known to
him prior to his reproving them.
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And as their answer contains no apparent justifi-
cation of their hazardous conduct, their silence might
have done as well as their reply.

The Hebrew word P from the radix My the
third person singular, future tense, translated by the
English shall he deal (relating to the ruler), must here
be taken in a general sense with regard to any per-
son who should learn the above unfortunate event;
and it bears the following sense :—

¢ Since our sister was defiled by violence (as ex-

pressed by the word f13pw, which is, literally, ke af-
Sicted her), her innocence, her character, and that of
our family, remain pure and unstained as before.
The chastisement we have inflicted ‘on them is a tes-
timony of the ruler’s guilt and our sister’s innocence
and purity ; whereas our departing without avenging
the gross offence, would have created a suspicion,
that our sister had consented to the crime.” The
answer must therefore be construed in the following
sense — 1PMIAR NR Ay Mon < Shall he (any
one who may hear of the transaction) cast a reproach
upon our sister (through suspicion) as a ‘harlot?

We come now to the origin of the descent of Is-
rael into Egypt, which took place through Jo-
seph, the beloved of his patriarchal father, who,
from the degraded state of slavery, by a succession
of events,~do~which the hand of Providence was
visible, became elevated to the dignity of regent over
the land of Egypt; which exaltation was an omen
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to the whole nation of Israel, who were also re-
deemed from bondage, and exalted to be called a
kingdom of priests, a holy nation, and a peculiar
treasure to the Lord God of Israel.

Joseph, being aware that he was the precursor of
great events, and that it was the will of Almighty
God, who had many times communicated with his
pious father, to conceal from him for a time, the
existence and dignity of his son in Egypt, did not
think it proper, therefore, to discover himself to his
father. Even during the first nine years of his
splendid rulership, he wept in silence over the suf-
ferings of his parent, and left the issue and result
of the event to Providence.

He was at last amply rewarded, by seeing his be-
loved and venerable parent in great prosperity ; and be-
holding him, after many years of trouble and mourn--
ing, enjoying complete happiness, surrounded by
all his children and their progeny, even to the fourth
generation, walking in the righteous way of God,
honored and respected by the Egyptians and their
princes. As for Joseph, he had the honor and satis-
faction to see his two sons, Ephraim and Manasseh,
adopted by him as his own children, and dignified as
the fathers of two distinct tribes ; and at last he had
the high satisfaction of fulfilling the last request of
his pious father — that his.remains should be taken
into the holy land to be interred in the sepulchre
of his fathers in the cave of Machpelah. This request
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he executed in a most splendid manner, and, after
the expiration of seventy days’ mourning solemnly
observed by the Egyptians, Joseph and his brethren
went up, accompanied by all the princes and nobles
of Egypt, escorted by a great number of chariots
and horsemen, and when they came beyond the
Jordan, ‘“they mourned with great and very sore
lamentation, and there Joseph made a mourning for
his father seven days” (Gen. 1. 10), to the great
astonishment of the inhabitants of the land of
Canaan; who said *this is a grievous mourning to-
the Egyptians; wherefore the name of the place
was called p™y» 538 Abel Mizraim.” (Gen. L
11.) Joseph afterwards clesed his own valuable
life at the age of one hundred and ten years, after
a glorious and prosperous rulership of eighty years.
After the decease of Joseph and all that generation,
the cruel bondage and servitude of the Israelites
commenced. Moses, although educated as prince-
royal in the palace of Pharaoh, was, by his natural
virtue and meekness, induced to become attentive to
the treatment of his degraded and suffering brethren,
and, going out to visit them, he discovered a task-
master cruelly beating one of his brethren.
Considering that the lives of his afflicted brethren
were endangered by the ill-treatment of this mur-
derous taskmaster, and finding that no redress for
their grievances, nor justice for ill-treatment could
be obtained, he took the resolution to destroy him;
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but when Moses perceived that his patriotic conduct
was fully discovered, and that the king sought to slay
him, he quitted the land of Egypt.

Moses was eighty years old when he came with
the first message from God to the king of Egypt;
and it may be supposed that he would never have
returned to his native country, if it had not been by
the order of God. We find in the first communica-
tion from God to him, that he refused to go, saying,
“Who am I, that I should bring the children of
Israel out of Egypt?” observing also, “I am not
eloquent, for 1 have an impediment in my speech.”
We may also suppose that his refusal originated
from his natural modesty and great meekness, till
the order of God became absolute:—“I will be
with thee; and thy brother Aaron shall be thy
speaker; and 1 will be with thy mouth, and with
his mouth, and I will teach ye what ye shall do.”

We now come to examine the merit of their mis.
sion, and in what manner it was performed.

Imagine two old and venerable men, with staves
in their hands, making their appearance before the
magnificent throne of a mighty monarch, surrounded
by the grandees of his kingdom and his officers of
state, and boldly addressing him in the following
words ;— “ Thus saith the Lord God of lsrael, Let
my people go, that they may hold a feast unto me
in the wilderness.” To this, the haughty monarch
replied arrogantly, ‘“Who is the Lord, that I am
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to obey his voice, to let Israel go? I know not the
Lord ; neither will T let Israel go.” (Ex. v. 1. 2.)

We are induced fo infer from that insolent answer,
that he must have regarded Moses and Aaron, either
as impostors, adventurers, or maniacs: what then
could have prevented that haughty monarch; from
exercising his authority in punishing them, either
with death or imprisonment, for the great insult of
degrading his dignity before his trembling subjects?
There is no doubt that he intended to do so, but the
hand of Providence prevented him.

To comment and illustrate duly on every Divine
message and plague which took place, till the depar-
ture of Israel from Egypt, would be too prolix: for
our present subject. I shall therefore make a general
remark, to show with what respect and lenity this
ambitious monarch was treated.

He was earnestly cautioned of every calamity, and,
as soon as he consented to let Israel go, his words
and promises, which he so often violated, were ac-
cepted, and the plague ceased. .

‘The lenient treatment shown to this ambltlous '
king, produced a contrary effect, and occasioned
the increase of inflictions, which is forcibly described
in the genuine sense of the following words “1 pPIm
M0 25 A8« and the Lord hardened the heart of
Pharaoh” (Ex. ix. 12.), which have perplexed many
readers by inducing the inquiry, how it is consistent
in a just and merciful God to harden the heart of
the king of Egypt to disobey, and to punish him



56 THE F&ITH OF ISRAEL.

afterwards for that disobedience. But the truth is,
that the God of Israel, who is «byp PRY IR SR
“a God of truth, and without iniquity” (Deut.
xxxii. 4.), did not interfere with the faculties of
his mind; the king of Egypt remained a free agent,
in choosing either obedience or disobedience. But
the lenient treatment of God, as already .observed,
which would have produced gratitude and contrition
in an humble heart, caused a contrary effect in the
haughty heart of this ambitious monarch.  Attri-
buting these merciful dealings to a deficiency of the
power of God, and the interference of his imaginary
deity, even after his full confession — R P37 “7”
owem v the Lord is just; and I and my people
are wicked” (Ex. ix. 27.);—he returned to his first
disobedience and obstinacy. This elucidation of
the above verse is fully supported, and firmly estab-
lished by the following moral observation of our
sages :—
b M STD PoRnRY ¢ DPYISR DOTMa”
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‘¢ Blessed are the righteous who turn the attribute of
justice into that of mercy. Cursed are the wicked
who turn the attribute of mercy into that of justice.”
The righteous, when in adversity, acknowledge
the hand of justice, examine and correct their
actions, become, by their contrition and repentance,
reconciled to God, and thus convert the hand of
justice into that of mercy. But the wicked, intoxi-
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cated with prosperity, which produces in.them
self-approbation and arrogance, continue in their
pernicious actions ;" nay, some of .them, when be-
holding the great success of the ungodly, are excited
and emboldened, to utter such words of blasphemy
as the following—
W YET R DAY WP 2w M ey ‘73”
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« Every one that does evil is good in the sight of the
Lord, and he delights in them ; or, Where is the God
of judgment?” (Malachi ii. 17.) And thus: they
turn ultimately the attribute of mercy into that of
severe justice, as is plainly expressed by the lnsplred
Psalmist— - T e
* AR Yors - T - * 2wy w0 wm 'm‘m Z
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“ When the wicked spring up as grass, and all the
workers of iniquity do flourish, it is that they shall
be destroyed for ever.”” (Ps. xcii. 7.)

Such was Pharaoh in his despotic authority and,
great splendour. . Intoxicated with the wine:iof
arrogancy, he dared to blaspheme, <“ Who is the Lord
that I should obey his voice?” so that even the
declaration of the magicians — X1 DY1OR PI¥R
This is a finger of God,”~—and the remonstrance of
his ministers, — ‘“How long shall this man (i. e.
Moses) be a snare unto us? let the men go thatthey
may serve the Lord their God: knowest thou not

vet that Egypt is destroyed,”— all -these only-
9
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extorted from him the concession of part of their
request.

After the ninth plague, the king sent for Moses,
and offeréd him more advantageous terms, which he
rejected, saying: ‘“There shall not a hoof be left
behind.”
~ The haughty and angry king then discovered his
criminal inclination to destroy Moses, had he not
been prevented by the hand of God; which we may
infer from his absolute order and threat unto Moses,
—« Get thee from me; take heed to thyself: see my
face no more; for in that day thou seest my face,
thou shalt die.” To this Moses replied, * Thou hast
spoken well, I will see thy face no more; ” and he
cautioned him at the same time of the last terrible
plague, viz. *Thus saith the Lord, about midnight
will I go out into the midst: of Egypt; and dll ‘the
first-born in the land of Egypt shall die, from the
first-born of Pharaoh that sitteth upon his throne,
even unto the first-born of the maid-setvant that is
behind the mill; and all the first-born of beasts;
and all these thy servants shall come down unto me,
and bow themselves unto me, saying, Get thee out,
and all the people that follow thee: and after that I
will go out.” (Exod. xi. 4—10.)

I find it proper to observe, that, out of respect to
royalty, Moses omitted the word king in the above
declaration, notwithstanding his foreknowledge that
the king himself would conteé down in the night ef
the plague. .
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Notwithstanding all this, the heart of the king re-
mained inflexible to the will of God, till that most
dreadful night, when the Lord smote all the first-born
in the land of Egypt, from the first-born of Pharaoh
that was to sit on his throne, unto the first-born of
the captive that was in the dungeon.

In that night, the king himself, his ministers, and
all his servants, arose; and, calling for Moses and
Aaron, granted their request without any conditions
whatever, entreating them to depart without delay,
and likewise imploring their blessing.

This is therefore the memorable night of the de-
parture of Israel from Egypt, urged by the Egyptians,
exclaiming, ¢ We are all dead men!”

The signal for Israel’s departure was then given,
long before break of day; and they begun their
march, under the conduct of God and Moses, to the
number of six hundred thousand men bearing arms,
besides old men, women, and children, servants, and
a great multitude of strangers who followed them on
their march, and abundance of flocks, herds, and a va-
riety of other cattle ; leaving the Egyptians to mourn
and bury their dead, whilst they were loaded with
silver and gold, and costly raiment, paid for the
labour enforced upon them during their bondage,
according to the promise of God to their father Abra-
ham, ¢ They shall depart with great substance.”

The haughty king, and his proud and cruel na-
tion, who were not sincere in their obedience to the
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will of God, began to repent of their parting with the
Israelites, and losing the benefit of their service; and
thinking they might easily overtake them, being en-
tangled in the wilderness and fatigued with their
march, they prepared a very considerable army, con-
sisting of six hundred of the choicest chariots, besides
all the chariots of war that could be found in Egypt,
and a multitude of horsemen and footmen, amounting
(according to some writers) to six hundred war
chariots, thirty thousand cavalry and two hundred
thousand foot, or (as others assert) to one million of
armed men in all; but as Moses does not particularize
the precise amount, it is evident that they mustered
their whole military power to avenge themselves, or
to recover their loss.

Israel, filled with consternation at the sight of such
a formidable army, that threatened to endanger their
lives and freedom, implored the assistance of the Lord
of Hosts; and, when their fear made them murmur,
Moses soon pacified and comforted them with the
assurance, that this. would be the last time of their
seeing the Egyptians.

God ordered then the people to begin their march
towards the sea, and directed Moses at the same time
to stretch out his rod, assuring them that the waters
would forthwith divide themselves, to make way for
Israel to go through as on dry land, whilst Pharoah
and his army, venturing to pursue them, would be
overwhelmed by its waves.
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Moses then obeyed, and made the divine signal;

and a strong easterly wind divided that arm of the
Red Sea, which opened a passage for Israel, who
already had begun their march towards it. The
angel of the Lord who conducted them by the pillar
of fire instantly removed from the front to the rear of
the host of Israel, and stood between them and the
Egyptians, so that the column of fire produced a
double effect, giving light to the Israelites in their
march, and casting darkness over Pharaoh’s camp,
to prevent their perceiving what was doing in that of
Israel. :
And now, whilst Israel was passing through the
destined passage, the waves arose in heaps and stood
as a wall on each side of them; and the Egyptians,
perceiving the Israelites marching off, resolved upon
a close pursuit after them, and, filled with confidence
to march through the sea as well as the Israelites,
they pressed onwards.

But confusion and dismay seized on the pursuers,
when their war-chariots, driving more and -more
heavily by the morning-watch, and other indications
of God’s fighting against them, made their military
ardour abate, and caused them toresolve upon turning
back and retreating from those whom they so eagerly
pursued; but all their haste could not save them:
and now, feeling with regret that their insolent con-
duct, after so many warnings, deserved the punish-
ment that awaited them. God commanded Moses to
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stretch out his rod once more ; which was no sooner
done, than the waves, which had been miraculously
suspended, fell again by their own weight and over-
whelmed Pharaoh and his host, so that not one of
them escaped the common ruin; whilst Israel beheld,
with wonder and amazement, the carcases and the
rich spoils of their enemies, thrown upon the sea
shore, according to the sacred writ—
OV Maw Hp ND OM¥D NN ORI’

« And Israel saw the Egyptians dead upon the sea
shore.” (Ex. xiv. 30.)

I now lay before my readers the followmg verse,
which requires elucidation :—
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«1yMaY R TR IDRN T AR DT IR
<« And Israel saw that great work (mighty hand)
which the Lord did upon the Egyptians, and the
people feared the Lord, and believed the Lord, and
his servant Moses.”

It cannot be supposed that Israel only acquired a
fear and belief in the Lord after the passing of the
Red Sea on dry land, and not before, as might be
gathered from the words of the verse; for we find
already, in the first communication from God to
Israel, even prior to any plague taking place in Egypt,
that they believed in the Lord and feared him, as is
fully expressed: ‘“And the people believed, and
when they heard that the Lord had visited the children
of Israel, and that he hqd looked upon their affliction,
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then they bowed their heads and worshipped.” (Ex.
xiv. 31.) How much more must their belief have -
augmented, after the numerous miracles and plagues
had taken place, and their departure from Egypt?

In the first communication from God to Moses,
we find that God disapproved of the doubt and sus-
picion Moses entertained concerning the faith of his
people, by saying “25 18" 8% }™ but behold they
will not believe me.” The famous commentator,
Rashi, observes, that the token of the turning of the
rod into a serpent, was likewise an allusion to-his
having adopted the profession of the serpent, by
“pan nw‘; accusing Israel falsely;”’ and so likewise
the second token, of his hand becoming -leprous;s>
the peculiar punishment: for that offence;;" as we find
Miriam, having wrongfully censured her brother
Moses, was punished with leprosy. All these go
to establish the Faith of Israel, their fear and belief
in God, when the first Divine message was commu-
nicated to them; and we cannot therefore admit that
they made that acquisition only after passing: the
Red Sea.

Judicious reader, it is a maxim recelved by tra-
dition, that wherever in Scripture the name, Israel
589", and the word, Dy the people, are used
alternately in the same passage, and especially in
the same verse, that the former implies the learned
or superior class of persons of that nation; while
the latter, ppr the people, implies the unlearned
or inferior class of society, and is very frequently
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applicable to the 37 27} mixed multitude and
those who were converted to the faith of Israel. . By
the assistance of this rule, you will discover:the
true sense, and obtain a full intelligence of the verse,
«bxe~ R and Israel saw.”

The children of Israel, who already feared and be-
lieved in the Lord, were now sufficiently advanced.to
‘become invested with the wpn M Holy Spirit,
to have a spiritual sight of the mighty hand of God
stretched against the angel called .“D™MY¥D bw w
the prince of Egypt;” as we find in.Daniel. =@
D"2 9 1 the prince of Grecia, the prince of
Persia” (Dan. x. 20.): but “ppf the people,”
(applicable to the 27 27 the mixed multitude,
who were converted to the faith of Israel, and joined
them after their miraculous deliverance from Egypt,)
were now, after the destriction- of the Egyptians,
advanced to ‘the fear and belief in the Lord, {and
mission of Moses his servant. :

According to the above rule, with regand to:the
distinction of the words, bme Israel, and tulite]
people, the whole chapter containing the unfortunate
event of the ‘worship of the golden calf, where the
word * py the people ” is so often opposed to the
word “xR9n Israel, must.be construed -as : follows :
The Egyptians, and strangers of other nations, (ex:
pressed by.the. word B}T) who became proselytes to
the faith of Israel, and joined them, were in reality
the authors of that horrible crime; but Sren
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Israel ” rendered themselves culpable, only in re-
maining silent spectators when the honour of God
was concerned, and in not preventing, even at the
the risk of their lives, the idolators from executma
their horrible design.

Israel, who saw themselves saved that day out of
the hands of the Egyptians, and beheld their cruel
masters dead upon the sea-shore, became animated
with the most lively sentiments of gratitude to their
Almighty Deliverer: and, to celebrate this mjraculous
victory, a hymn was composed, extolling the great-
ness of God’s power manifested in this signalachieve-
ment, and in his amazing mercy towards his people. -

Having divided the people into two great chairs,
Moses placed himself and his brother Aaron at the
head of the men; and at the head of the women he
placed his sister Miriam.

The canticle was sung, and after every succeeding
verse, the following first verse of the hymn was re-
peated in chorus:— :

“DM3 7 1357 DD PR3 7RI D 1 e
‘I will sing unto the Lord, for he hath triumphed
gloriously; the horse and his rider hath he thrown into
the sea.” (Exod. xv. 1.)

By that great and wonderful deliverance of Israel,
the name of the Omnipotent God and Creator was
known, magnified and feared, as it is recorded : —

1$n:u IR LY awn ms Sn e ooy woe
10



66 THE FAITH OF ISRAEL.
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¢ The people shall hear and be afraid; sorrow shall
take hold of the inhabitants of Palestina. Then the
dukes of Edom shall be amazed ; the mighty men of
Moab trembling shall take hold of them; all the
inhabitants of Canaan shall melt away. (Ex. xv.
14, 15.)

The abode of Israel in the land of Egypt, from
the descent of the patriarch Jacob and his family,
until their deliverance from thence, amounts to two
hundred and ten years.

There are many historians and expositors, who
vary in their opinions respecting the computation of
the time of Israel’s abode in Egypt. Some compute
it to be four hundred years; others to be four
hindred and thirty years; and as these ‘writers
deduce their authority from scriptural records, I
shall, in order to show the error of those comment-
ators, elucidate and explain those records in their
true and genuine sense. o ‘

The computation of the four hundred years is
erroneously taken by them from the following divine
revelation made to the patriarch Abraham 3 n™232”
D™N3M in the covenant between the pieces.” (Gen.
xv. 9, 10.) ‘

11 DAYy * BRY RE PRI T AT DY M
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““ Know of a surety, that thy seed shall be a stran-
ger in a land that is not theirs, and shall serve them;
and they shall afflict them four hundred years ;
and also that nation whom they shall serve, will I
judge; and afterwards they shall come out with
great substance. And thou shalt go to thy fathers
in peace; thou shalt be buried in a good old age.
But in the fourth generation they shall come hither
again : for the iniquity of the Amorites is not yet full.”
(Gen. xv. 13, 14, 15, 16.) '

I shall first prove that the time of four hundred
years, in the above revelation, cannot relate to the
sojournipg of the patriarch’s seed in the land of
Egypt only, as supposed by these expositors : for, if
we take the hundred and thirty-three years, the
whole life of Kehoth, the son of Ievi, who came
down to Egypt with his grandfather Jacob, and the
hundred and thirty-seven years of the whole life of
Amrom, the son of Kehoth, and those of Moses, the
son of Amrom, who was eighty years old when he
brought Israel out of Egypt;—the number of all
these years will only amount to three hundred and
fifty. From these we may substract an allowance
of years which Kehoth might have attained before
he came down into Egypt, as likewise the years
the two fathers, Kehoth and Amrom, mlght have
lived before the birth. of their children. This proves
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demonstratively that the four hundred years n™23”
“DMIN327 13 in the above revelation cannot relate
to Egypt alone.

The spirit of the above dlvme communication is as
follows :—God promised to Abraham in the covenant,
to give the'land of Canaan as an inheritance to his
seed, and informed him at the same time, that the
promised land could not be taken possession of, till
the time of the fourth generation of Jacob’s children,
because the iniquity of the Amorites would not be
full till then : consequently that his seed, which is
reckoned from the birth of Isaac (agreeably to the
words “ 1 55 RIp* pr1¥a YD in Isaac shall thy seed
be called,” Gen. xxi. 12.) should live in a land that was
not theirs; alluding not only to Egypt exclusively,
as supposed by some writers, but also to Canaan,
Gerar, Mesopotamia, &c., wheresoever his seed lived,
during the time of four hundred years.

Regarding what is added in this revelation,
“DMR WY D113 and shall serve them, and they
shall afflict them,” it is commonly understood to be
spoken circumstantially, and might, to prevent mis-
construction, be put parenthetically : thus, *“ thy seed
_(from the birth of Isaac) shall be strangers in a land
that is not theirs (and shall serve them and be af-
flicted) four hundred years;” which servitude and
affliction must not be understood as the order of God,
but that God foretold to Abraham -that it would
happen so that a certain nation that would grant them
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hospitality, and receive' them friendly, would, ulti-
mately, keep them in bondage and afflict them ; for
which this nation shall be punished : and when the
above time of four hundred years shall be expired,
they shall have a happy and glorious deliverance,
and go forth with great substance as the reward for
their servitude; and that the fourth generation of the
children of Jacob shall then return hither and possess
the promised land, which promise, had it not been
for the criminal conduct of the p¥93q1 men sent to
view the land, would have been performed in the be-
ginning of the second year of Israel’s departure from
Egypt.

The four hundred and thlrty years in the followmg'
declaration — - -
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“ The sojourning of the children of Israel who dwelt
in (Mizraim) Egypt, was four hundred and thirty
years,” (Ex. xii. 40.), — commence from %2
D¥PNAN P2 the period of the first covenant God
made with Abraham, which took: place thirty years
prior to the birth of his son Isaac, including the
sojourning of the patriarchs and their children in
various countries as well as in Egypt.

The word ©™¥1D Mizraim, Egypt, is in Hebrew
a characteristic name from the radix 79¥, and equal
to the words— 1 MRTP 807 10 1 called upon
the Lord in distress,” (Ps. cxviii. 5.) implying
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oppression, and applicable te any country where they
were oppressed ; the above verse includes, therefore,
the sojourning of the patriarchs and their descendants,
as likewise the oppression and persecutions, both of
the fathers and their children which they suffered in
the various countries during the above four hundred
and thirty years.

It is justly observed by our sages ¥R M0 55
owab R 120 Marb all that happened to the
fathers should be considered as a ““sign” to their
children. :

The patriarchs were, by the infinite wisdom of
God, appointed to proclaim His holy name, and to
disseminate the light of truth throughout the world;
and by their manifold persecutions and miraculous
deliverances, which always turned into joy and glory,
the name of the Most High God was magnified and
exalted.

The first patriarch Abraham, notwithstanding the
great honour and respect paid to him by the sons
of Heth in saying 122302 MK bR R we
consider you a godly mighty prince among us,”
(Gen. xxiii. 6.), was still desirous to comply with
the will of God (221 ™2 N™22 in the covenant
between the pieces) to regard himself as a stranger,
according to his own words—

“QINY IR e
«“Jam a stranger and a sojourner with you.” (Gen.
xxiil. 4.) /
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The second patriarch, when determined to descend
into Egypt on account of a famine in the land of
Canaan, God ordered him

“997a8Y R TR DRI PRI A
““Sojourn in this land, and I will be with thee and
will bless thee.” And of the patriarch Jacob, when
he returned from Mesopotamia with his family, we
have the following declaration— :

“1133 YIND MIAR MDD YR 2P WM
« And Jacob dwelt in the land where his father was
a stranger, in the land of Canaan.”

The lives of the patriarchs were a series of perse-
cutions and deliverances in which the hand of Pro-
vidence was visibly manifested. In his native country,
Abraham was persecuted by Nimrod, king of Baby-
lon, for his worshipping the true God, and finally
compelled, together with his. family, to leave his
paternal soil, and take up his residence in Haran.
He then separated himself from his father’s house by
the express command of God, and went into the
land of Canaan, a country wholly inhabited by idel-
ators; where he fearlessly proclaimed the worship of
the true God, as we find ““1 D22 Rp yand he called
there on the name of the Lord.” (Gen. xiii. 4.)

When Lot, his brother’s son, was made captive by
Chedorlaomer and bis allies, he sympathized with the
distress of his nephew, and took the resolution to attack
four formidable armies with but a handful of warriors,
viz. three hundred and eighteen trained men. En-
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couraged only by confidence in his God, he marched
in pursuit of the conquerors, rescued Lot and his
family, retook all the spoil, and restored it to the
former possessors. It was then that the word of the
Lord came to him in a vision saying :—
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‘ Fear not Abraham, I am thy shield, thy reward is
exceeding great.” (Gen. xv. 1.)

It is here to be observed, that the confederacy of
the four kings, in making war, was designed for the
destruction of Abraham by way of taking his nephew
captive: he was, therefore, reassured by the Lord,
after their overthrow, with the above promise of pro-
tection and prosperity. '

The oppression Abraham suffered in Egypt, when
the king violated the rights of hospitality in taking
Sarah by force from him, and the result of that event,
bear a striking likeness to the oppression of his chil-
dren, and their ultimate deliverance from that country.

Famine was the cause of his descent, and also that
of his children. His fear, when entering Egypt, as
expressed to his wife in the following words :—

SPM IR MR A |
They (the Egyptians) will slay me, and save thee
alive”— was a foreknowledge which was realized
in the destruction of the male children, and the
preservation of the female children by the order of
the king of Egypt:—



THE FAITH OF ISRAEL. 73

«inn nan 59 smobwn man MHn jan S
“ Every son that is born ye shall cast into the river,
and every daughter ye shall save alive,” (Ex. i. 22.)
and as the great plagues that befell Pharaoh and his
household on Abraham’s account, made him restore
the patriarch’s wife; even so, the great plague of
the first-born of Egypt caused the king to come
down at midnight to set Israel at liberty, craving,
and accelerating their departure. Abraham de-
parted, well rewarded for this atrocious treatment,
as we find,-—“ And Abraham was very rich, (in
coming out of Egypt) in cattle, in silver and gold,”
even so did Israel depart with great substance, as
the reward for their cruel bondage and rigofous
servitude so unjustly endured.’

The pious patriarch Isaac was often ill-treated
by the inhabitants of the land he sojourned
in. A constant strife between the shepherds of
Gerar and those of the patriarch was unjustly
maintained. The wells of water were filled up,
or otherwise demolished by his neighbours; and
at last he was exiled by the king, ‘who envied his
prosperity; yet all' this turned to his honour and
glory; for the persecuting king humbled himself
before Isaac, confessed his error, and called him the
blessed of the Lord, and ardently solicited his friend-
ship and covenant.

The third patriarch Jacob, in order to save his

life from the criminal intention of his brother Esau,
i1
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fled from the mouth of a lion to- that of a leopard.
Laban, his mother’s brother, received.him at first as
a friend, but successively sold him his two daughters
for the price of a rigorous servitude of fourteen years,
agreeably to the words of Jacob :— « 39 2558 oM2
1563 mmpy the intense heat consumed me by day,
and the frost by night.” (Gen, xxxi. 40.)

When willing to return to his parents, Jacob was,
by the urgent solicitation of his uncle, persuaded to
continue with him, acknowledging at the same time,
that the blessing of God and the increase of his
wealth came by the sole merit of his son-in-law.

Jacob accordingly served Laban six years more,
for a stipulated reward, consisting of the speckled
sheep that should be born in the flocks under his
care; which agreement Laban treacherously changed
many times : but by the blessing of God,the patri-
arch grew exceedingly rich.

Jacob, perceiving the intention of Laban to detain
him for ever in a state of servitude, took the resolu-
tion to depart with his wives, children, and all his
property, without the knowledge of his uncle. Laban
pursued and overtook him, and as he was warned in
a dream neither to hinder nor delay the patriarch’s
return to his parents, they made a covenant and
parted amicably. Jacob, thus rescued from the
hands of Laban, and reconciled with his brother
Esau, and having happily escaped from Shechem,
thought now to enjoy a life of rest and happiness
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in the land where his father sojourned. But this
enjoyment was but of short duration, being inter-
rupted by his constant mournings and lamentations
during twenty-two years for the supposed loss of
his beloved son Joseph, of whom he said ““ g9 TN
ADY A A0 YIN5DR an evil beast has devoured
him, Joseph is without doubt rent in pieces.” (Gen.
xxxvii. 33.)

But all these past unpleasant occurrences were
succeeded by happy ones; and all his wounds were
healed at last by the following balm of life.

The -venerable patriarch, surprised by the glad
tidings. of the existence of his son Joseph, a ruler
over all Egypt, went to that country, and there.em-
braced him, surrounded by the nobles of the kingdom,
and beheld all his virtuous family happy, honoured,
and respected by the monarch and the people.

The glorious result of all these remarkable events
relating to the holy patriarchs, was an omen to their
descendants, whom the Lord God of Israel brought
forth « My opb Yo Mvnd omvon %Man oD
out of the iron furnace (Egypt) to be unto him a
people of inheritance” (Deut. iv. 20), as recorded
WM DIRD PANRY e Dwhw ypo Mm”
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and it came to pass, at the end of the four hundred
and thirty years, even the selfsame day, it came to
pass that all the host of the Lord went out from the
Land of Egypt.—(Ex. xii. 41.)
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Reader! you will now find that the abode of the
children of Israel in Egypt, amounts precisely to
two hundred and ten years, by substracting from
the four hundred years in the covenant between
the pieces (taken from the birth of Isaac), one hundred
and ninety years, viz. sixty years, the age of Isaac
when Jacob was born, and the hundred and thirty
years of Jacob when he came down into Egypt, yet as
their servitude did not commence till after the death
of Joseph and his brethren, it will only amount
to one hundred and seventeen years; for, allowing
that Levi, the son of Jacob, was about forty-four
years old, when he came with his father into that
country, he must consequently have lived there
ninety-three years, his life being, according to
Scripture, one hundred and thirty-seven years;
and when these ninety-three years of his abode in
Egyptare taken from the two hundred and ten years;
there remain but one hundred and seventeen years of
Egyptian thraldom.

The journey of Israel from the Red Sea to Mount Sinai.

They travelled three days from the Red Sea
into the wilderness of Shur, but found no water ; and
whenthey discovered the waters of Marah, and found
them too bitter to drink, the Lord directed Moses
to a tree which sweetened the water as soon as he
cast it in.

From thence they departed andencamped at Elim,
where they found twelve fountains "of water, and
seventy palm trees, corresponding with the number
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of the twelve tribes of Israel and their seventy
elders. They continued there about three weeks,
up to the fourteenth of the second month, on which
they decamped from this place, and entered, on the
fifteenth of the same month, into the wilderness of Sin.
Their provision becoming now exceedingly scarce,
for the dough which they had brought with them
out of Egypt and which supplied them sufficiently
for one month, was now consumed; they began to
murmur, which murmuring, however, met with no
reproof, but on the contrary, they got a gracious
promise from God to rain down bread from heaven
unto them; and in order to make a further trial of
their obedience, he commanded them to gather.a
certain ratio every morning, and to providethemselves
on the sixth day with double the quantity, because
~they were not to expect any to fall on the seventh,
which must be kept holy.

The following morning, at break of day, they fol-
lowed Moses at some distance from the camp, where
he shewed them a kind of white dew, resembling &
small hoar frost, which covered :the face of ' the
earth; and Moses told them that this was the bread
which God had promised to feed them with during
their abode in the wilderness, commanding them to
gather an 91} Omer for every head, which is about
five pints, or forty-three eggs.

The people no sooner saw this new bread, than
they were surprised at the strangeness of it, crying
to one another, ? X1 1 Man-hu, manna, signifying
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What or whence is this? they gave it therefore the
name of man or manna.

They departed from the desert of Sinand pltched in
Rephidim, where they murmured for the want of water;
Moses then implored the Lord, who was pleased to dis-
sipatehis fears by promising tosignalize this place with
as miraculousa water as he had the last with a miracu-
lous food. God commanded him to take the elders
of Israel and all the people up to mount Horeb, as-
suring him, that upon smiting the rock with his rod,
the water should immediately gush out from it, in
such plentiful streams as would be more than sufficient
to allay their thirst. Moses obeyed, and God vouch-
safed to send them plenty of water, and in memory
of their new murmuring, the place was called
a2 HDD massah, temptmg, and meribak
contention. - ' e ’

About this time, Israel bemg attacked by the
Amalekites, Moses ordered his minister, Joshua, at
the head of a sufficient force, to make head against
them, whilst he himself went up to the mount to en-
treat God for his success: and Joshua discomfited
Amalek and his people with the edge of the sword.

Moses was then commanded to record this signal
vietory, and to vow a lasting war against the: Amalek-
ites, till their very remembrance was quite blotted
out. He also reared up an altar to God, and called
it "3 "1 the Lord is my banner, to intimate that God,
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who had made them declare war against Amalek,
would not fail to crown it with success..

On the first day of the third month of the going
forth of the children of Israel out of the land of Egypt,
they came into the wilderness of Sinai; there, their
abode proved the most interesting of all others, by the
wonderful promulgation of the Divine Law. Moses,
knowing that this was to be the scene of the most
glorious wonders that mankind ever beheld, and the
place from whence the peculiar law was to be de-
livered to them accompanied with the utmost terror
and majesty, made them encamp before the celebrated
mount of Sinai, that they might all be eye and ear-
witnesses of the Divine Presence. .

- Whilst they 'were pitching their tents accordmg to
his direction, Moses went up to the mountain, where
he was called by God, and commanded to remind
the children of Israel of all the wonders and miracles
God had wrought in their favour, and to offer them
the law of God for their consideration and acceptance,
in the following words— i
by ponR KPR DEDY WP R Eﬂ‘k&ﬂ nm: ”
jigtal/dinl Snte ol YHoRIDINR IR DM DI
mbuap Yo B ¢ M N Bnmen * PP wHwn
naben Yo PN DR PR 93 %9 0 ¢ ovapn 200
bR M2TN TWR DM T9R C 2ATp M ¢ DU
: «thren w2
«Ye have seen what I did unto the Egyptians, and
how I bare you on eagles’ wings, and brought you
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unto myself. Now, therefore, if ye will obey my
voice indeed, and keep my covenant, then ye shall
be a peculiar treasure unto me above all people, for
all the earth is mine. And ye shall be unto me a
kingdom of priests, and a holy nation; these are the
words which thou shalt speak unto the children of
Israel.” (Exod. xix. 4—6.) ’

Moses came down, assembled the elders, and
acquainted them and the people with the gracious
Divine message, and they, in answer, promised all
obedience to God’s commands, in the* following
words: — “My) ‘M 927 WwR 55 all that the
Lord hath spoken we will do.” (Ex. xix.8.) Our
sages observe that the reply of the people contains;
besides the plain sense of their full obedience, an in-
timation « 2% NR MXT? amyn ~ that it is
their ardent wish and humble supplication to receive
the Law from their God and King himself. When Mo-
ses had returned the words of the people untothe Lord,
the Lord granted their request, saying unto Moses,
«DPF PPN MY PP Ar3 POR N2 IR N
1055 ARy M3 DN Moy M3aTa Lo I come unto
thee in a thick cloud that the people may hear when
I speak with thee, and believe thee for ever.” (Ex.
xix. 9.)

Moses returned, and charged them, by the com-
mand of God, to prepare themselves against the third:
day for the glorious scene, to wash their clothes, and
abstain from all nuptial commerce, and prescribed
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limits to them and forewarned them from approach-
ing the mountain under the severest penalties.
DI Nop MM pEn vt b ora
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“And it came to pass on the third day in the
morning, that there were thunders and lightnings,
and a thick cloud upon the mount, and the voice of
the trumpet exceeding loud, so that all the people
that were in the camp trembled. ‘And Moses brought
forth the people out of the camp to meet with
God; and they stood at the nether part of the
mount. And mount Sinai was altogether on a smoke,
because the Lord descended upon it in fire ; and the
smoke thereof ascended as the smoke of a furnace,
and the whole mount quaked greatly. And when
the voice of the trumpet sounded long; and waxed
louder and louder, Moses spake, and.God answered
him by a voice.” (Ex, xix. 16—19.)

Previous to an elucidation of these verses, it is
necessary to remark that IR MR "2Y in order
to accommodate the ear and conception of man, we
find, in Holy Writ terms and expressions relating to
God wholly inconsistent with his divine pature.

12
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Such terms and expressions when used in relation
to God, must therefore not be understood in their
literal sense as applicable to the changeable nature
of man, but in a spiritual sense wholly abstracted
from all corporeal ideas. :

The word =7 to descend, must, in the above verse,
¢ the Lord descended upon it,” be explained, either
as condescending, or, according to the DN Targum,
<« rm vb3mRy the Lord revealed himself,” meaning
that the (3o the Divine presence, or “7 120 the
glory of the Lord, was revealed unto them: - -

The word }33 cloud, so frequently used by revela.
tion or Divine presence, as, {313 f1R73 77 N3 and .
the glory of the Lord appeared in the cloud; again
N85 by mRAR P2 oo for in a cloud will T be
seen upon, the mercy-seat, indicates that by our
deficiéricy nio' clear and‘perfect sight can‘be obtained
of the Deity; as God is invisible and ‘his essence
incomprehensible, his appearing therefore to man
is but relating to his glory, by which his divine pre-
sence is made known to men according to their merit:

The above divine declaration unto Moses 7%
PES apa '\“?8 R 2R behold 1 will come unto
thee in a thick cloud,” will new be rendered :in-
telligible, namely, God made known to Moses,
that notwithstanding his superiority above all other
prophets, as confirmed by the words of God—

«¢ A KDY FINMEY 12 M3TR 7D PR N
“ With him will T speak mouth to mouth, eve
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apparently, and not in dark speeches.” (Num. xii. 8.)
That on this most remarkable day the divine reve-
lation unto him will be, in a less degree than before,
expressed by the word P12y a thick cloud,”
but adapted to the capacity of the people, that
they may be enabled to hear and comprehend
when 1 speak unto thee, and will consequently
believe that thy mission is of divine authority
for ever.

All our learned men are unanimous in the following
opinion, that the first two commandments,

«qb N R9Y PIOR T 0IR”

¢Iam the Lord thy God, and thou shalt have no other
gods,” (Ex.xx. 2,3.) were communicated directly
from God himself to the.people.: But the other eight
commandments were communicated to them by the
medium of Moses; and this opinion is taken from the
following verse— '

MAT MR D pIm 90 Mawn Sp

‘m: 1 DPRM

« And when the voice of the trumpet sounded long,
arid waxed louder and louder, Moses spake, and God
answered him by a voice.” (Ex. xix. 19.)

The voice of God was heard in the sound of the
trumpet, known by the incessant increasing power
of that voice, so contrary to the natural decreasing
voice of a trumpet; and we are informed in the above
verse, that after the people heard the voice of God in .
communicating to them the first two commandments,
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and as the voice of the trumpet sounded, and waxed
louder and louder, more than they could endure, they
then implored Moses, saying:
DNOR Any 3T SRy ¢ mpnen wny INR 3T
R bl BT :
‘“ Speak thou with us, and we will hear; but let not
God speak with us, lest we die (Ex. xx. 19); and
as their request was granted, consequently Moses
communicated unto them the other eight command-
ments; but God assisted him by a voice that he might
be heard over all the camp of Israel : thusall the verses
relating to that solemn occasion, are reconciled and
explained by the following verses in /1M MwH
Deuteronomy. '
ama : pabnp 5o BR 'm a2 MR M2 PR
* oY 89 591 Byp ¢ Sapm ppm e Rn N
$o8 DI ¢ owant e ue S Danoh
““ These words the Lord spake unto all your assembly
in the mount, out of the midst of the fire of the cloud,
and of the thick darkness with a great voice, [inces-
santly, with out pause (Targum)]: and he wrote them
on two tables of stone, and delivered them unto me.
And it came to pass, when ye heard the voice out of
the midst of the darkness, (for the mountain did burn
with fire) that ye came near unto me, even all the
heads of your tribes, and your elders. And ye said
Behold, the Lord our God hath shewed us his glory,
and his greatness, and we have heard his voice out
of the midst of the fire: we have seen this day that
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God doth talk with man, and he liveth, Now there-
fore why should we die? for this great fire will con-
sume us. . If we hear the voice of the Lord our God
any more, then we shall die. For who is there of all
flesh that has heard the voice of the living God
speaking out of the midst of the fire, as we have, and
lived. Go thou near, and hear all that the Lord our
God shall say, and speak thou unto us all that the
Lord our God shall speak unto thee, and we will hear
itand do it”—
«bR B392T2 BIWMAT 2P NN R oy

¢« And the Lord heard the voice of your words when
ye spake unto me, and the Lord said unto me, I have
heard the voice of the words of this people whieh: they
have spoken unto thee, they have well said all that
they have spoken. O that there were such an heart
in them that they would fear me and keep all my com-
mandments always, that it might be well with them
and with their children for ever.” ‘
Ty M2 ARy ¢ p2vhnRh 0a% 12w onb R 70
DLBWHM DPIM MEHM 53 NR POR 12N o)
A5 DM5 13 IR AR PIND N Bhn wR

“ Go say to them get you into your tents again.
But as for thee, stand thou here by me and I will
speak unto thee all the commandments and the sta-
" tutes and the judgments which thou shalt teach them
that they may do them in the land which I give them
to possess it.”—(Deut. v. 22--31.) _

Thus, the Lord condescended to deliver the ten com-
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mandments himself to his peculiar people —* pnn
BTN KNI *y25n WPPIND 71 Waw ‘N YD
to make known that the Lord is our Judge, the
Lord is our Lawgiver, the Lord is our King, he will
save us,” by which His Law is established for ever, as
likewise the divine authority of the mission of his
faithful servant was testified by the myriads of
Israel, as declared by God : —

“o5wh AR 93 DN Y M1 opR poen N3P
“that the people may hear when I speak w1th thee,
and believe thee for ever.’

Israel, according to the order of God, returned to
their tents, but Moses remained in the Mount which
was covered with a cloud :—

AR ]9 o Hax &b onb Ak pyaw on owaak
* Forty days and forty nlghts he dld not eat bread nor
drink water:”” - G D T e

By the great luminary and celebrated commentator,
Rabbi Moses Alshuch, we are favoured with a reason
why the abode of Moses in the mount was limited to
forty days and forty nights, observing, as the feetus is
formed in forty days and forty nights, even so much
time was Moses in the mount without taking any
nourishment, but subsisting by spiritual enjoyment,
to reform his nature, to rid himself of the inherent
frailtiesof man, toameliorate and improve his spiritual
and intellectual faculties, and approximate himself to
the nature of an angel, in order to enable him to retain
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in his memory M9 Spaw mmnm 5o the entire Oral
Law, likewise the sublime and intrinsic sense
contained in aN23w [N the written Law,
which sense is marked by our sages by the word
D19 Pardas (an orchard), the four letters of the
word DD being the initials of the following words,
expressing the four qualities of 2N23¥ 7N the
written Law, which are :—
D * AT 1Y WD

1D, the plain sense; 327, hints or intimations
(marked by dots or points); 2177, a by-sense drawn
by a critical investigatidn ;_' D, the secrets of the Law.
He was also informed of the nature and secrets of the
whole creation, of the angelical and planetary, ethe=
real and terrestrial worlds, as recorded of him %33
NI 183 3, he is faithful in all my house.” =

The Divine Law was delivered and communicated
by Moses to Israel at different times, and as adapted
and suitable to the various seasons, places, and cir-
cumstances during the forty years of their abode in
the wilderness; when at the end of the forty years,
when the law was completed, Moses deposited -it in
the hands of the Levites, to be put in the ark of the
covenant of the Lord ; as recorded : —
by AR IR 3T DR 205 Own mbad M
™3 PR ORI DG NR D M L0 TP 18D
IR DABYY A AN 99D PR npo tnb n
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« And it came to pass, when Moses had made an end
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of writing the words of this Law in a book, until they
were finished, that Moses commanded the Levites
which bare the ark of the covenant of the Lord,
saying, Take this book of the law and put it in
the side of the ark of the covenant of the Lord your
God, that it may be there for a witness against thee.”
(Deut. xxxi. 24—26.)

We received by tradition, that Moses dlstrlbuted .
at the same time, twelve N1MIN MDD books of the
Law, written by his own hand, one to every tribe.

b T M I

The method or order of instructing Israel in the Divine

Law, was as follows : —

Every passage or chapter of 2122w [0 the
wntten Law, whether historical or preceptlve, Moses
wrote by Divine authority, and placed it M2 b
bxaen b3 a5y 11 before his council or senate,
called afterwards 7D Sanhedrin, and before
all Israel; this council consisted of D"Jpr n\ynw
Seventy Elders or Senators, the most learned and
pious in Israel, of whom he was 1“1 M2 wRY
President. .

Every chapter of 2An22w 11N the Written Law,
was then discussed and explained according to 11910
b > 51::12) the Oral Law, which Moses received
coeval with the ‘Written Law. The coherency and
agreement of these two laws were likewise proved
and established to show that this Oral Law is the
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true and genuine sense of the Written Law; and that
they are so intimately and inseparably connected,
that they are, therefore, considered as one and indi-
visible. o
Moses also instructed them in the practice of the

“113 NPT MM MY ey whe”
thirteen divine rules received with the Oral Law,”
likewise of those rules, called by some of our learned
< M=1n 033 intimations in the Written Law,” as “Nbn
and =pn perfect and imperfect words,” and of all
those called «)Dn MwnYh 1257 the decisive Laws,”
that Moses received verbally at Sinai, by whose virtue
the Law is expounded, and all difficult matters there-
in resolved and determined. He also informed them
of the four .qualities of thé Sacred: Law, marked by
the word D7D, as already stated.

Aaron, the High-priest, was then honoured_ by ap-
pointment to repeat, for the improvement of Israel,
all the learning and information taught by his brother
Moses ;" after him, it was repeated by his sons; and
finally by the elders : and then the Israelites gathered
themselves by thousands and thousands in their re- -
spective academies for the study of the Law.

Every individual of Israel was permitted to write
memorandums of the Oral Law, in order to assist his
memory for his private use; but the public study
and instruction was taught orally, as has been stated.

The following is an exact account of the various
13
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presidents and their respective councils,from Moses to
« 83377 "R 21 Ravashy and Raviny,” by whom the
Talmud was compiled and formed, about four hun-
dred years after the destruction of the Second Temple.

The Enumeration of the Names and Characters of forty
Presidents, who transmitted the Oral Law by Tradi-
tion to their Successors, during the Space of seventeen
hurdred and eighty-seven Years.

“m 73y 1" N Moses, our preceptor, the servant
of the Lord.

D Dwn N3 1A pen Joshua, the son of Nun,'
Moses’ minister.

157 1IN 12 MOR 12 DM Phinehas, the son of
Eleazar, the son of Aaron, the high- prlest

jnan 9y Eli, the high-priest.

N30 Sxmw Samuel, the prophet.

7511 17 King David, before and after he was king-

8237 NN MR Ahijah, the Shilonite, the pro-
phet.

X231 WMOR Elijah, the prophet.

80237 115N penby Elisha, his disciple, the prophet.

111271 2T Jehoiada, the high-priest.

27 Zechariah.

N2277 pen Hosea, the prophet.

RX207 DAY Amos, the prophet.

RN AN Jesias, the prophet.

R332 2 Micah, the prophet.
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8°237 58 Joel, the prophet.

8237 ©IN) Nahum, the prophet.

8227 pypan Habakkuk, the prophet.

8237 DY Zephaniah, the prophet.

K237 1 Jeremiah, the prophet.

M3 12 P12 Baruch, the son of Neriah, in the time
of the Babylonian captivity.

=90m Xy Ezra, the scribe, who was P Iva @R7
the president of the 15113 NDI2 AR great as-
sembly, amounting to one hundred and twenty of
the most pious and learned in Israel. Some of
them were prophets, as Haggai, Zechariah, and
Malachi. Ezra went up, commissioned Wiz\
full power from the King of Persia, to build the
Temple of God, and he made great exertion to se-
parate Israel from the daughters of strange nations,
whom they married during the captivity of Baby-
lon. He rendered himself likewise famous for the
pious and religious regulations which he then
established ; and his erudition and knowledge in
the Law of God entitled him to be called a second
Moses, as is recorded of him—* For Ezra had
prepared his heart to seek the Law of the Lord,
and to do it, and to teach in Israel statutes and
judgments.” (Ezra, vii. 10.) '

PY™Y Ppnw Simon, the righteous, was the last of
the great assembly, and was president and high-
priest after Ezra the scribe.

1DID PR DNMWVIR Antigonus, a citizen of Socho.
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131 12 O™ MPN 312 O Jose, the son- of Joeser, -
‘11 M2 wRT president; and Jose, the son of Jo-
hanan, {™ N2 2R vice-president.

“ha9xm Wn D 13 BN Joshua, son of Pera-
chia, president; and Natai, the Arbelite, vice-pre-
sident.

noY 13 PPN WRAD 12 MM Jehudah, the son of
Tabai, president; and Simeon, the son of Shotach,
vice-president.’

mbar myne Shemaiah and Abtalion ; the first,
president, and the second, vice-president: - they
were both proselytes.

wien b5 Hillel, president; and Shamai, vice-
president.

ptm 55 bw 2 PO 1277 WIT 13 1 129 Rabbi
Johanan, the son of ‘Sachai, president ; and Rabbi
Simeon, the son of Hillel the aged, vice-president.

P 58513 127 Rabbi Gamaliel, the aged.

12 pysw 129 His son, Rabbi Simeon.

133 58513 131 His son, Rabbi Gamaliel.

122 e 129 His son, Rabbi Simeon.

{3 1 Y29 Rabbi Jehudah, the prince, who
was also called @yTpn 129 the holy or plous

- Rabbi.

Sxyaw 27 e a0 Rabbl Johanan, president; and
Rabbi Samuel, vice-president.

8217 39 Rabbi Huna.

™39 Rabbah.

829 Rova.
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R237 W& 29 Rabbi Ashi, president; and Raviny,
vice-president; the compilers of the Babylonian
Talmud. ‘

Rabbi Jehudah, the prince, who was also called the
pious or holy Rabbi, flourished in the reign of the em-
peror Antoninus, who honoured him with the title of
prince ; and it was generally believed that there never
rose up one in Israel like him, where so much erudi-
tion and piety, wealth and glory were united. He, as
™ M2 wRS president, and his sublime senate, the san-
hedrin, took into consideration the deplorable state of
Israel, who were then prevented, by their dispersion,
and the wars which were then prevailing, from gather-
ing themsélves to their respective.academies in thou-
sands and ten thousands, as usual; and having been
subjected to different nations, and overwhelmed with
oppression, their memory became weakened, their
acuteness of mind and soundness of intellect de-
creased, and erudition diminished. They judged it,
therefore, proper to collect and compile all the in-
structions concerning the practical part of the six
hundred and thirteer Divine precepts, which was
taught and asserted ““Fy 2% "en S AT M7
in the sublime council or senate over which Moses
held the presidency ; likewise all that was estab-
lished by all the successive ‘] N1 senates,” as
a fence and preservation of our Divine Law. All
these acts and religious duties, that were delivered
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by tradition down to their time, and called * N
Mo 5paw the Oral Law,” were now recorded, and
concentrated into the grand and celebrated work,
called “Mwn w0 MW the six volumes of the
Mishnah,” in order that it might be sent to all parts
of the globe, «5R87e™m M manwn xbw 1o
that our holy Law may not be forgotten from Israel.”

In the following chapter it will be seen that our
learned rabbies were authorised by God to decide
and determine all difficult matters in the Sacred
Law, by which the Divine authority of the Oral Law
is fully established.

™ P32 070 DT P30 pownb (9T oo RhaY w7
NOPY PR N3 M pnd pa pay b

PRIY 113 PROR M N3y R opnn O mbn
DN T R v S8y combm oanan Sr
by rhwpy @ BOYHM MAT AR 5 IT™AM Pe T Dhn
M WR RITTT DIPHT B 95 v R (2T D
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2RI ONme P b Y R 937 1 Mon
NS o mon bR pow snbab para ner TR
RYTN 2ORT NOY 0N SR IR PHON T NR D2
RS M e opn 5 YR pan nwa
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« If there arise a matter too hard for thee in judg-
ment, between blood and blood, between plea and
plea, and between stroke and stroke, being matters of
controversy within thy gates: then shalt thou arise,
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and get thee up into the place which the Lord thy
God shall choose; and thou shalt come unto the
priests, the Levites, and unto the judge that shall be
in those days, and inquire, and they shall shew thee
the sentence of judgment: and thou shalt do ac-
cording to the sentence which they of that place,
which the Lord shall choose, shall shew thee; and thou
shalt observe to do according to all that they inform
thee : according to the sentence of the Law which
they shall teach thee, and according to the judg-
ment which they shall tell thee, thou shalt do; thou
shalt not decline from the sentence which they shall
shew thee, to the right hand nor to the left. And the
man that will do presumptuously, and will not hearken
unto the priest that standeth to minister there before
the Lord thy God, or unto the judge, even that man
shalldie : and thoushalt put away the evil from Israel. .
And all the people shall hear, and fear, and do no
more presumptuously.” (Deut. xvii. 8—13.)

“nomn 1 NN the Law of the Lord is perfect.”
(Psalm xix. 7.) Our Sacred Law, dictated by the
infinite wisdom of God, cannot be charged with any
deﬁmency Neither are our civil, ¢riminal, matri-
monial, and martial laws, &c., subject to any amend-
ments or supplements as those laws composed by
men.

The an>3w A0 Divine Written Law, notwith-
standing the conciseness of its style, comprises besides
“MNYTID PN the profound secrets” therein, the mo-
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tive, design, and the practical part of the < M¥D 1N
six hundred and thirteen precepts, in all conditions
and circumstances ; by which our path of rectitude
is regulated “yPanb DR P DPn? OIR 12 in
our duties relating to God, and in those relating to
our fellow-creatures.”

The « 11n 5paw MM Divine Oral Law,” received
coeval with “ an3aw N the Written Law,” con-
taining the sense of the Written Law, is also provided
with keys, rules, and axioms, to open and penetrate
¢ M73IN 713 into the hidden places of the Written
Law,” and there discover its treasures and valuable
instructions, agreeably to the words of the Royal
Moralist,—

AN IR CTRwHRN DUMLRY ADID Mwpan oR”
C“R¥DN DVOR WM 7 DR

« If thou seekest her as silver, and searchest for-her

as for hid treasures; then shalt thou understand the

fear of the Lord, and find the knowledge of God.”

(Prov. xi. 4, 5.)

The discussing and expounding of the Written
Law, by the light of the Oral Law, is the work of our
sages, and is called N N5n the study of the law,
of which it is recorded “ D% T3> AMA ToM
that the study of the Law is equivalent to all those
affirmative precepts ;” that the fruit thereof is enjoyed
in this world, and the principal reward is preserved for
the future. It is also asserted by one of our sages—

*139m ™25 Aov b N2 pown 9o
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he that studies the law from a pure and disinterested
motive has many merits; viz. that the whole world
is under obligation to him, and that he is called a
dear friend, dear to God, and dear to man. (Ethicks.)
It was the will of the Omniscient God to deliver his;
Law to Israel in that peculiar manner, as stated
above, in order that they should be occupied day
and night, with searching and studying the Divine
Law, which will prevent them from being enticed
by the vanities of this world, and seduced from the
path of rectitude, when, by their constant meditating
in the Holy Law, they will discover the Divine
“wisdom therein, which will place all objects before
them in a true light, and enable them to discg;fn
between perfect and imperfect happiness ;. as by that
discovery they ‘will perceive the great delight of spi-
ritual gratification, a true taste of future prosperity,
and a direct road to eternal salvation.

The above indisputable truth is most conspicu-
ously expressed in the two following verses ;—God
commanded Joshua— I
SIINn 520 mwph Mmwh R porypmopa
Sxown POy woD NONSR Map M ™Y R
TNNT 700 2w 89 1750 R 533 Yown b
Nown wnd caYh oev 3 mam ¢ Pon
*P27T MR mhYn IR D 93 23097 ban Fweyd
| “: bown .
“Only be thou strong, and very courageous, that

thou mayest observe to do according to all the law,
4
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which Moses my servant commanded thee: turn not
from it to the right hand nor to the left, that thou
mayest prosper whithersoever thou goest.” :

«This book of the law shall not depart out of th

pmouth, but thou shalt meditate therein day and
night, that thou mayest observe to do according to
all that is written therein: for then thou shalt make
thy way prosperous, and then thou shalt have good
success.” (Josh.i. 7, 8.)

As Joshua was ‘the first who received the
Oral Law from his master ‘and" preceptor Moses;
he was therefore particularly reminded and com-
manded (in the first verse) to make the utmost
efforts to observe to do according to all the Law,
which Moses my servant commanded thee, evidently
relating to the Oral Law, and therefore no mention
is made in this verse (as in the second) of the words
Mt N 98D this book of .the Law, nor of the
words Y3 23R 520 My to ‘do according to
all that is written therein.” But the second verse
clearly and openly points to the Written Law,—this
book of the law shall not depart outof thy mouth and
thou shalt meditate therein day and night, that thou
mayest (by the assistance of the Oral Law discover)
observe todo according to all thatis written therein, for

_ thenthou shalt make thy way prosperous (in thisworld)
and thou shalt have good success” (in the future).
The chapter in Deuteronomy which I have already
placed before you, to prove and establish the Divine
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autbority of the Oral Law, will now, after the above
prefatory observations, be clear and open to all.
readers. N . .

“ wawnd 37 o 859" %0 if there arise a matter
too hard for thee in judgment;”’—the literal sense
of the word N5 is separated or concealed, -and
we are informed in the above sentence, that if
the decision of any matter is concealed, it is “J22
from thee ; as there is no deficiency in the Divine
Law, which is called ¢ fnywan perfect;” and we
are likewise informed that the deficiency copsists in
the disability of finding ©D®NY 927 the rule by
which thou wouldst be enabled to discover in the
Divine Law; the decision of the matter before theg,
P M3WMN2T. being matters, afcongrqvergy
within- thy-gates,”-alluding to the disputation and
debate in the Divine Law, between the learned
judges of the minor courts of justice in your cities—
“niap) Then thou shalt go up into the place which
the Lord thy God shall choose, and present thyself be-
fore the priests, the Levites (the learned members
of -the grand council called "MT0) or-unto- the
judge (the president of.that eouncil), and thou shalt
enquire of them, and they shall shew thee the
sentence of the judgment;” remark that the com-
ing unto the priests, the Levites, must not be
understood in an absolute sense JINJMT M3AT RN
M3, but the verse expresses that which was cus-
tomary or usual, for, as the priests were generally
men of erudition, they were frequently chosen as
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members of the grand council, as foretold by Moses
“ ORI nm 3pph Podwn 1 they (the Le-
vites) shall teach Jacob thy judgment, and Israel
thy Law,” *9% 1P 9w8 9277 2 % mwy and
and thou shalt do according to the sentence whieh
they shall shew thee” “=wR 533 mwyb noen
"7 and thou shalt observe to do according to all
that they inform thee.” The last sentence NIDY is
explained by the great luminary, Rabbi Moses Al-
shuch, in the following genuine sense;-— ‘“ As the
study of the law is most acceptable, and is con-
sidered one of the best modes of worshipping God,
as declared by our sages NON M PNORN PR
1257 S mamR PR N3 that the place wherein
the Law of God is studied and discussed is honoured
with the Divine Presence, we are therefore com-
mandedftbkeep, preserve, and tramsmit to our suc-
cessors, the various opinions of the léarned judges
and their whole debate, as well as the decision of the
|™7713D, and is thus translatedi® 35 Py N
") and thou shalt preserve it as if it was proper to
do, according to all the various instructions ;”” which is
supported by the following record in the Talmud—
“—bm 3 mbm ovn 2ndR M2 R R
the words of both the contending parties viz. the
academy of WnOw, and that of bom, must be re-
garded as the words of God, notwithstanding that
the decision is according to the opinion of one.
« A R 1NN by, according to the sentence
of the law which they shall teach thee.”
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‘The above commentator explains this sentence,
that the decision of the 111D, Sanhedrin, must not
be arbitrary, but they must show that their deci-
sion is founded and supported by the Law of God.
It is to be observed, in support of .the. above
commentator, that if the above two sentences are
explained as in the English Bible, it would represent
to our mind a threefold and useless repetition of
one and the same sense.— R 7377 1 0O RS
Sxnen (o) “]5 T thou shalt not decline from
the sentence which they shall shew thee, to the right
hand nor to the left.” < "R The man that will do
presumptuously and will not hearken unto the priest,
that standeth to minister there, before the Lord thy.
God, or unto the. judge (but protests. aga.mst and
treats their decision with contempt), even that man
shall die, and thou shalt putaway the evil from Israel;”
that the execution of that man was deferred to the
time of the first festival, when all Israel was ordered
to appear in the Holy Temple before the l.ord,
we infer from the following verse—}ne» Dy 53] ”
TP TN 85 RN and all the people shall hear
and fear and do no more _presumptuously,.

Observe, we find that when certain men of
Israel addressed Moses and Aaron in the following
words :— ‘“We are defiled by the dead body of a
man ; wherefore are we kept back that we may not
offer an offering of the Lord (the paschal lamb) in
his appomted season among the children of Israel ?”
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Moses replied to them *“77 MY 1D FYODWRY 1LY
stand still, and T will hear what the Lord will com-
mand concerning you.” (Num. ix. 7, 8.) Likewise
when the daughters of Zelophehad enquired of Moses
% Why should the name of our father be done away
from among his family because he has no son? Give
unto us therefore a possession among the brethren of
our father.”— we find “*77 %305 J0DEH DR XD 37PN
that Moses brought their cause before the Lord.”
(Numb. xxvii. 4, 5.) It might be therefore supposed
that this should be continued #fter the death of
Moses to have causes or any other points of Law de-
cided by a communication of God through prophets,
which might procure an opportunity for false prophets
to derogate or change our Divine Law. We are there-
foreabsolutely commanded—t:‘ﬁ:‘! DYMoM S8 NIy
tomwn 5&21 thou shalt come unto the priests, the
Levites, (genera‘ﬂy members of thé Sublirié council the
Sanhedrin)orunto thejudge (the president of that coun-
cil) who will determineall thesedifficult points by their
great knowledge in the law, and that, ¥ & by
by the words of the Divine Law, consequently, the
prophet that happens to be a member of the grand
Sanhedrin, may declare his opinion by v1rtue ‘of” hm'
knowledge in the law, but if his opinion-is given as
a direct communication from God, he i§'to be tried-as
a false prophet ‘and accordingly pumshed ‘with death:
Reader, as the Divine authortty granted by the
Holy One of Israel to the supreme council, the
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177720, to decide all matters too hard in judgment,
and their decision"was f1MN1 '8 93 -to be proved and
shewn directly in the Divine Written Law, which was
concealed from many learned judges; and by what?
by the assistance of the Divine Oral Law and: its
divine 1112 rules, and the command of God, not to
decline to the right hand or to the left from their -
words and decision; the punishment of death was
inflicted on the MM 177 learned judge who pro-
tested against their authority and decision; and all
these, plainly recorded in our Written Law, wxll :
fully establish the Divine authority of the Oral Law
as equal to the Written Law; and I am therefore
induced to think that whoever disbelieves the D'vme
authonty of the Oral Law, has never reazl the ritfer
Law. - ‘
Our D1v1ne Oral Law, whlch is now recorded as
already stated, comprises MWD VIO YW the six
grand volumes of the Mishna; to which was added
the following works NBDYY ™D R12D RAM to
show the origin of the Mishna, and to explain; it the_
vb33 1% the Babylonian Talmud, complled
Raviny and Rav Ashy, f four hundred years after the
destruction of the Second Holy Temple, also the
waben™ Mndn Jerusalem  Talmud, compiled by
- RabbiJohanan, one hundred years before the compila-
tion of the Babylonian Talmud: by virtue of these,»
specified, sacred, and inviolable works, which in realltyk
are no more than the true explanatlon eluc1datwn, and
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sense of the Divine Written Law, our religious and
moral conduct towards God and man is regulated, the
performance or practice of our six hundred and thir-
teen precepts, whether articles of faith, ceremonial, or
ritual, in all times, conditions, and circumstances, are
fixed and established ; and all our laws, civil, criminal,
matrimonial, and martial, &c. are determined and de-
cided. Asitisbut men of erudition, and well versed in
“ the Talmud, afteralong and steady practice, that know
the worth and virtue of that work, and are able to draw
the distilled waters from that fountain of wisdom, we
have been therefore accommodated by our learned
rabbies with a great number of abstracts from the
Talmud; as the celebrated work, infour volumes, called
“ DY PPN the four rows, a name borrowed from
Scripture (the four rows of precious stones in the
‘breast-plate), and “DAB™N? PPN M the Mighty
“Hand of Maimonides;” divided into fourteen books or
divisions, corresponding with the number of the word
" hand,&c. &c.; we were also favoured with the ce-
lebrated works written by some of our Talmudists,
called D915 or NIN5*31 Mechiltuth or Medrashim,
a commentary on our Divine Law, filled with wisdom,
and illustrated with parables and allegorical writings ;
and since, with many works of our ancient and
modern divine philosophers and learned rabbies, too
numerous to be specified. We are also in possession of
many works containing the secrets of the law: as,
the =t Sohar (lustre), written by WRYY 2 | WHw Y29
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Rabbi Simon the son of Jochi, during many years
living in a cave separated from mankind, likewise
what we call the writings of Rabbi Isaac Luria. All
these secrets of the law are called #1 470 ““ the Law
of the Lord ;” in distinction of the revealed sense of the
law which is then called D81 NN ““the Law of
Man,” agreeably to the words of the inspired psalmist,

DROM 1T DWW PYPa 5 RD R eoRn MR
7 PN oR D cawn &Y ovd awma oy &b
o S vp Az R0y Do anmInDY wen
21 vy RY LY A i D N oY b
$O% M R

- ““Blessed is the man that walketh not in the coun-
sel of the ungodly, nor standeth in' the way of the sin-
ners, nor sitteth_ in the seat of ‘the scornful but his
dehght or desire is in the law of the Lord (alluding
to the secrets of the law). And in his law (the re-
vealed sense of the law) doth he meditate day and
night. And he shall be as a tree planted by the rivers
of water, that gives his fruit in his season ; his_leaf
also shall not wither, and whatsoever he doqth shall
prosper. .(Psal. i. 1. 2. 3.)
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THE THIRD TREATISE.

Containing Instructions respecting the proper Disposition of
Man’s Mind and his Inclination previous to his reading and
meditating on the Divine Law, and other Scripture, with
some indispensable preparatory Rules, in order to his
reading with Success.

To discover the true sense of Holy Scripture, and
reap that for which it was intended, requires RNYD
N'D27 * the assistance of God,” which is granted
according to the merit of the reader.

We are instructed by the wise and learned Talmud-
ists in the following moral truth—{3M™pb amb NI
1% prmD KLY 83M * 12 he that is inclined to be
pure from guilt is assisted; but he that is inclined to
be polluted with guilt, is left to his own free-will.
Beware, therefore, of reading the sacred words of
God with a sinister or improper view, but let your
meditation be preceded by earnestly imploring the
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assistance of God in the following words—

“TPIINPA 125 PATY ¢ TPAMING NN RN
¢ Grant us light in thy law, and attach our hearts to
thy commandments.”

If there appear to you any inconsistency in the
sacred words of God, let not your arrogance precipi-
tate you into passing censure, but let your humility
and modesty produce the contrary effect, considering
that you are not wiser than your predecessors, nor
can it be supposed that the words of God are less:
perfect than you are; you will then attribute the
supposed contrariety to your defective sight and com-
prehension, and wait till 'you are more fitted to
discover the true sense of the sacred words of God.

Be not anxious to penetrate into the secrets of the
law or into matters above your capacity ; follow the
example of the inspired king, who solemnly declared
in the following words— :
M52 N300 891wy g 89 ab R N

“ 3R MIR?DID
“Lord, my heart is not haughty, nor mine eyes lofty,
neither do I exercise myself in great matters, or in
things too high for me” (Ps. exxxi. 1), but let all
your study and meditation be directed to one point;
viz. to discover the true sense of the Divine Law, in
order to perform all the commandments of God
according to his holy will, and to find favour and.
good understanding in the sight of God and man.
Let neither your curiosity excite you to make vain
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enquiriesin the historical part of thelaw : namely, why
is the name or age of such and such a person omit-
ted ? or why is this or that not inserted ? (the habit of
some readers) ; for this kind of inquiry is improper and
repugnant to the exalted dignity of the Divine Law.
These historical records have been placed by the in-
finite wisdom of God in his Holy Law, to serve us as
examples-for our information and improvement ; con-
sequently, if the object of your inquiry could have:
contributed towards our’ improvement, it would
undoubtedly not have been omitted. - ~- " -~

- 'When we reflect that the sacred code, the volume
of Divine inspiration, containing the will of the Most
High, was: conveyed to man through the mediuvm of:
the Hebrew language; and that its  characters were
formed by:God himself, on the tablets of stone de-
Tivereld on-rhvant-Sinki; weiaferinduced s tir ebmeesto:
the following absolute concluswn, ‘that the Divine Law,
when translated, even in the most correct and elegant;
manner, is liable to lose most of its original grace,
sublime sense, and all its peculiar virtue and advan--
tages, and resembles a monarch divested of his
splendour, and stripped of every appendage of royalty..
Every.man of sound penetration, and especially every-
rational Israelite, miust then:be firmly convinced. of
the truth of the above observation, and befully aware .
of the peculiar advantages that will:result from the
study and knowledge of the sacred language: = In
support of the above observation, I:shall place before
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you a number of sentences in our Divine Law, which;
in the Hebrew, are full of intelligence, but when
translated, are stripped of allsense; viz.

«* T 53 DR M RYT D ¢ MM INWR DR DTRA KIPH”
t And Adam called his wife’s name Eve, ' because
she was the mother of all living.” (Gen. iii. 20.) -

In the English text we are supplied, in this verse,
with a reason why he called his wife’s name Eve ; and
yet that reason is not sufficient; whereas, in the
Hebrew text, the reason is plain, i. e. the word '
haya, islife ; and as she was the mother of all living;
she was called MM hava, where the § vau is
substituted for the ¥ yod (a grammatical rule), in order
to distinguish her name from.the name: mn kaya, '
whieh, in the Hebréw, is bedst: Again, ' ="
PP IR PINEER Y5 1w 32 N e DR RPN ”

« 9 17 2 5an
¢ And she bare a son, and called his name Seth ; for
God hath appointed me another seed instead of Abel,
whom Cain slew.” —The English version of this pasd
sage is also unintelligible ; but in the Hebrew we are
supplied - with two - satisfactory - feasons: ﬁrst his
name was called’ N Seth, from “the root MW
shouth, i. e. he put, or appointed, as in the English.
To this plain reason, may be added a more satisfactory
one; viz. the root MW shouth, signifies also foundas
tion; and he was therefore called N Seth, 2053 M
% nenn for from him the world was foutided; by
which we are instructed at the same time, that Adam
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had already the foreknowledge of the annihilation of
the seed of Cain in the flood, when only Noah with his
sons, the descendants of Seth, remained. You may
find in the law, innumerable sentences of this de-
scription.—1I shall now introduce a verse which will
prove at once the deficiency of the translation, and
the loss of valuable information occasioned by not
knowing the Hebrew—

WZan D) WDIPH DY DYDHT NRT C DINT WX

« s PIRY MR BARD YD ¢ MR RAPY NRD

« And Adam said (when God introduced his wife unto
him) this is now bone of my bone, and flesh of my
flesh : she shall be called woman, because she was
taken out of man,” (Gen. ii. 23.)

Here the words, DY NNY this lime, or as in
‘the English, now which bears the same sense, might
induce the reader to think that this was the second wife
that was brought to him; and our celebrated com-
mentator W™ Rashy, explains the words, this time,
as an expression of satisfaction, having seen all other
animals paired and himself single; and therefore
when the woman was brought to him, he exclaimed,
«pynm NN? this time T am content.” 1 shall show
you now how the power of the Hebrew rises
superior to every other language, and defies com-
parison. : :

The radical word Dy poam, which signifies this
time, has also another signification, which is beating,
that is palpitating, like a pulse, and therefore a
bell, from its vibrations, is called in Hebrew N2pR
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pangmon, from the root DYH poam; and the sentence may
be construed in the following sense, that when this
stranger was introduced to Adam, he (feeling himself
sympathetically excited) exclaimed “Dy'a NN} there
is a beating or palpitation which I never felt before;
and by that feeling I judge that this is bone of my
bones, and flesh of my flesh : she shall therefore bear
my name, and be called MR ishak, with the 7 Ae,
feminine, from my name, ¥R isk.” In support of
the last sense we find it related of Pharoah, in the
book of Genesis Y10 DpaNM his spirit palpitated,
which is translated in English, his spirit was troubled.

After you have been informed, in this treatise, of
the preparatory rules tending to the reading -and:
meditating on the Divine Law: with good success, it
remains still to instruct you in the nature and
virtue of the four sublime qualities of our Divine
Law, as far as the space of this work will permit.

Our sages have chosen the word DD pardas,
(orchard) to mark, by the four letters, the four sublime
qualities of the Divine Law: they are,—®WD the
plain intrinsic sense of the words of the law; 1%
intimations by words, letters, and other marks in
the law; #777 the sense discovered by a critical
investigation of the law; D the secrets of the law.

I shall place before you the first verse in "the
Divine Law, by which you will be informed of the
nature and virtue of the four specified, sublime
qualities :—
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“YIRT DR DY DR Do RT3 PwNaa

YWD the plain sense, is the general sense of the
verse without investigating the words of the verse
separately, and means no more than “in the begin-
ning God created the heaven and the earth.”

The virtue of the 2197 is to consider and investi-
gate every word of the verse separately, by which
vatuable information is obtained.

" On the above verse -is made the follewing obser-
vations; first, the word MWR"a (P1TpT D Sy
agreeably to the Hebrew grammar) would be preferable
to the word MMw&"2; by which criticism we discover
that the word F'@N"3 intimates the motive or- design
of the creation: viz. the world was created, because
of Israel and the law— R the Law (1977 MR
the ‘first way ordered by God), and Hn-e» Israel
(MY R ithé ~ first fruit” of -his increase);’
and YR became, therefore, preferable to
the word P2WRI2. The word 893 is prefer-
able to the word Mg}, because it implies --2»
'R0 that the world was created out of nothing by
the words of God. In the inquiry Why the 52 pe
1398 the four-lettered ineffable name of God is
not put in the first verse of the Divine Law, pre-
ferably to the word DY19R?" we are led to discover
that the world should have been creatéd to be go-
verned by {177 N2 the attribute of justice only; and
this is conveyed to our idea by the name DVIOR,
which is 17 NI the judge; but as the nature of
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man is frail, and by the instability of his mind liable to
error and sin ; he could not stand by the attribute of-
justice alone : the world was therefore established to
be ruled by the two grand attributes, Justice and
Mercy, as expressed in the following verse :

| PIwP DT CBRIINI YIRT DN 1IN A

DR VIR DO

These are the generations of the heavens and of the
earth, when they were created, in the day that the
Lord God made the earth and the heavens (Gen. ii.
4); for the ineffable name “1 (in the English.Lord)
according as it is written, implies 7™ M7 7 he
has been, he is, and he will be, signifying eternal, and is
expressive of the attribute of mercy, which, asa.Cre-
ator, Father, and Preserver of his creation, he exercises
compassion and lenity towards man ; but 158 God,
signifying the power of God manifested in his works,
is expressive of his justice; and when this word is
applied to man, it also signifies a judge, as we find in
Exodus, xxi. 6. D the secrets of the Law ; and for
the knowledge of these secrets, King David implored
God ardently, in thefollowing words:: 717281 W 53
=N MR523 Open: thou : mine eyes, that I may
behold wondrous thingsout of thy Law” (Ps. cxix. 18).

i6
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THE FOURTH TREATISE.

On the Seven Precepts commanded to the Sons of Noah.

ArTERr the universal deluge, God established his
covenant with Noah, his sons, and their seed after
them ; that the waters should no more become a
flood to destroy all flesh. He blessed them at the same
time, and commauded them tobe fruitful, multiply and
replenish the earth, and promised that the fear and
dread of them should be upon every beast of the
earth, every fow] of the air, and all the fishes of the
sea; and he permitted them, for the first. time, to
feed upon animal flesh, as we find it recorded. “Every
moving being that liveth shall be meat for you ; even
as the green herb (the appointed food for Adam) have
I given you all things.” (Gen. ix. 3.)

I shall not omit here a remark for your improve-
ment,—that the dominion of man over all beasts and
living creatures that move upon earth, was already
included in the blessing of God to Adam, and,was now,
in the covenant made with the seed of Noah, repeated
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for the following reason. Man’s ruling over, and power
of subduing, all beasts, is effected by the awful aspect
of his countenance. The animal is terrified at that
which is visible,~—the true mark of that inward virtue,
which is invisible. It is but the soul and reason of
man that renders him superior to all other animals,
according tothe true senseof the word *“ D¥W19R pb¥aa.
bvowm5 1anb (o TRM PR My he made man in the
image of God ;” meaning that he endowed him with
sense and reason.

The atrocious conduct, and vicious actions of those
generations, which were at last exterminated by the
universal deluge, deprived them of their invisible
virtue, and reduced them to the level of the savage
and brute creation. . Their external dignity and aw-
ful impression became then debased, and speedily
vanished ; and they fell consequently a prey to fero-
cious beasts. This lost superiority of man over
the brute creation was now restored ; and it is, there-
fore, repeated in the Divine covenant made with
Noah and his descendants. The following verse
cannot be otherwiép construed than in the very same
sense; Whefi' Cain was reproached by God with
the murder of his brother, and cursed to be a fugitive
and a vagabond upon earth: he exclaimed, ¢ my
punishment is greater than I can bear I" ¢ Behold
thou hast driven me out this day from the face of the
earth, and from thy face shall T be hid ; and I shall
be a fugitive and a vagabond upon earth, and it shall
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come to pass, that every one that findeth me shall
glay me.” (Gen. iv. 13, 14.)

It is evident, as at that time, only his father, mo-
ther, and wife, existed with him, that the fear of being
slain must be relative to ferocious beasts. Cain was
conscious of the loss of his internal virtue and supe-
riority, by his wicked and criminal conduct towards
his brother, and perceived likewise, by the sudden
fear that seized him, that his majestic countenance
‘and awful aspect must have disappeared ; and he be-
came, therefore, filled with terror of being devoured
by ferocious beasts.

The sense of the verse 132158 XD Pp5 ~rMm
that Cain was very wroth, and his countenance fell,”"
(Gen. iv. 5.) is plain and clear, and intimates that
when Cain was wroth and murmured against God,
both his internal virtue and external air were debased
and diminished; but after his confession and contri-
tion, the merciful God mitigated and delayed his
punishment, and restored to him the commanding
aspect of his countenance as before, which is plainly
expressed by the words « M131°1535 nrPpb 1o
XY 92 IR and the Lord set a mark upon Cain,
lest any finding him should kill him.” (Gen. iv. 15.)

At this dispensation, the M3 33 sons of Noah (a
name including all nations) were, by the infinite
wisdom of God, provided with MI¥% 3w seven pre-
cepts sufficient for -their social organization, and for
directing their individual conduct to the attainment
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of a future state of bliss and prosperity. They are
Ist, not to blaspheme or profane the holy name of
God, 2nd, to beware of idolatry ; 3rd, not to commit
murder; 4th, not to commit adultery; 5th, notto
steal; 6th, not to eat MM 1IN the flesh or the
blood of any beast or cattle, with the life thereof;
7th, to establish their own laws, and appoint judges
to execute them.

These seven precepts are seven grand rules ; and,
when profoundly considered, will prove to contain a
great portion of the six hundred and thirteen precepts
of the peculiar Law of God ; namely, not to profane
the name of God, includes to fear him, to obey his
commandments, and to imitate his attributes: to be-
ware of idolatry, is to withhold themselves from all
abominations practised by idolaters: not to shed
man’s blood, comprises, undoubtedly, not to cause
man’s death, or ruin his health.by wounding him, or
putting him in fear of his life ; not to imprison him un-
lawfully, or publicly affront him, by which his life may
be shortened : not to commit adultery, comprehends
fornication and all unnatural and incestuous con-
nexions : not to steal, includes not to cheat or de-
fraud, or to obtain other men’s property by illegal
means ; not to eat the flesh or the blood with the life
therein, is to keep from greediness, cruelty, and bru-
tality : and to establish their own Law, is founded
upon the above precepts; to administer justice and
judges to enforce it. ' '
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The Hebrew word =2 in English, a stranger or so-
journer, is from the @9% root, 91 to sojourn, and is
likewise applicable to a proselyte, who is a stranger
of another nation. There are two sorts of proselytes,
one is called pI¥ 9) a proselyte of the covenant,
who is circumcised, and submits to the whole Law of
Israel; and the other one, who adheres to the seven
specified precepts, is called 27N M), a proselyte of
the gate, for he was permitted and tolerated to live in
the Holy Land; but the word ™25 of the root=2), in
English an alien, is applicable to an idolater, who is
called Y23 *DWOWS YPH DN a stranger in his
worship.

Liberality to all mankind is inculcated very fre-
quently in our holy Law, as we find :
nanRy s InR N KD o po¥aNa )RR e oy
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“ And if a stranger sojourn with thee in your land, ye
shall not vex him. And thou shalt love him as thy-
self ; for ye were strangers in the land of Egypt.”
(Leviticus, xix. 33, 34.) Nay, we are ordered even
to support him, as

M98 1NN TPwa R 235 vorn kb nba3 b

335 o0 N

Ye shall not eat of any thing that dieth of itself : thou
shall give it unto the stranger that is in thy gates (the
proselyte of the gate), that he may eat it, or sell it unto
the stranger (idolater, Deut. xiv.21.) The spirit of
that verse is, that we should prefer to give it to the
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proselyte of the gate as a present, rather than to sell
it to the idolater. We are also strictly commanded
“3¥IRI N M3 D *M¥D 3NN &Y thou shalt not
abhor an Egyptian, for thou wast a sojourner in his
land.” (Deut. xxiii. 7.) If we are enjoined to be
liberal, even to those who afflicted us, how grateful
ought we then to be to those enlightened nations,
by whose moral principles and philanthropic feeling,
we rest secure from oppression, and enjoy the free
exercise of our worship and religion? Let us pray,
then, fervently to the God of Israel for their peace
and prosperity ; forin their peace we shall find peace :
for a day will come when all dissensions will cease,
when the troubled world will be calmed to peace,
when all nations will invite us to conduct them to the
House of God, according to the words of the prophet :

DWMAM @R T MMANT M P2IDWRYT AR MY
135?11 ¢ DY 53 'I“?R |\ NN RPN

ma bR oA % mSrn 2% 1mRY covan owy
TR YD PR M1053) PO WIM ¢ apin MR
DYMATT Y2 Dan 2D‘5W'ﬁ‘73 T 029 NN K¥N
DI BYRS D2 NN DI Deph MM
T 15 m25Y 291 M G oy Ren 8’YY e miomb

«yom N3 MO0 0% apr a3 manbn

“ And it shall come to pass, in the last days, that the
mountain of the Lord’s house shall be established in
the top of the mountains, and shall be exalted above
the hills: and all nations shall flow untoit And
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many people shall go, and say,  Come ye, and let us
go up to the mountain of the Lord, to the house of
the God of Jacob; and he will teach us of his ways,
and we will walk in his path: for out of Zion shall
go forth the Law, and the word of the Lord from
Jerusalem: and he shall judge among the nations,
and shall rebuke many people; and they shall beat
their swords into plough-shares, and' their spears into
pruning-hooks: nation shall not lift up sword against
nation, neither shall they learn war any more. O
house of Jacob, come ye, and let us walk in the light
of the Lord.” (Isaiah, ii. 2. 5.)
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Arren having treated in the first part, of the, esse
and theory of our Divine Law; and proved that both
M5 byaw mMM an23w "M the Written and the
Oral Law, are of Divine authority, Ishall now treat in
this Second Part, (called g™ 7T theW\;x; iR
Lifs) nppem m 3 125 wox TR Nk mnb
P wR of the practical part of our divine pre-
cepts contained in that Law.

Our Divine Law contains M¥® 39 six hundred
and thirteen precepts, MY M¥H 109 two hundred
and forty-eight affirmatives, and Mwyn 85 rmm ﬂm'
three hundred and sixty-five negatives, .- -

Numerous are the PR3 nmbrim nd precepts
to be observed only in the Holy Land : as the tithes
to the Levites, to the poor, offerings to the priests,
and various other gifts, &c. &c.

The following are still more numerous, as
t:‘:'!: WY PP W eTpna mvﬁ o

- Y RDW P o

precepts concerning the holy Temple, laws of sacri-
17
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fices, commandments to the priests and Levites, and
the laws of defilement and purification. The above
laws (with the exception of a few) cannot be per-
formed in our present condition and local situation
MDY T MIBND T DY YT Matrimonial, ci-
vil, and criminal laws &c., are not in the sphere
of an individual ; they are assigned to our presiding
Rabbies and their ™ "2 elders, whose province it
is to decide, arl;ange, and cause them to be executed. -
1 shall, therefore, treat only of such precepts as are
X723 P2 incumbent on the individual, and depend-
ing on the person only.

This part of the work will be divided into ten parts
or sections, in imitation of the system adopted by the
great luminary and celebrated Rabbi, the author of
the famous work, called ¢ nman mm? ww The
Two Tables of the Covenant :” in which the precepts
are divided into ten sections, called MIN2DM volumes,
distinguished by names appropriated to the ten dif-
ferent times in the year; and which will be called in
this work M1a51 Laws, as the following :
5y niy M5 The Laws of the Working or

Week-days.
naw Mo5a The Laws of the Sabbath.
non MY The Laws of the Feast of the Passover.
MYIaw Ma5m The Laws of the Feast of the Weeks,

the day when the Ten Commandments were deli-

vered on mount Sinai.
mpn M50 The Laws of the Fast Days.
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Mwn wRY Mabn The Laws of the Feast of the
the New Year.

D™ o1 N1957 The Laws of the Day of Atone-
ment.

Mo M5 The Laws of the Feast of Tabernacles.

M1 M%7 The Laws of the Days of Dedication,
in which will be included 5an M35 the Laws
of prayers according to the system of the author of
the “1*% " the Two Tables of the Covenant.

™19 M35 The Laws of the Days of Poureem, the
days of the miraculous escape of the Israélites from
total annihilation and general massacre, asintended

~ by Haman; this will also contain FMpI¥ mabm
the Laws of Charity, by which means every indi-
vidual wﬁl be instructed of the precepts, calted

M3 R4, dépending on the person only, from
the beginning of the year to the end thereof; and
which will be illustrated with the M¥H 2D
motive or design of these precepts, as much.as the
space of this small work shall permit.

G e b
The Laws of the Working or Week Days.

anpwad e b ab v nawn e D
As soon as you awake in the morning, render thanks
to the Omnipotent God, in the following words :
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MY 3 AMATY o M Hn b ur amn
\ VIRNBR 130 Ronna

“I acknowledge and render thanks unto thee, O Eter-

nal King! for having by compassion restored- my

soul into me : how great is my trust in thee!”’

As in this acknowledgment, is neither the ineffable
nor any dignified name of the Eternal God inserted :
you are permitted to say it before washing your
hands.
™ S MM MY Mapn? inorder to remove unclean-
ness from your hands, caused by sleep, you must
pour water, with a sound vessel, first upon your right
hand, and then upon the left, and so three times al-
ternately. '

In this 292 blessing, our sages found the words
o™ nbwy %Y (to wash the hands) preferable to
the words N3 L)j! (to wash); because, as the word
R513. is, in Rabbinical Hebrew, a vessel, it expresses
likewise to wash the hands by pouring out of a vessel ;
but not to dip or rinse them in the water, if possible
to be avoided. Be careful to have the water covered
near to your bed, to prevent you from going four
yards without having your hands purified.

D M09 9 19y 93p5 you are then to acknow-
ledge the sovereignty of the omnipotent God,todeclare
that the Eternal God is one, and to Him alone worship
isdue; to subject your body, your soul, your wealth,
under his dominion and providence; and to resign
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your will to His holy will, and to the dictates of His
sacred unalterable law.

12511 121 e N o Mabn Sy wop 5apb
RIPY* PORN MM ey b mbpa oprm - ovp
5%arm pow NRMP

The above duty must be discharged in the follow-
ing manner ; first, be cautious that your body and
your garments are clean, then cover yourselves with
a N"5®» mantle or shawl, of the memorial fringes, put
on your Pan phylacteries (proceed as in your Prayer-
book), and read the portion of « ‘pmw\ pow Hear,
O Israel,” with devotion; and then the prayer of
MO Y M the eighteen blessings, as estab-
lished by the [15y1an npid IR learned men of the
great congregatlon. : - e

mynn *mm Illustratzon of the above precepts.

After we were exalted above all nations, by the
divine declaration, «B5% YW oy % pank \nnph
p1o8b and I will take you to me for a people, and
I will be to you a God:” (Ex. viii. 7.) the God of
Israel condescended to draw that connexion still
nearer to him, by the ties of a matrimonial expres-
sion, as we find,

TON2Y LRWHIY PIY 22 PN * 55 O PR
T AR DY ARKRA ‘17 THPIRY DDA
And I will betroth thee unto me for ever ; yea, I will
betroth thee unto me in righteousness, and in judg-
ment, and in loving-kindness, and in mercies. 1 will
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even betroth thee unto me in faithfulness; and thou
shalt know the Lord.” (Hosea, ii. 19, 20.) We find
also, that Israel shall say, when finding out his error
and repenting,

MALD IR Y9 2N PRI LR SR M2RY 05N
I will go and return to my first husband; for then
was it better with me than now.” (Hosea, ii. 7.)

The portion called ““yw NR™P the reading of
Shemang,” composed of three parts, from the selected
chapters of the Divine Law, and incumbent upon
every Israelite to read with great devotion morning
and evening, bears a similitude to a matrimonial con-
tract, containing the reciprocal engagements of a
husband and his wife.

The first part expresses, in a most energetic style,
the submission of an Israelite to his God, and obedi-
ence to his Law; it begins with the first essential or .
principle of our faith; namely, < 12198 "1 Sxmen pow
78 "M comprehend, O, Israel, that the Lord our
Godisone.” When the name 587" Israel is traced
whence it originated, viz, from our father Jacob, who
received that name as a testimony of having wrestled
with an angel and prevailed ; it will remind us, that
we are not under the control of any celestial agent ;
but diréctly under the immediate protection of that
sole cause, the great God, and Creator of heaven and
earth, who alone is entitled to our worship and adora-
* tion. The above verse is also expressive of the fol-
lowing important and metaphysical truth; that the
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two attributes, justice and mercy (whereby punish-
ments and rewards are effected), implied by the two
great and dignified names ‘1198 *71 the Lord our
God,” are not produced by any change in the essence
or nature of God: they emanate from one source in
God; but their mutable operations derive their ex-
istence from man, who, by his free agency, can
draw down the influence of those attributes in dif-
ferent directions, according to his merit and demerit.
We are exhorted in the next verse, ¢ to love the
Lord our God, with all our heart, with all our soul,
and with all our might;” it indicates that we are to
love and revere the Supreme Being, again termed
¢ 1‘”58 7 the Lord thy God,” whether he mani-
fests himself in the administration of justiceser in the
exercise - of mercy. - The word « ‘p:l‘_? 523 with
all thy heart,” indicates the rational and sensual
inclinations, implying that our attention should also
be directed to God, in all our domestic concerns;
conjugal love, gathering wealth, and all our recreations
should be pvaw Dw? that they may afford us oppor-
tunities whereby we may shew our love for the Al
mighty God ; by acting in. al], and with all, accord-
ing to His holy will ; « w23 5331 and with all thy
‘soul,” the Hebrew word #93 indicates also life, com-
manding us even to sacrifice our lives for the glory of
God; “78n 5537 and with all thy might” (ex-
presses likewise wealth); thisis an emphatic exhorta-
tion to those who place their chief estimation in
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Worldly‘tr’éasures, and value their money niore than
their lives. I
We are then enjoined 'to have these words “engraven
on the tablets of our heart, to teach them to our ¢hil-
dren, to speak of them when sitting in our house,
and when walking in the way;”’ meaning to diffuse
his Almighty name in every circle, and at every op-
portunity ; even when we lie down, we should reflect
and examine whether our actions of ‘the past day
were concordant to his will and décrées i~and in
rising up we should also prepare ourselves to regu-
late our conduct by the dictates of our holy Law.
pRwpy “‘and thou shalt bind them for a sign upon
thine hand, and they shall be as frontlets between
thine eyes, and thou shalt write them upon the posts
of thy house, and on thy gates.” (Deut.vi. 4—9.)
The second part contains the conditional promise
of the God of Israel to provide for our maintenance,
namely: ¢ If ye will hearken diligently to my com-
mandments which I command you this‘day; to love
the Lord your God, and to serve him with all-your
‘heart, and with all your soul, then I will give you the
rain of your land in due season: the first rain and
latter rain, that thou mayest gather in thy corn, thy
wine, and thine oil; and I will send grassin thy fields
for thy cattle, that thou mayest eat and be satisfied.
(Deut. xi. 18--15.) Thus, you will live comfortable
and happy in your Holy Land ; your mind free from
any anxiety ; neither enemy nor any other impedi-
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ment, to obstruct the worship of your God and the
fulfilling of his law, and ultimately inherit everlasting
bliss and eternal salvation.

But if ye worship other gods, the heavens will be
shut up, that there be no rain, the land will not yield
her fruit, and ye shall speedily be driven {rom the
good land which the Lord giveth you, &c. (Deut. -
xi. 17 ): this might be supposed to answer a com-
plete divorce, but thanks to the merciful God who
hath declared

R DDRD RS *DIMIMR IR DRI NNE DI AR
"M R N3* DPR P2 Mend comboh onbin
DMNoR ~

* And yet for all that, when they be in the land of
their enemies, 1 will not cast them away, neither will.
I abhor them, to destray them utterly and to break
my covenant with them, for I am the Lord their
God.” (Leviticus, xxvi. 44.)

The third part, called M¥'¥ NMD containing the
precept of attaching the memorial fringes on the four
corners of our garments, recalls also to our mind our
deliverance from Egypt, wrought by the mighty hand
of God : the duty of every Israelite to remember
every morning and evening, of all the days of his life;
expressed by these words, *‘ I am the Lord your God
who brought you out of the land of Egypt to be your
God. I am the Lord your God.” (Numbers, xv. 41.)

But in travelling through the tempestuous road of
life, bewildered in darkness, and. surrounded with

temptations, we might soon be seduced from the path
18
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of virtue into the slippery ways of vice, and forget
the decrees of God ; he has therefore given us signs
whereby we may counteract the baneful effects pro-
duced by ambition, the source of all our woe.

The eyes are the agents that introduce delusive
phantoms to the heart, which being agitated with lust
propels the hand to obtain by influence its desire.

~ In order, therefore, to restrain their dangerous ten-
dency, we are exhorted to bind his words as a sign
upon our hand, even the left hand (being the nearest
to the heart), to remind us of the frailty and mutability
of human power; and as frontlets between our eyes,
upon our intellectual storehouses, as a check to our
boasted wisdom ; also to write them upon the posts of
our houses, as a barrier to pride, and to draw our at-
tention to that benevolent Hand from which we de-
rive all our enjoyments.

The eyes are agitated by the dress of man, which
generally distinguishes the rich man from the poor.
In order, therefore, that our rich, showy, splendid
coverings should not intoxicate our minds with ambi-
tion, so much hated and detested by our God, as the
source of disobedience to his commandments, we are
ordered to put the M¥'¥ memorial fringes, on the
four corners of our garments, typically exhorting us
of our faith and religious duty — the true glory;
and to divest our minds from idle notions, ostenta-
tion and vain glory. .

These memorial fringes are formed in the following
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manner: after being fastened to the corners of the
garment. The first part is formed in the shape of a-
twisted chain, made by the twisting round it with
one thread, shaped in the form of four links or parts,
separated by five knots, one at the beginning of the
first part, one at the end of the last part, and three
knots between the four parts of the whole; this chain
produces at the end the eight threads or fringes.
The first part of that chain represents to our
sight seven circles, or rings, formed by twisting
round it; the second part has eight rings, which
amounts to fifteen, equal to the number of the " yod
and the 1 he, the two first letters of the ineffable
name of God, called pa9n b2 D, rerpaypapparoy ;- the
third part of eleven rings, marks the other two letters
of the same number, viz. thé y vav and 7 he,
of that dignified and ineffable name of God; and
the last part, formed of thirteen rings, denotes the
word 1R, amounting also to thirteen, to remind us
of the first essential of our faith <1n 1 the Eternal
God is One. o . R
The name of the fringes in Hebrew n"$"¥ contains
the number of six hundred; the eight fringes with the
five knots are thirteen, which amounts together to
six hundred and thirteen, pointing typically to the six
hundred and thirteen precepts of our Sacred Law,
which is most conspicuously expressed by the words
MR 53 R BAON IR DATRTY © Aveyd Db
DMWY MINR £3223% VIR NN 85 DN [m} o ki’7 ik R
+DITINKR DU DR WK
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'« And it shall be unto you for a (miemorial) fringe
that ye may look upon it, and remember all the com-
mandments of the Lord, and do them; and that
ye seek not after the inclinations of your heart, and
the delight of your eyes, in the pursuit of which ye
have been led astray.” (Num. xv. 39.)
L v Sw pnw MR ot

The time of the reading of the morning Shemang,
begins when you are enabled to recognise by day-
light, a man who is but slightly known to you, at &
distance of four yards, until the fourth part of theday;
yet, the most proper time is to read it F1ON7 ¥27 DY
when the sun begins to shine on the top of the moun-
tains. After the fourth part of the day, when the
the time of it is already expired, you must [still
read ‘it s -usual; but -the ‘merit of it will be only
MMI13 89> like one that reads in the Law.

- Cany Sw paw nRmp ot
The time of the reading of evening Shemang, bégins
DMIDN NRY Npwn with the appearance of the sters,
~nwn Ty now 1y and continuesduring the whole
night. Remark, that notwithstanding the length of its
time, it is not lawful after the appearance of the stars,
to sit down to eat your regular and settled meal, dr en-
gage yourself inany business till yott have first fulfilled
your duty of reading @' evening Shemang, with the
evening prayer. Our DY22n sages, as a mnb 1o
fence to the law, have established the time of the
reading Shemang ry3m 7y tillmidnight ; consequently
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he that neglects the reading of it before midnight, is
guilty (though he must read it till day-light) of
having violated the fence of the law.

MM jot. The time of the second or afternoon
prayer, commerces 39}t Y75% 102 *3 when the sun
begins to decline, established at half an hour past
‘meridian; the duration of its time is always fixed by
our presiding Rabbies according to the seasons of the
year. o

It is lawful and established in the most part of our
synagogues to read Many 9w 2p the evening She-
mang, and "2y nban  the evening prayer, imme-
diately after rmn Nbon the second prayer,although
it is yet day-light. This was-established to accommeo-
date- such men as could not attend in the night to
pray with 13D, an assembly of ten Israelites; itisalso
supported by the following reason : —

neany Sw wep 1ot Sann aran nban oy nbown
when the time of the second prayer expires, the time

of evening Shemang with the evening prayer begins :
it is still proper that these men should read the portion
of Shemang again in the night. -

M3 863 e shw o mamb MoR
Tt is unlawful to enjoy any thing without rendering

a blessing to God before and after the enjoyment, to
remind man that dll his endeavours are of no avail
without the assistance of God, and to prevent him
from saying M7 MM N8 Y ey YD D¥RN 1D
«“My power and the might of mine hand hath gotten
me this wealth.” (Deut. viii. 17. - '
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Be very cautious of washing your hands and render-

the blessing before the eating of bread ; and the say-

ing of grace after; as it is recorded :mm '
PSR 1 AR NI Apaen nbaxy

¢ And thou shalt eat, and be satisfied, and thou shalt

bless the Lord thy God.” The strictness of the

law requires 327 1392 the Saying of grace after the

eating of bread even if it be "2 the size of an olive;

for even so little as that may satisfy at times.

To show our gratitude to God for having favored us
with his holy law, by which we may inherit eternal
salvation, we are ordered likewise to render a blessing
to the Lord our God before we perform any of his
precepts, to thank him for having sanctified us with
his commandments. But such precepts as are
precarious, and depending on the will of another, are
excepted, for the 11293 must be made 1n~wp$ a3 if
before the performing of them, and if these precepts
should not be executed, the name of God would have
been taken in vain; therefore the iMY¥n precept to
distribute charity to the poor, must be done without
a 11273 blessing, lest the poor might disappear, or
otherwise refuse -to accept the charity; and for the
very same reason, if a doubt. prevails whether the
blessing was said or not, things may be enjoyed,
precepts performed without a blessing: and all this to
avoid the taking the name of God in vain, even in a
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blessing, consider, O man' how criminal you stand
before your God, for having taken his Holy Name
in vain in your worldly and empty conversations :
tremble for the fate that may await you, according
to the divine declaration: —

*CNP WY PR Red wR DR ‘AP R D
‘‘For the Lord will not hold him guiltless that taketh
his name in vain.” (Ex. xx. 7.) Repent, therefore,
with a true and sincere sorrow for what you have done,
that you may be assisted by providence to avoid that
great crime for ever.

Let your table be always adorned with a rehglous
discourse either of the works of God or of his holy
law, the salutary food for our soul. Say within
yourself:—!5a8n swad WD 2w Wit is 1t
right that my sensual part rejoice, and my soul be in
mourning! imitate also your first ancestor, Abraham,
in his practice of hospitality, to invite, according to
your means, the poor and stranger to your table, or
send a portion of your food to the needy. Thus, you
will render your table similar to the ryar altar, which
is called 17 2y 9wx |n5wn Nt thisis the table that
is before the Lord.

From the language of the sacred text, " 9992 v
PN wR 953 « that the Eternal will bless you in
all that you perform,” you are convinced that ac-
tivity and industry is required to obtain the Divine
blessing : have, therefore, a perfect confidence in your
God, in all your undertakings, with diligence, and
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good advice: do not neglect what you can with
integrity and justice possess, but beware to avoid all
dangerous transactions, illegal gains, and unlawful
commerce.

camn bk Imad cna nr Hnd avn awn
cawR Wwndy Cmbpy Anpy namy Y1EN

The duties incumbent upon a father towards his
son are the following :—to have him circumcised ; to
redeem him, if he is the firstborn of his wife; to in-
struct him in the Sacred Law of God ; to learn Kim
a respectable trade; and -to assist him in getting
manried. Our sages have appointed a proper time
for instructing his son in the various degrees of litera-
ture and knowledge of our Holy Law.

1 cmwnb ouw ey 12 0 Rprh Dww wpn |2
13 remd My wen g cnsnd ey whe
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At the age of five years he is to study Scripture ; at
ten, to study the Mishna, the Oral Law; atthe
age of thirteen, he enters into the duty of observing
the precepts of the Law; at fifteen he is to study
the Talmud; and at eighteen is the proper time to
be married.

Children are blessings granted by Divine favour;
they are entrusted to your care and responsibility for
training them up in the path of virtue for the glory of
their God and Creator. When the dawn of their
reason begins to appear, let your first care be to teach
‘them obedience, ‘for an obedient mind is ductile and
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tender : but a stubborn breast takes no impression. "

MWD TIPA DWW BAY s 253 TP MR
““Foolishness is bound in the heart of a child, but the
rod of correction shall drive it far from him.” (Prov.
xxii, 15.) Correct them, therefore, betimes, lest thy
indulgence be cruel, and evil become habitual. Study
the temper and capacity of thine offspring, in order
to model thy reproof and correction in proportion
thereto; for, as the young osier groweth as itis bent,
so is the success of the education of a child in the
hands of its parents. ‘

The above is most concnely expressed by the
Royal Moralist :—

922 MDY RY PR3 DA 177 d Sy apb on
“ Train up achild in the way he should go; and when
he is old he will not'depart from it.” (Prov. xxii. 6.)
However your child may be the darling of your affec-
tion, beware that extreme fondness in the excess of
your love do not prevent you from doing your duty.
The danger of such neglect is testified in holy Scrip-
ture, which is written for your information and im-
provement :— -

DAY WY MDD MY ARY o van vy kN
P DIWIR MINR TS IR CTIRD RN 20 X7
“And his father (king David) had not displeased him
(Adonijah) at any time, in saying, why hast thou done
so? and he also was a very goodly man: and his
mother bare him (meaning, educated him) after Ab-
salom.” (1 Kings i. 6.) may that example be im-

19 ‘
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pressed in your mind, how the neglect of the inspired
monarch in correcting and reproving the two sons
(Absalom and Adonijah) of his extreme love and affec-
tion, caused him sorrow and grief: they turned
rebellious against their lawful king and father; and
Absalom, usurping his father’sthrone, caused the shed-
ding of blood in Israel, and both died an ignominious
death. I conclude with the moral instruction of the
Royal Philosopher : 2% 23mpn 1M *Jrnn 323 100
“ correct thy son, and -he shall give you rest, yea, he
shall give delight unto thy soul.” . (Prov. xxix. 17.)

Let the fear of the Lord, and instruction in his
Holy Law be the basis of your son’s conduct during
life, and a virtuous race may probably be continued
from generation to generation, by which will berealised
the reciprocal glory of the fathers and their children,
as recorded : — :

: D3R DN NINRDNY RN3 N3.DIpT NN

‘¢ Grandchildren are the crown of their grandfathers,
and ancestors are the glory of their children.”

The duties of a Son towards his Parents.

Our Talmudists observe * DTR2 2 PDAW Meow
R PARY 12°p three are partners in the formation
of man : the Holy One, (blessed ishe!), and his father
and mother; and therefore when the Ten Command-
ments weredivided : viz. thefive called ¢ D'DD5 DIRP2
duties of man relating to God only,” were placed in
one of the tables of stone; and the other five,
«ypvamb R P2 duties of man towards his fellow-
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creature,” on the other table, Yet, the commandment
“ Honour thy father and thy mother,” was still placed
in the first table, ranked and united with the com-
mandments containing the duties to our God and
Creator ; and for the same reason we find, in our
Sacred Law, that the filial duties to parents are partly
equal to those to the Creator: viz.

WX+ T PR 120 bR 1 pR nanrb
: s9nwan by .

to love the Lord thy God, and to honour: the Lo

with thy substance, and with ‘the first fiuits of all
thine increase; and -BR NNY TAR N 725 honour
thy father and thy mother; X1 Pn58-417- 1R thou
shalt fear the Lord thy God; and- %Y PIRVABR TR
ye shall fear; every man his father and ‘his mother;
by %P"» 2 R 2R whosoever: curseth his God
shall bear his sin, and he that blasphemeth the name
of the Lord, he ‘shall surely be put to- death (Lev.
xxiv. 15. 16.); and no» 7 w8y par: S5pmy and
he that curseth his father, or his mother, shall surely
be put to death (Exod. xxi. 17.) :'The filial duties
towardehis parentsare called N™h5® F¥D injunctions
of reason: for if he consider the great responsibility
of his parents in the discharge of their parental duties
towards him, and the trouble and anxiety of mind he
has caused them, his human reason and natural con-
science would have taught him, as an actof gratitude,
most of the filial duties commanded by the law of
God. The name of a father, in the Sacred Language,
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is AR agav, from the radix 13N aavak, to will, to wish,
for his parental affection causes him to crave, and to
wish constantly for, the prosperity and happiness of
his children. It is recorded in the Talmud that one
of the sages declared that he considered himself happy
in having lost his {father and mother at a very tender
age, and that he was consequently exempted from
the danger of a breach in his duty towards them.

My son, let all the above observations and instruc-
tions be treasured up in your bosom, in order ‘that you
may not forget the fatal consequences of the neglect
of your filial duty and obedience to your parents.
Beware that the hand of scorn do not point its finger
at you, when you become a parent yourself ; for then
the reproach of your own conscience will be more
keen than the bite of an asp, and more venomous
than the sting of a scorpion. Attend, therefore, to
my counsel, and abide by my instruction, “ owpb
PP M p5wa oD YOIR DIRY C MEDD
Ram D=Npb N for, in the practice of this holy,
pleasant and delightful precept, is satisfaction, hap-
piness, and prosperity on earth ; and its reward is on
high in the regions of bliss and immortality.”

I shall now place before you an abstract of our
Law of your filial duty “12} *DR} 2R 112D IR
viz. that the commandment ¢ Honour thy father and
thy mother,” consists in maintaining them, and pro-
viding for all their wants ; and, when they are attacked
by illness, in dressing and undressing them, in lifting
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them in and out of bed, if required ; —
BDINDY MY BMNDT Sop T Y9Ny

and if you be even reduced toa state of mendicity, you
are not exempted from the above duties“12 X" 1R
the precept to fear them, consists, not to sit in their
place, not to interrupt their discourse, nay, even not to
speak in their presence without their permission ; and if
you should find them in the act of violating the Law of
God, where it is your duty to reprove them, that re-
proof must be performed without offending them,-
namely, in the following words: “such and such an
act is a violation of the Law of God ;” and even with-
out addressing yourself directly to them.

rowh e daraanh Rby
Not to throw' away, or ruin your T'ime in the Seat of
the Scornful.

DY D DT AMIINY ¢ 2R 3k e T e
$OON AR AMnRY ab ars pimea
“There is a way which seemeth right unto a man,
but the end thereof is the way of death. Even. in
“laughter the heart is sorrowful : and the end of that

mirth is heaviness.” (Prov. xiv. 12. 13.)

This is a useful lesson to men, to prevent them from
frequenting the meeting-places of scorners, where
religion is ridiculed, virtue despised, and even
venerable age disregarded and scoffed at.

The meeting of these scornful persons under the
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title of merry, witty, and fashionable men, may ap-
pear to the unwary an innocent pastime, but when
these fascinating allurements shall gradually have
extinguished every spark of virtue; that innocent
pastime will then prove to him a demon of de-
struction ; this is intended by the Royal Moralist in
the firstverse. He continueth (in the second verse)
to say that the heart'of the unwary is conscious of the
danger; for evén in Tatghtér the heartis sorrowful,
and perceiveth that the end of that mirth is heaviness.
Reflect, therefore, seriously that manbnm %P DM
MA the life of man is short, and the work that
he is sent to accomplish is great ; shun, therefore, the
infection of debauched assemblies; let not your time
be spent in frivolous things (nor in visiting irreligious
assemblies) ; but let your days and nights be dedi-
cated to more noble gbjects.

$Maw MY
The Law qf tke Sabbath

To rest and to keep the Sabbath holy, is one of
those three precepts, distinguished from others, to be
called ™IVIN-signs or’ tokens The ’ ’ﬁrst is the
circumcisiont : as— =
1D A FIRG TY 'n:nﬁ'w 223 nK RS
““and ye shall circumcise the flesh of your foreskin :
and it shall be a token of the covenant betwixt me
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and you.” (Gen. xvii. 11.) The precept of the
binding of the poon (Phylacteries) on our hands and
heads is also called a sign, as— '
aAR AR Lo R R = = i B v AR NG 715 mm
: DMSDD T ORI TP T D PR 1 AN
“And it shall be for a sign unto thee upon thine
hand, and for a memorial between thine eyes, that
the Law of the Lord may be in thy mouth ; for with
a strong hand hath the Lord brought thee out of
Egypt.” (Ex. xiii. 9.) The precept of keeping holy
the Sabbath is likewise called a sign, as recOrded —

nawn mx Mep ©nawn iy Soae w3 e
N PIN ¢ HR2N 13 P wva b AW o
"YIRT NRY D@ NN T Py B Dew D ¢ Dow?
C @R naw e =) )] .
“ Wherefore the children of Israel shall keep the
Sabbath, to observe the Sabbath throughout their
generations, for a perpetual covenant. It isa sign be-
tween me and the children of Israel for ever: for in
six days the Lord made the heaven and the earth, and
on the seventh day he rested.” (Ex. xxxi. 16, 17.)
Every Israelite is thus provided with two- signs,
the circumcision and the binding of the P52n phy-
lacteries (which were formerly worn the whole day),
representing figuratively two witnesses of the ever-
lasting covenant between God and the children of
Israel. :
The sign of resting and keeping the Sabbath holy,
as the sign of resting and keeping all feasts of holy
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convocation, is substituted for that of the Poan
phylacteries, which are therefore not used on the Sab-
bath and other feast-days of rest as a regard and
consideration for them.

Itis evident that the Omnipotent God who created
the universe out of nothing 7% R¥7 * 1M 98 X371
Ty he said and it existed, he commanded and it
stood firm, did not want six days, nor even any time
to create the world, considering that the very time
itself was created by him, being measured and regu-
lated by the two great luminaries, the sun and the
moon ; likewise created and ordered —

TN Y MRF 12 5725 9%y nya Swrnbs
‘““to rule over the day; and over the night, and to
divide the light from the darkness.” (Gen. i. 18.)

It is therefore manifest that the six days of the
creation, as well as the resting on the Sabbath-day,
are inconsistent with the nature of the great God and
first cause.

All this was done to distinguish the seventh day
from the six; and it was recorded as an example to
imitate the Creator in resting and keeping the Sabbath
holy. This excellent truth will be found in the in-
trinsic sense of the above verses containing the ever-
lasting covenant of the Sabbath.

Every Hebraist knows that if the letter 2 (beth)
answering to the preposition in, be prefixed to the
words DY MW six days, that it would then point to
the space of time in which any thing may have been
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performed, as —o" NWW2 “in six days”; whereas
in Ex. xxxi. 16, the letter 3 (beth) the preposition iz,
is omitted, and the words D2 N six days, are in
the accusative case, meaning that the Lord made the
six days as well as the heaven and the earth; and in
this sense it stands likewise in connection with the
context in the following manner ; *“ The children of
Israel shall keep the Sabbath throughout their
generations for a perpetual covenant between me
and between the children of Israel; it isa sign for
ever.”

The God who created time could not be in want of
time, as is expressed by the following words (the six
days alluding to the zime, which the Lord created at
the same period as the heaven and the earth): “And
on the seventh day he rested,” which term “resting”
is likewise inconsistent with the nature of the Deity.
All this is conclusive, that six days were appointed
for the creation, in order to distinguish them from
the seventh, which Israel shall keep holy as a
memorial of the creation.

The Mwpn ¥ N six working days, which are
made subservient to MMM DM the day of rest,
are to remind us to make YL pby the world
of labour likewise subservient to the DT 22w
the world of rest. Our pon sages when speaking
of the reward in the future world, used the following
words PAa YoR' N3y 2pa nhvw o ¢ he that
prepareth on the day before the Sabbath, shall find to

eat on the Sabbath.
20
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Rabbi Eleazer Askenasy, the author of the work
called "M M “The Works of God,” observes : we
find in the Ten Commandments /™2 oM MR M1
12)"7‘75 ‘““Remember the Sabbath-day to sanctify it”;
but in the Ten Commandments, repeated by Moses,
itis written: WP MM Oy N NN
“Keep the Sabbath day to sanctify it,” on
which our Talmudists observe: 71272 =N 0t
BNY TN that both terms, to remember, and to
keep, were spoken by God in one expression. This
may also be considered as an intimation of the con-
nexion of the MMM O» the day of rest with
ninbhlalei Dﬁw the world of rest, namely, if you re-
member to sanctify the Sabbath in this world, you
will inherit the Sabbath in the future world, implied
by the word M2 to keep. which bears also the sense
to wait, or, fo lay up in reserve for the {uture.

The above is fully corroborated by the psalm sung
by the Levites in the Holy Temple on the Sabbath
day: —

'829 PN M s cnawn ond e Mo
rowdn »nb s naw 9o ond

“A psalm sung for the Sabbath day, a psalm sung for

futurity, for the day that is wholly Sabbatical, and

a life of everlasting rest.”

: mw Sapb
7o go to meet and receive the Sabbath.

I find it proper to make you attentive to a point
which is by some neglected. Itis the duty of every
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true Israelite to clean himself, change his dress,
and be prepared to attend at the Synagogue to meet
and receive the Sabbath: as expressed in the Can-
ticles sungin the Synagogue—

19720 Py 81 19531 195 naw nRpy
¢ Come on, and let us go to meet the Sabbath, for it

is the source of the blessing.”

: naw 1235
To honor the Sabbath.

The Sabbath must be honored and distinguished
from the working days, in your dress, in the furniture
of your house, your table decorated according to
your means, and covered with a clean cloth, also in
the preparing of your victuals, and in the number of
your dishes, and the number of your meals, which
must not be less than N"MD 25w three meals: your
lights must beincreased and callednaw 5w =3 thelight
of the Sabbath, which when lighted, a {7292 blessing
must be made on that precept. It is also proper to
be distinguished in the quickness of your steps from
the working-days; and finally that neither your con-
versation nor even your mind shall be occupied with
any work, or any speculation of traffic, or business.

To disengage and clear our thoughts on the Sab-
bath from all kind of work or business is forcibly
intimated in the Ten Commandments:—

AT O™ noRSD YD mwgn Mapn o new
s bR 1% naw
“Six days shalt thou labour and do all thy work:
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but the seventh day is the Sabbath unto the Lord thy
God. The word 53 all, < that he shall do all his work™
may be well adapted or suitable to an economical
order, to be diligent, and to do all his work, and not
part of it; but in the Ten Commandments the spirit
of the verse is to distinguish the six days from the
seventh; and what difference will it make to the God
of Israel if all his work is done or part of it? and,
consequently, the word 93 all, might be omitted.
We are induced, therefore, to comprehend that the
expression 93 to do all his work, is to contrive to dis-
- engage his mind from all work or business, as if all
his work would have been done for ever, which sense
stands well connected with the following verse: —
TH’?R "M% Paw Wawn oM “and the seventh day
shall be completely devoted to the Lord thy God,”
to be spent in literary and religious discourses.

The above is plainly expressed by the prophet
Isaiah— -
*OWTP DY P¥an My ¢ o nawn awn ox
NTIN 7DD A wrp? ey pawb nrepy
N 0929 2T TEHM RIWDD ¢ O Mwepd
TRSARM ¢ IR v Sy nasam cm by apnn

937 "7 %D D ° AR 3Py nbm

‘If thou turn away thy foot from the Sabbath, from
doing thy pleasure on my holy day: and call the Sab-
bath a delight, the holy of the Lord, honourable;
and shalt honour him, not doing thine own ways, nor
finding thine own pleasure, nor speaking thine own
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words. Then shalt thou delight thyself in the Lord;
and I will cause thee to ride upon the high places of
the earth, and feed thee with the heritage of Jacob
thy father: for the mouth of the Lord hath spoken
it.” (Is. lviii. 13. 14.) .

Remark, although it is very proper for man to
reflect over his conduct, and examine his actions, if
they are agreeable to the will of God, every day of
his life; it is nevertheless unlawful to do so on the
Sabbath, which would be inconsistent with the word
2y naw’ NXIpY and thou shalt call the Sabbath a
delightful day,” which cannot be better performed
than in the study of our holy law, as affirmed by
the psalmist— :

DD DA YTIPD (21 NAWD AR T AN
;DY AN 173 7 Mgn ¢ 2b

“The law of the Lord is perfect, converting the soul:

the statutes of the Lord are right, rejoicing the heart:

the commandment of the Lord is pure, enlightening

the eyes.”

Our DYon sages infer, from the verse <R =101
by ot wpb nawn o remember the sab-
bath day, to sanctify it, that we shall make the bles-
sing of the Sabbath with wine,” which is called g 1p
sanctification, Remark, that it should be not less
than ryean a quarter of a pint of wine for sanctifi-
cation. Where no wine proper for sanctification is
to be had, sanctification must be made with brfiad,
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from which a portion called %M chalah must be
taken, according to law.

The works forbidden to be done on the Sabbath,
amount to thirty-nine M3R%M MR chief works;
they have also their 4511 minor works, which you
will find specifiedin” P12 NAY NNHIDD the seventh
section of the volume of the Sabbath.

From the commandment 122D NR HY and
they shall keep my keeping, we infer nnwn Wy
‘manwnb that our pydM sages are ordered and
authorised 17915 10 Mwp% to make afence to the
law if required.

They have found it requisite to establish a general
fence to guard against infringing or violating unwil-
lingly the laws of the Sabbath; this general fence is
called M¥p abhorred or separated, from the g
root, mp' to abhor, by which we are forbidden to use,
or even to touch, any.instruments, tools, candlesticks,
money, &c. which are used in any interdicted work,
in order to prevent us from doing, unwillingly, the
work itself.

The person that attends your fire on the Sabbath,
should be instructed before the Sabbath of all that is
required of him, as it is improper to give these direc-
tion on the Sabbath. :

The lawful management with respect to your tea
or coffee, or other victuals used on the Sabbath, as
it depends on the construction of your ovens or stoves
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and other circumstances, your presiding Rabbi must
therefore be consulted.

: oD Mab
The Laws of the Feast of Passover.

2 RS pomn AR PPN Ay mpaaRd e

In the beginning of the night of the fourteenth
day in |D") Nissan, the first month of the ecclesias-
tical year, we are ordered to search and examine
with a scrupulous care, by the light of a wax taper,
for leavened bread or any fermented matter in all
the places and rooms-of our habitations, and to
destroy it by burning in the fire, in order that neither
leaven nor leavened bread should be found or seen
in our habitation during the feast of Passover.

DM R NI D Xndpa Swaz RAvIRTy
: 252 R oW coonAn IR AW PRI

Our Divine Law doth not absolutely enjoin to
. search for the leavened bread and destroy it with
~hands: but to dispossess ourselves of it by a de-
claration or even a fixed determination in our mind
to make it void like the dust of the earth, and
to render it 2p2f free for any man to become the
owner of it, according to the true sense of the word
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T awn in the above verse, from the ¢ root N2,
to make it cease to be our property by putting it
out of our possesion. Thus, if it should be even
found in our dwelling-places during the days of the
feast of Passover, there would be no violation of the
following precept —

175122 523 anw 99 AR RN cpmn 77 An RO
“ There shall no leavened bread be seen with thee,
neither shall leaven be seen with thee in all thy
quarters; *’ (Ex. xiii. 7.) for the word 1‘? ¢thine,’
expresses absolutely —

(OMPR S AR ANR 53R AR PR R oW
“ Thy leavened bread must not be seen: but there is
no offence in seeing the leaven or leavened bread
the property of another.” Our DY sages have
ordered to search for it, and to clear our quarters
from it, for the preservation of our law; for, as we
are not separated from leavened bread during the
whole year, if we should find it in our habitations
on the days of Passover, we might perhaps in a
mistake, eat it, or even if it should please our eyes
we might recall it to our possession, and it would
consequently become again our property,and thus
cause us to violate the precept <72 MR Rb thy
leavened bread shall not be seen.” The searching,
therefore, for it carefully, and burning it before the
the feast of Passover will prevent us from trans-
gressing even unwillingly.

The precept M3t 2T ynon 5p nan RS« thou
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shalt not offer .the blood of my sacrifice with
leavened bread;” (Ex. xxiii. 18.), orders that we
must cease to eat the leavened bread, and that it
must be out of our possession at noon of the fourteenth
day of the month, the time when the offering of the
paschal lamb begins; and the'precept PR DM N
DINAD TRY NN “ even the first day yeshall put
away leaven out of your houses,” (Ex. xii. 15.)
likewise alludes to MDD 27y the day before the
feast ; and the words PWwR9 must be translated the
day before, being equal to the verse DIR NZRIT
w5 “was you born before Adam?” (Job xv. 7.)
but our D'AOM sages, as 1D a fence to the - law,
have established the time of leaving off the eating
of yon leavened bread and the: burningof it; at-ten
o'cloek, two hours: béfore - the “time, for fear of a
mistake in the time of the day.

Remark, that, notwithstanding the searching for
the y1on leavened bread, and the burning of it by fire,
we must make, at the time of burning it, the byvade-
claration, that all the leavened bread or leaven that is
in our possession, whether we have seen-it or not,
shall be void or-null,and regarded as the dust of the
earth.  The same 5% declaration, is made in the
evening before the feast, after having searched forit.
I MRbD A3 DR MR ANK? Nos 2

) s ot S s xr

All laborious .or mechanical works are -unlawful

AeM 9MRh MO ANy in the afternoén of the four-
21
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teenth day, the time when the offering of the
Paschal Lamb doth begin; works wanting for the
preparation of the feast are permitted; but such
that could be done in the forenoon, as the cutting of
your hair, your beard, &c. are not lawful. All works
which arecalled "NaR™ 927 irrecoverable, are permit-
ted; viz. such a work begun already, and which, if
discontinued, could not be rectified, nor the damage
be repaired ; or 2 man that is in extreme want of the
wages of his work for the feast.

The laws of that day relating to permltted and un-
permitted works, are just the same as on 3N 5y
the half holidays which are between the first and the
last days of the Feasts of Holy Convocation, of the
Passover, and of the Tabernacles.

- nawa nvb Smw Mod 39Y. When the fourteenth
day happens to be on the Sabbath, 21 Mp»a
the scarching for the leavened bread, must take place
on Thursday evening, and the burning of it on Friday;
but the pr2r 9103 declaring it void, and disregarded
as the dust of the earth, is done on the Sabbath at
ten o’clock. '

JIN2MWN DR RN 508N 8RS nyeEnn 5
The precept ** Ye shall eat nothing leavened ” (Ex.
xii. 20), includes the forbidding of any food that hap-
pened to become mixed with leaven.
@23 MOR y2an.  The smallest particle of leaven
that happened accidentally to become intermixed
with any aliment, whether solid or liquid, even such’
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as are by nature exempted from rising or fermenta-
tion, that particle of leaven infects the whole,
and renders it unlawful to be used. Be, therefore,
cautious that your spices, sugars, tea, and coffee, and
all grocery, oil, and all liquids, are free from the least
taste or scent of leaven; for even any suspicion con-
cerning the barrels, vessels, or tools used in manufac-
turing the above, should prevent you from using
them on Passover.

Remember to examine your grocery, salt, &c., be-
fore Passover, in order to see them free from any grain
or corn.

The crockery or earthenware used on Passover
must be bought with some foresight; as some of the
dealers thereof are accustomed to lend then‘ earthen-
ware out for use.

oY9a b With respect to vessels of metal (as
silver, gold, and copper, used the whole year), and
which may be rendered 9> proper, according to
Law, to be used in the daysof Passover, I hope you will
perceive the justice of the following observation ;
namely, as the rendering of them 923 lawful to be
used, must be performed in various manners, depend-
ing in what way or mode they were used before, for,
091D 79 WD according as the pores of the
metal vessel, imbibe or draw in, in the same manner
it must be extracted or drawn out ; and with regard to
purifying such vessels as have spouts or tubes that
cannot be properly cleaned, and cannot be made
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W2 proper to be: used, it would be dangerous to
offer any instruction here, I leave you therefore to
consult your presiding Rabbi how to actin that point
according to law. - :
Be, likewise, very cautious if you should have
occasion before the Passover tosell youry2271 leavened
whether stored in your warehouse or in your vessels, at
home, or on the sea, that the contract or bill of sale and
all other regulations be written and made according
to the dictates of our law. Otherwise it might remain
your property, during the Passover days; and you
will then violate the precept of D222 R¥D R? IR
that no leaven shall be in your possession during the
Passover, and you will also lose your property for ever;
for N3N 9IDR MOBR YOY "apw Sxwr bw yon the
leaven that remains the property of an Israelite
during the Passover, is interdicted, and every Israelite
forbidden to have any concern with it, namely,
not to sell it or have any pecuniary interest in it, nor
even to give it as a present to be enjoyed by men or
beasts, whence any satisfaction, gratitude, or ackhow-
ledgment might arise from it. Remember, that the
style of that contract should be according to the cus-
tom of the country ; and the repository of the leaven
must also be taken into consideration as well as
various other regulations. s :
Any further instruction on that point, might be
tedious, and might cause error; consult, therefore,
your presiding Rabbi, and you will receive definite
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instruction according to all - circumstances “and
inc1dents ' .

e

BV n:’;'l ‘
The Laws of the Feéstivals of Holy Convomtwm o

v e 20 B3 ATER Fawa DR 5 Ay
PRI A RSO Y o) 531k noRbED
oab My 114 RN w90 Soony o n

All manner of work which is not lawful to be
done on the Sabbath, is likewise unlawful to be
done on the days of our holy feasts, except the Wwork
of preparing our food, as the baking of our breid,
boiling and roasting of our meat, in which i is 1ncluded
the carrying of thmgs from our houses mto}l;e pubhc
places, and also to’ lightfire for the use amI conven-
ience of that day, aa.regorded 4N manner of work
shall be done in tliem, save the preparing of that which
every living bemg must eat, that only may be done of

. (Ex. xii. 16.)

From the words D25 Py 1'!2'7 81‘1 “that only

‘may be done” we learn —

" 3D YD WDRY D ‘7:33 ww:n 851 on
that the preparmg of the wctuals is perxmtted but
not the preparing.of any utensrls not any thing instru-
mental to enable him to prepare his food, which could
have been done the day before the festlval conse-
quently all that could not have been done the day
before is permitted to be done on' the ‘holy feast.
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The lawful works, as well as the unlawful, are very
numerous; you will find them specified in the book
called o®m MR Orach Haym, the path of life, in
2 o M5 the Laws of Festivals, or Tapt “INw
'15 RN “enquire of your learned, and they will
inform you.” Some of our learned are of opinion that
such food or victuals as lose not their flavour should
be prepared the day before the feast; but that they
may still be prepared on the feast-day when neglected
the day before.

In our Divine Law, in order to dlstlngulsh M™aw
Sabbath, and ©¥11827 B the Day of Atonement,
from all other holy feasts in their degree of resting,
we find that by the Sabbath and Day of Atone-
ment, it expresseth mo85n 53 no manner of work
shall be done; but of our holy feasts it is written —
wyn 87 MMy NaR 5 « No servile work shall
be done.” From the expression [Ty, servile, we
are induced to observe that the work of our feast
days should not be performed in so laborious a manner
as on the working days, but should be done with
ease, free from labour, and with some regard for the
dignity of that day.

From theverse 9821 13 58" I DR TYHNAT™
““ And Moses declared the feasts of the Lord unto
the children of Israel;” (Lev. xxiii. 44.) our Tal-
mudists infer—
$ama am PRh Pt e Snerd pn mep
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that Moses ordained that the children of Israel
should assemble themselves on their feast days
to be instructed and edified with a religious
discourse of the order of the day. They also
ordered us D2Y Y¥M MY YN WPON to  divide,
the feast day, the forenoon to be devoted to praise
and offer thanks to God, and to deliver a solemn
discourse to every congregation concerning the laws,
reason, motive and design of the celebration of that
solemn feast; and the afternoon to pass in feasting
and rejoicing with our families, deduced from the two
expressions, one w5 a1 «it shall be a feast to the
Lord,” and the other 3% Mwyn nowom an “the
feast of tabernacles thou shalt make to thee:” again
‘PJH: nnoen “and thou shalt rejoice with - thy
feast.” . The feast day was therefore divided as
alreédy observed. The great luminary Rabbi Moses
Alshuch is of opinion that the answer of Moses to
the king of Egypt bears the above sense: namely
when the king said to Moses go aud serve the Lord
your God, but who are they that shall go? Moses
answered him, “we will go with our young and with
our old, with our sons and with our daughters with
our flocks and with our herds we will go:
15 /1 for it is a feast of the Lord unto us.”

Itis plain that the king wanted a security or a
pledge of their return; for he said, «“ Let the men
go and serve the Lord, and leave their families be-
hind ;” and at another time he agreed that the little
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ones should also go, but leave their cattle behind :
biit Moges informed him “that we can leave nothing
behind, for as it'is a feast to the Lord, all our cattle
may be required for sacrifice, and that the feast is
also for ‘us to rejoice, which rejoicing ‘cannot be
complete without having our wives, our children, and
all our families with us.” o

© O Towsnomyoe L

To make it lawful, to prepare on the Feast-Day for the

: NI Sabbath.

" From the verse JRV3Y IR DR 1OM * @ DI
«and it shall come to pass, that on the sixth day they
shall prepare (for the Sabbath) that which they bring
in,” (Bx. xvi. 5.) we infer D PRY * 210 D9 a1 2
A3 {9 b that on the sixth day which is (com-
monly) a working day, we shall prepare for the Sab-
bath, but that the feast-day whichislikewise aday of
rest, must not be made subservient, as to prepare on
that day for the Sabbath: but our pOR sages have
established, that we shall begin to prepare on 0" 27}
the day before the feast, for the Sabbath: thus the
feast Is not made subservient to the Sabbath, and the
dignity of that day is preserved; and then, by pre-
paring for the feast, the finishing of the preparation for
the Sabbath may lawfully be done on the feast-day.
Every master of the house is therefore obliged, when
the Sabbath s preceded by a feast-day, to take, on
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#* amp the day before the feast, a portion of bread
(on the passover [1¥? an unleavened cake) and a por-
tion of boiled or roast meat or fish, make a blessing,
and ‘declare, in the presence of his wifeand his do-
rnestics, that these victuals are prepared for the Sab-
‘Bath, by which means the feast is not subservient to
the Sabbath; and it is consequently lawful to pre-
pare on the feast-day all that is wanting for the
Sabbath-day. This religious ceremony is therefore
called Powan My expressing a mixture of pre-
pared victuals for the Sabbath SRRRE L
In the Law of God we are commanded MWR9
1Ma% 1NN BYMD™Y “ you shall give to the priest, of
the first of your dough,” which is called n‘;n Ryl
the separating' of-a: .portion’ of's eutr dowgh,; Which
.portion es, n-the time of ‘our temple, glven to the
priest; but as the priest cannot, at the present time,
be purified according to our law, that very portion
must be burned. Remark, then, as the taking of
n5m the above portion from the dough of your M¥ND
unleavened cakes, might not be very convenient,

'you are permitted to take }m that pertion from your
‘8D unleavened - cakes after:they -aré baked; let

then all your cakes be joined close together under one

cover; then make the blessing; takea portion and burn
it; which must be performed before " the feast.

* We are instructed that it is proper to abstain from
‘81 unleavened  cakes, three days befere-the foast
“of Passover, 1y [12vM MynnR ALY in order to

22 :
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render them rare and new to our sight and .palate,
and to eat them with desire.and appetite on the first
night of Passover, when it is incumbent upon every
Israelite to eat the unleavened bread, according to the
precept My Y9oRN 29932 in the evening ye shall
eat unleavened cakes”(Ex.xii. 18), in commemoration
that the dough which our ancestors prepared for their
journey, had no time to ferment, and was baked un-
leavened, because of the urgency and haste of their
departure from Egypt, being pressed and selicited by
their masters to depart with despatch, and declaring
vehemently that their delay would cause the death of
them all; for the plague raged at that time with such
violence, that there remained no house in all Egypt,
without feeling the effect of the plague. |
We are also strictly ordered to eat very little after
three o’clock in the afternoon of MDD 27 the day be-
fore the feast pyarnh myn banwy ™13 .in order that
the unleavened cake should be eatén with appetite.
The work.in Hebrew, with an English tfanslation,
called MDD 5 1721 the narrative of the redemption
of Israel from the bondage of Egypt, and generally
in the possession of every Israelite, contains an ample
ingtruction of all precepts, ceremonies, blessings,
praises, and prayers, which are to be performed in that
memorable night.of our emancipation. I have, there-
fore, only to remark, that on this night of our liberty
and emancipation, no distinction should prevail; and
that the master of every house should invite to his
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table all his servants, to perform all the duties Ain-
cumbent upon every Israclite in this memorable
night. As our deliverance from Egypt is one of
the bases of our faith and religion, that rare oppor-
tunity should not be neglected, of exhorting 4ll, hs
family and the domestics of his house, and in-
fusing into their minds the fear and love of God,
and obedience to his law; according to the strict
words in the law—

T AWy AT M3Pa eRS RN0 ora PR m:u
oINDD NREY YD
‘¢ And thou shalt shew thy son in that day, saymg,
this is done because of that which the Lord du‘l,‘g ta
me when I came forth oyt of Egypt.; ,u(% Ty 8.)
It is the, du;y of. ghg*&,tbq,o:ﬂwmter to instruct

them himself, in that night when all these precepts and
ceremonies are performed, orat least to cause them to
be instructed, that this is the most remarkable night
in holy and profane history, when the hand of the
Lord Ged of Israel was seen conspicuously by all
the children of Israel, who, being dispersed over 1 tb,e
whole land of Egypt, were joined and collectedin a
short time to one. place, and  coalesced into one
body for their departure, as recorded —

19K DONR ROINY* DI DD Sy DINR UMY
‘“And how I bare you on eagles’ wings, and brought
you unto myself’ (Ex. xix. 4); and who, when de-
scending with their father Jacob into Egypt to sojousn
there during the famine, numbered in all seventy
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souls, but were increased during their abode there
(notwithstanding the ill-treatment and persecution’
they suffered) to many millions, according to the’
declaration— '
AOR MIND WD MNOD DOByn Sxmwen ma woM
- AL 725 oMM %M |
“ And the children of Israel journeyed from Rameses
to Succoth about six hundred thousand on foot that
were men (from the age of twenty), besidé children:”
(Ex. xii. 37). They now went out 7129 T2 with
a high hand, well ‘armed, and joined by a mixed
multitude of proselytes of different nations, with their
numerous herds and flocks, urged and pressed, after
_mid-night when the plague of the first-born raged
in Egypt, to depart from the land, by the king him-
self, his ‘ministers, and all Egypt, crying out vehe-
mently, ¢ We are all dead ‘men!” and imploring
_them to depart, according to their own proposals,
and soliciting their blessing. They 'were also “well
loaded with jewels of gold, and jewels of’ silver,
and raiment, according to the order of God to Moses,
and for the want of justice, did justice to themselves,
and paid themselves for the hard labour  forced
upon them for such a length of time by their cruel
masters and oppréssors; according to the com-
munication from Moses to the king of Egypt
before-hand, “‘and there shall be a great cry (in the
night when the plague of the first-born took place)
throughout all the land of Egypt, such as there was
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none like it, nor shall be like it any more; but
against any of the children of Israel shall not a dog
move his tongue against man or beast; that ye
may know how that the Lord doth put a difference
between the Egyptians and Isracl; and all thesg
thy servants shall come down unto me, and ‘bow
down themselves unto me, saying, Depart with all
the people that follow thee; and after that T will
go out.” (Exod. xi. 6, 7, 8.) "

This solemn night was appointed by the God of
Israel for many various deliverances of his chosen
people from their enemies by wonderful miracles;
as the total annihilation of the army of the king of
Assyria before Jerusalem, and the downfall and, ‘5?9’
minious death of Haman, &e.: qud it i the opinion of
our ‘iea;i:ﬁi‘3,"'%5{"”th‘é”’irejcizﬁiﬁtioh' of this our last
captivity, and the return to our glory will also take
place in this month; and all this is undoubtedly
expressed by the following verse— L
R0 EMED paND oewInd ¢ nb xn o 29

: DAY GRaen 3 535 oow * b M npeA”
<« It is a night to be much observed. untp the Lord,
for bringing them out from the land of Egypt: this
is that night of the Lord, to be observed of all the
children of Israel, in their generations.” (Ex. xii. 42.)
It has been remarked that the name of this month
is expressive of its peculiar virtue; it is pay,!]k,gd;}bl\:
nissin, and as the 1 may be changed for the 3,
(a grammatical rule) it can be rendered DO missim,
the month for miracles.
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: MW nED Mshn -
The Precept of counting the Seven Weeks.

We are ordered to count from the second night
of Passover, and to continue to count every follow-
ing night, by adding one day to the past number,
specifying the days and the weeks till the seven
weeks are completed ‘when the Mypawn feast
of weeks is to be celebrated, accot&mg t°6“' the
Divine order— )
IO NR DORNIT DD NN Anen 032 DRt
' NN NRON P2 paw c annn ‘
“And ye shall count unto you from the morrow
after the Sabbath (the first day of the feast of Pass-
over), from the day that ye brought the sheaf of the
wave- oﬂ‘enng, seven Sabbaths shall "be complete.” ”
(Lev xxiii. '16.) )

 If you should forget to count in the nlght (the be-
ginning of the following day), you must count m‘the
day-time, without 1392 making the blessmg, and
continue to count with a blessing; but if one com-
plete day should be omitted from performing the
precept of countmg, the continuation of countin
miist then be performed without a 373 blessing.

~ These séven weeks should be observed in many
cases as a time ofmourmng, owing to the demise of the
great number of the disciples of ¥2'py 21 Rabbi
Angkeba, in these seven weeks
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s A Mo
The -Laws of the Feast of the Weeks.

We are ordered to count seven weeks from the
second day of the Feast of Passover; the day; of
MM Y the cutting of the new barley, to be
offered as a wave-offering before the Lord; and the
day after the seven weeks, which is the sixth day of
"D Sivan, the third month of our eclesiastical year,
the Ny2wn N Feast of the Weeks is to be celes
brated and kept holy; the same day when the
TN MINIY new meat-offering of wheat was offered
unto the Lord, which consisted of two wave-loaves of
two tenth deals of firie flour, baken with leayen, which
was also called ;b Dvnarty ihie et fraits tinto the
Lord; ad we fidd : = |
NRY ¢ oxe 3 bR 927 ¢ rb Aws Sr 2
DANYPY 07 13 MR N PIRM SR WRIN D DY
1137 Ox DI MWK P DR DARIM ¢ PP NN
MO NAW N0 FONY 1247 uaY T0pT IR Uy
I DY O¥E T 190RN RY 20 Yop oY Sn
D15 B9 Ppn DGR 137p NR DORANTY
DYD NAYT MNes Y% DANRDY {oandws o3
nRAN Mnaw paR o RSpnRn any NRODoNan
DWRR B0 MNP NAYT ANDD Y MR
IRIN DMWY * 1H TN D BR3P BN
YRR R nho ooy e e HInuN B

o tmh oMo chveRn
“ And the Lord spake unto Moses saying : Speak unto
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the children of Israel, and say unto them, When ye be
come into the land which I give unto you, and shall
reap the harvest thereof, then ye shall bring a sheaf of
the first-fruits of your harvest unto the priest : and he
shall wave the sheaf before the Lord, to be accepted
for you: on the morrow after the Sabbath (the first
resting-day of the Feast of Passover) the priest shall -
wave it: and ye shall eat neither bread, nor parched
_corn, nor gréen ears, until the selfsame day that ye
have brought an offering unto your God : it shall bea
statute for ever throughout your generations in all
your dwellings. And ye shall count unto you, from
the morrow after the Sabbath; from the day that ye
brought the sheaf of the wave-offering, seven Sab-
baths shall be complete: even unto the morrow after
the seventh Sabbath shall ye number fifty days (the
Feast of Weeks); and ye shall offer a new meat-
offering unto the Lord. Ye shall bring out of your
habitations two wave-loaves of two tenth’ deals: they
shall be of fine flour; they shall be baken with’ leaven 5
they are the first fruits unto the Lord.” (Lev. xxiii.
9—17.)

This very day, the Feast of Weeks (the sixth day of
the month "D Sivan), is that most solemn and re-
markable day when the children of Israel received
the Decalogue on Mount Sinai, saw the Divine glory,
and heard the voice of their God and Creator. -

Israel had been encamped from the first day of the
third month, before Mount Sinai, where Moses com-
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municated unto them his divine message by offering
the Divine Law for their acceptance. And afterwards
Israel consented to accept the Law, as is expressed
by the following words : fwy) 11 127 R o “ All
that the Lord has spoken we will do, ” which answer
contains, besides the sense of their full obedience to
- the Divine proposals, that it is also their humble pe-
tition 13'252 MR NMIRT5 1303187 to behold their king,
to hear his words, and to be convinced 2ppINd "7 *3
that the Eternal God is our Lawgiver. The God of
Israel granted their request, and ordered Moses to
sanctify the people, which did not consist only in
their bodily purification; but their mind was likewise
edified and instructed by Moses in valuable lessons of
Mok Mdon divine wisdom, in order tobequahﬁed
to become invested with the wmpn 11 Holy Spirit,
and to be rendered sufficiently meritorious to receive
a degree of revelation on that solemn day, by which
the Law of God should be firmly established for ever.
And that Moses is the faithful servant of God, and
all his missions and communications to them are of
Divine authority, will be witnessed and testified .i)y
the millions of Israelites.
All this is most forcibly expressed by the following
verse i—
*ppm 2p3 TR N3 ODIR T s o8 T e
PONY 3 DY R "D'r'?l:l emiﬂ DU pnun 332
oAl

¢ And the Lord said unto Moses, Betloldl come unto
23
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thee in a thick cloud, that the people may hear when
1 speak with thee, and believe in thee (in thy words)
for ever,” (Exod. xix. 9.) Which verse bears the
following sense : — ““ the Lord said unto Moses, lo!'I
come unto thee in a thick cloud (a figure of a dark
vision), meaning, this time I do not reveal myselfunto
thee according to thy merit as usual, but according to
the merit and capacity of the people; that they may
hear when I speak with thee, which will cause them
to believe in thy Divine mission for ever.” .

And so it came to pass, that, after Israel heard the
two first commandments: 7% My 89 *voan < 1 am
the Lord, thy God,” and “ Thou shalt have no other
Gods” by the voice of God, which washeard as asuper-
naturally increasing voice of a trumpet, and not like the
decreasing voice of an ordinary trumpet, they became
seizeéd with such terror, that they implored Moses—
ook wy ST by hy)iial ) nuRy AnN "2

¥ )=} B 1)

‘¢ Speak thou with us, and we will hear: but let not
God speak with us, lest we die ”’ (Ex. xx. 19) : whlch
was aceorded, and Moses spake the other eight com-
mandments; but God assisted his voice so that it
might be heard over the whole camp: and thus
the two first commandments were heard direct by
the voice of God without any medium ; but the other
eight commandments were also heard from God by
the medium of Moses.
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All this is most clearly expressed by the follow-
ing verse: —
73T Fwn CIRD P 0 sevwen fp

: 9p2 1 oM

«« And when the voice of the trumpet sounded long,
and waxed louder and louder, Moses spake, and God
answered him by a voice.” The spirit of this verse
is: when the voice of the trumpet (which was the-
voice of God, in communicating to them the two first
commandments) sounded long, and waxed louder and
louder, Israel became so terrified that they\' im-
plored Moses, as stated above: the result was, that
Moses spake the other eight commandments; but
God assisted him by a voice. _

Reader, % N'12p the countmg of the seven
weeks; from the'secomt day of the feast of Passover,
till the Feast of the’ Weeks, is a part of the law
of purification. We find in our law, that the
person who has been defiled, though the cause of the
defilement is removed, can still not be regarded as
clean ; but seven days must be counted towards the
purification; and after the seven days the person. is
pronounced clean; and then the final purification
in the water takes place. Even so was Israel
defiled by the abominations or idolatry of their
masters, the Egyptians; and notwithstanding that
Israel knew the God of their fathers, and. did
not intermarry with the Egyptians, yet, by the
erroneous doctrine of regarding the host of heaven
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as mediators between God and man (as stated, pi34.
in the first treatise of this work), they paid homage
and adoration to those imaginary deities. The
Egyptians, by their imaginary astrology, worshipped
the ram, in honor of the sign in the Zodiac in the
figure of a ram, as we find, when the king of Egypt
said to Moses and Aaron, ¢ Go ye, sacrifice to your
God in the land,” Moses said, ‘It is not proper so to
do: for we shall sacrifice. the abomination of the
Egyptians to the Lord our God :"— - e
1opor kDY IS DN NIV AR NI N

¢ Behold, shall we sacrifice the abomination of the
Egyptians before their eyes, and will they not stone
us?” (Ex. viii. 26.) lsrael, having thus been de-
filed by their association with the idolatrous Egyp-
tians, and having, by that intercourse, profaned the
ineffable wame-of the Eternal God, called “- pp
23R the name of four letters, were.ordered to pre-
pare a lamb openly on the tenth of the month {D%
Nissin,in the presence of their cruel task-masters,
notwithstanding the danger of exasperating them by
the devoting to slaughter of what the Egyptians con-
sidered a sacred animal ; and this lamb so prepared,
being kept four days, was to be slain on the fourteenth.
During these four days, therefore, the Israelites were
exposed to great danger from the irritation of their
oppressors, and, in fact, were venturing their lives in
a peculiar manner, as they were rendered unable to
defend themselves, had the idolators fallen upon
them, by the illness resulting from circumcision, to
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which they had submitted, in order to be qualified to
partake of the Pascal Lamb.

The lamb having been slain, its blood sprinkled on
the door posts, its flesh eaten on the night of the
fifteenth, and its bones preserved unbroken, that its
skeleton might at once be known as that of a lamb;
and Israel having departed, according to the promise
of the God of their fathers, the cause of their pollution
was wholly taken away, and they were ordered to
count, from the 16th of the month, seven weeks:for
their purification from this great national defilement,
being seven times more than the seven days which
are necessary to be counted in the ordinary purifica-
tion from personal pollution. The "days. of-purifica-
tion ended on the fifth. day .of WD Sivan;sand on
the.sixth: they were completely purified. ~

It is an established custom to pass the night
of the Feast of the Weeks in the study of our
holy law; and it is also customary to decorate the
Synagogue and our dwelling-houses with spread-
ing grass and flowers, and erecting trees in honor
of this feast, which is also called D“HB’JH i the
feast of the first npe fruit..

somyn Moo
The Law of the Fast Days.

As the D™12517 D DY Fast of the Day of ‘Atone-
" ment is peculiarly distinguished from all other fast-
days, viz. it is the only fast-day recorded in our Sa-
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cred Law, and ordered to be kept holy as the Sabbath,
It is also absolute, not depending upon, or origi‘ﬁiigﬁg
from, any occurrence, as all the other fast-days; it'is
therefore not incorporated with the other fasts, and
a separate section will be devoted to it called—
DM O M12%1 the Laws of the Day of Atone-
ment. o
- The fasts, generally called the pynwpn IR four
fasts originating - from sorrowful “events; will be
abolished at our redemptioh, and fhe restotatiéi of
that which we have lost; as predicted by the propliet:
"DIXY MMM DI T TS CIIRAY AR 3
PEwd TR mab wT o owmepn oWy oA
21278 DM R o opmbY  Anneb
¢ Thus saith the Lord of Hosts, the fast of the fourth
month, and the fast of the fifth, and the fast of the
seventh, and the fast of the tenth, shall be to the house
of Judah, joy and gladness, ahd cheerful feasts : there-
fore love the truth and peace.”” (Zech. viti.'19.) -
The fast of the fourth is called PR oy I
the Seventeenth Day in Thamus, the fourth month 6f
our ecclesiastical year, the day when Jerusalem was
taken by the Romans; but in the time of the first
temple, the city of Jerusalem was broken up by the
_king of Babylon on the ninth of the same month.
The fast of the fifth month is called X2 Mywn the
ninth day in the fifth month Aab, the most lamented
day,whenthefirst Temrple of the Lord, the king’s palace,
and all the great palaces were destroyed and burat
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by Nebuzaradan, the servant of the king of Babylon ;
and the second Temple was destroyed and burnt by
the Romans nearly five hundred years after, on the
same day of the year.

The fast of the seventh month is called ¥ 1511 DW8
the Fast of Gedaliah, on the third day of the seventh
month, Tishry, the deplorable day when that just and
pious man (Gedaliah), after having been promoted by
the king of Babylon as lord over all the Israelites that
were not carried away captives, with the promise.ofhis
gracious protection, was treacherously killed, with all
the Israclites and Chaldeans that were with him, by
Ishmael of the royal party; and in consequence of
that event, all the Israelites that were in the land fled
into Egypt. . Our Sages observe— | . ... .1
LU 103 R8s DTS e MY
«The death of the righteous is to be lamented as the
burning of the house of God.”

The fast of the tenth month is called naya n"lwp
the tenth day in the tenth month Tevath, the day
when the king of Babylon came with his host, and en-
camped and built forts against Jerusalem round about.
I must not omit to remark, that the men com-
missioned by Moses to survey and search the land of
Canaan, returned to the camp of Israel on 283 Mpwn
the ninth day of the fifth month, when they excited
the people by their calumnious report to murmur
and rebel; and their perverted heart caused them
to ¥ weep that night without cause or reason: that
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very day was therefore appointed as an act of retali--
ation, to be a day of woe, calamity, weeping; and
and lamentation, to their descendants, if they should:
transgress : and, agreeably to that decree, both
Temples, — the first by the Chaldeans, and the
second by the Romans—were destroyed and burned
on the same day: and to that very night the pro- -
phet Jeremiah pointed, in Lam. i. 2.—

%3 moan nm
« She weepeth sore in that night.”™ - -~ - R

The fast an2 Mpwn of the ninth day in the fifth
month, Aab, must be performed scrupulously, and
with more rigid accuracy and strictness, in ma.ny
points, than the other three specified. -

The fast of the three is kept from day-light till
evening: but 282 Mpwn the fast of the ninth day in
Aab is kept A2 1 237D from evening till evening.

The oWy wnm five afflictions observed on the
day of atonement must also be observed on that fast-
day, which are— Poeiadr

FoDT LA *YT0N N A e Ao
to abstain from eating, drinking, washing, putting on
shoes, and to be separated from all nuptial commerce.
The fingers only are permltted to be washed, as’
requisite to the performing of prayers. That fast- :
day must also be observed as a day of sorrow and
mourning, which is to be performed in the following
manner :—before the beginning’of the fast in the even-
ing, 2 meal called I"PDDBI MWD consisting of some
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fruit, and bread and water, is to be served up in
deep silence before the master of the house, and the
men of his household, when sitting on the ground, on
asackcloth without shoes.

The Lamentations of Jeremiah, and other selacted
lamentations are read in the Synagogue in that night;
by a small wax-light in a sorrowful ‘tone suitable to
that occasion. The forenoon of the fast should be passed
in all acts of mourning in the Synagogue, and at the
same time all traffic and mechanical work is prohi-
bited according to M5aN the law of mourning.
Some pious persons keep the afternoon with the same
devotion. The Pan phylacteries and the e vh
Y the shawls of the memorial fringes which are not-
used in the morning, are used at:rimmn noypr the afs
ternoah pheyes;: when'the bands-and face are permit-
ted to be washed asusual. When 2R3 Py the fast-
day of the month Aab happens to beona Sunday, when
the religious ceremony of [1571an separating the Sab-
bath from the working-days cannot be performed on
Saturday-night as usual, the blessing over the light
WRT NG RN, must be made before you begin to
read the lamentation. You must not forget pr1yi’
117 R to vindicate the justice of God by the words
FORRT ™M N2 “ Blessed is the true Judge!” before
you begin to read the lamentations of Jeremiah.

DpuDY N2 Pregnant women, and thosethat
give suck, are permitted to eat on all fasts if required

by them. But on 282 Mpwn the fast of the ninth
, , o et ,
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day in Aab, it is their absolute duty to fast;"except
in case of illness or necessity, and in that case'the
opinion of the physician and the presiding Rabbi should
be consulted. Children are also not quite exempted ;
and if they are not able to fast the whole day, they
should fast part of the day, according to their age
and ableness. . Whoever beholds the holy Temple,
the city of Jerusalem, or any other cities of Judah,
in their present destructive state, must rend his
clothes, and never sew them up properly: " -

Your buildings, banquets, festivals, and all your
rejoicings should not be complete, so as to have
something deficient, and as a mark of our sorrow
and mourning for our holy Temple, and the city ‘of
Jerusalem, and our lost glory :—

: AARBR3 TR DY by farnon 93

< For he that mourns for Jerusalem, will participate
in her glory.™ ~ T T o

et

Bm il ulai-ria BN
The Laws of the Feast of the New Year.

£

That solemn day, agreeably to the number of its
virtues, bears three appellations: — the first name
(which corresponds with the two others) is [0 oy
the day of blowing the trumpet. as is recorded —
+pab M WP RAPH * WTIN? ANRI WIAWT wTIN
L D35 A MR O Spn 8% AN o8 %3
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*And in the seVenth month, in the first day of the -
month, ye shall have an holy convocation; ye shall
do 1o servile work ; it is a day of blowmg the trum-
pet unto you.” (Num xxix. 1.)

The second name of that solemn day is mwn tzm-\

in the men Mishnah : —

: Dwh MR wRn Mwna Rs

““The first day in Tishry is the beginning of the year;”
as received by tradition 7 A AP A7 mwnn
from Moses, our preceptor, and his subhme coﬁnmf
By that divine authority (as stated in the second
treatise), corroborated by astronomical demonstratlon,
this day was established as the day of the creatlon of
the world. The ahgve t;uth is forclbéljx mf,uﬁa, ed i)y
the follewxgg@mﬂuni(‘&h&nrf o n'i"E«‘od’fo WMoses and
Aaron: —

:aoRb DMED 3 TR SR Awn S8 m o

oab w7 PRt cowm wd osb m pnn
s omwn swnd

““ And the Lord spake unto Moses and Aaron ‘in the
land of Egypt saying: this month shall be unto you
the beginning of months, it shall’ be’ the ﬁt‘st of the
months of the year unto you.” > (Exod xii. 1, 2.)
.. The Divine communication doth not express that
,thls month (j0%) Nissin) shall be the beglnmng of’ the
year (as supposed by some), but the beginning of ihe
months; and it is very probable that the above Divine
declaration is repeated for thatjreason : and the second
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part of the verse must be considered as the gxplanation
of the first.part, namely ;—it shall be the first ¢f, the
manths of the year unto you, but not to the yearztself
The peculiar expression of the word D3% in the
above verse: It shall be the first of the month unto
you,” plainly indicates, that the declaration has no
concern with the Creation, nor with the ™way Mg
natural -year, which must be common to all nations.
~ All this is conclusive, that the dignity granted to
this month (jov3 Nissin) to be called the. first of
months, was ,,in commemoration of our :re&empti‘on
from Egypt, the house of bondage; and our exalta-
tion to become "1 ™12} the servants of the Lord, and
to be called : m3 * D1 N3%wn “owpn %30 NPMD
eMp <A pecuhar treasure, a kingdom of priests, and
a holy nation” ; consequently, the month D% Nissin
must_be. called the first of our ecclesiastical year;
but. thc ﬁrst dax of the month vywn Tishry is the
beginning of our nw:uo mw natnrgl or civil year
This day (by traditional authonty) is also called—-
17 DY the day of judgment : the day which:the Loyd
of Hosts has chosen to investigate the yearly actions of
‘all human beings, to weigh their merits and demerits;
by which the fate of nations, countries, kingdoms, em-
pires and individuals, is decided ; ,—as it is said—
R DHeh MW 22907 WR © WK 12 AT o
SWIMY CTIPDY 13 MY paws Ry ¢ op?
o' o’ '
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“And in this day, the decree is passed against pro-
vinces and countries,—which are to: suffer by the
sword, and which are to enjoy peace; which are to
suffer by famine, and which are to enjoy an abun-
dance; and the fate of individuals is also determined.”
This truth is fully confirmed by the words of the in-
spired psalmist, Ixxxi, 3—4.

SRS P 9D vam ovh DD Taw TIna 'wpn

» apyywnbRb vawn XM
“Blow upon the trumpet in the new moon, in-the
time appointed, on our solemn feast-day; for:this-is*a
statute to Israel, and a day of Judgment to the God
of Jacob.”

After the ceremony of blowmg the trumpet; we
declare the reason thereof by londly’proclazmmgm
: DY MYy Ss BAEY P B i Aah ove
«This'is the day of the creation of the universe, and
consequently the anniversary day when the Almighty
God formed this extensive empire, and established
himself over it as a king, a father, a provider, a bene-
factor, a preserver, a redeemer, and a Judge. &

‘We proceed to point ‘out another reason’ of‘ our
blowing thé’ trumpet, by proclaumﬁg thist thisis also
a day of Judgment when all thankind are summoned
to stand for trial before God.

The trumpet is therefore blown to give the alarm,
and to make us awake from yearly slumber -or
lethargy, to return to our God with a full repen-
tance of our base actions, and to reconcile ourselves
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to our merciful- Father, with a contrite heart; for

our king and father requires no more than a sinéere

confession, as we find it said — ”
: 71 bR 12w © o3 Dony WP

“Take words with you and return unto the Lord ”

(Hos. xiv. 3.) We find also—

£ ORI DR D CpwnT R PIENR xh 0
“For I delight not in the death of the wicked,
but that he ‘return from his ways, and live; and
this particularly relates to /32 * NRWwN ¥ AWY
DM DN 1Y the ten days of repentance and peni-
tence, from the new year unto the day of Atone-
ment. It is so expressed by the prophet—

ywn Wy * 2Vp M IMNMRIP * INYDA N 'RZ)'I'T
w‘mn'w gl L)R M PMNARTD PR 2R 10T

smbph mam D wnvR o

* Seek ye the Lord while he may be found ; call ye
upon him while he is negr: let the wicked forsake
his way, and the unrighteous man his thoughts ~and
let him return unto-the Lord, and he will have mercy
upon him; and to our God, for he will abundastly
pardon.” (Is.1lv. 6. 7). The blowing of the trumpet
is also to remind us to live and to act according
‘to the .dictates of our holy law which the Lord
our God condescended to deliver himself unto] us
on mount Sinai by the sound of the trumpet as
recorded—

nwn%z-n 92T P *RD pIM N 191 29p
: Swpa

 And when the voice of the trumpet sounded long
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and waxed louder and louder, Moses spake and God
answered him by a voice.” (Ex. xix. 19.) This
ceremony will also fill our souls with hope and
delight in anticipation of our expected redemption,
when we shall be fully reconciled to the Lord our
God, and shall return to our former dignity and
holiness; which redemption will also be accom-
panied by the sounding of the great trumpet as we
find in holy Scripture—

DTIRT XD * S mowa ppn KA OY3 S
‘N% WANM * D¥D PIRI DR MR PRI

-~ pobeay wmpn ama

¢ And it shall come to pass in that day, that
the great trumpet shall be blown, and they shall'
come which-were ready tg peugh 19 the’ land of
Assyrin, .-end’ “¢hié “vutcasts in the land of
Egypt, and shall worship the Lord in the holy
mount at Jerusalem.” (Is. xxvii. 13.)

The commandment of =2 Nypn blowing the
trumpet on this solemn day will then remind us—
ALY R *ND5D T PPN 1 OB 1D
“That the Lord is our judge, the Lord is our lawgl‘ver,
the Lord is our king, he will save us.’

It is an established custom, that in the first night
of our new year, the master of every house should
distribute (at table after @YTp sanctification) to
every one of his house-hold a part of an ‘dpple
dipped in honey accompanied by the followir(g shert
prayer :—11210 M@ WY wINNNY Tapbn T
@375 MpIB May it be thy holy will to grant us



184 THE FAITH OF ISRAEL.

a new happy year as sweet as honey. The facul-
ties of our mind are affected by our DR MEdR
five senses; and as the above short prayer is per-
formed at table, the sweet taste of honey was
deemed a proper stimulus to say it with devo-
tion : the following custom must also be considered
in the same moral sense, namely, the ceremony of
of guing, in the afternoon of the first day of the
New Year, to the sea or river, and performing the
following prayer— Co T
RS cpwa SOy taun pp Ren oD br v
1N TOM yan 3 R wh punn 89 andm
52 B Mbena own M 23 uEnn
wR ARk Ton apnd AR PN DnRen
DT B 1WMARS nyaws
“Who is a God like unto thee, that pardoneth ini-
quity, and passeth by the transgression of the remnant
of his heritage: he retaineth rot his anger for ever,
because he delighteth in mercy. He will turn again,
he will have compassion upon us: he will subdﬁeai}é 5
iniquities: and thou wilt cast all their sins into the
depth of thesea : thou wilt perform the truth to Jacob,
and the mercy to Abraham, which thou hast sworn
unto our fathers from the days of old.” (Mich. viii.
18, 19, 20. | |
The above prayer: ¢ And thou wilt cast all their
sins into the depth of the sea,” will probably be said
with more devotion in sight of the sea. All our
DM customs are founded on wisdom, and should
therefore be strictly observed.
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P Empon oy mohn
The Laws of the Day of Atonement.

On the tenth day of @ Tishry, the first month of
A. M. and the seventh of our ecclesiastical year, is
DY12'21 Y the Day of Atonement, as commanded in
our Divine Law :—
whawn wmnd wpa -[x L Nd M 9% “11 931
Y WP RpDC RYT DMIRIT DY TN
:M% MR DRI CDINWDY AR DAY ¢ 05
DY D R DWA O¥pa wyn =5 naxdn 5,
559 :oo>nox ' unh sy 983% s o
nm:n *mn oo oypa mpn x5 s woan
D¥pa 7oROm Y3 mwpn wx wsan Yo moyn
< ARDY 39pn RN @R NN ’ﬂ'fﬂ& oM o
baa wmﬂ% poyt pn. « Tegn y Tohn 53
NR DA Y B5Y N7 PRaw naw : oonawn
I T WD 33 wnd mpwna Db

¢ DoPaw nawn
“And the Lord spake unto Moses, saying, verily
on the tenth day of this month there shall be a day
of atonement: it shall be an holy convocation. unto
you; and ye shall afftict your souls, and offer
an offering made by fire unto the Lord. And ye
shall do no work in that same day: for itis a day
of atonement, to make an atonement for you before
the Lord your God. For whatsoever soul it be that
shall not be afflicted in that same day, he shall be

cut off from among his people. And whatsoever
25
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soul it be that ‘doeth any work in that same day, the
same soul will I destroy from among his people.  Ye
shall do no manner of work : it shall be a statute for
ever throughout your generations in all your dwellings.
It shall be unto you a Sabbath of rest, and ye shall
afflict your souls: in the ninth day of the month at
ever, from even unto even, shall ye celebrate your
Sabbath ?  (Lev. xxiii. 26. 32.)

Tt was on the tenth day of the seventh month men
Tishry, when Moses came down from the mount
Sinai, with the second tables of stone, containing
the Ten Commandments; and also with the joyful
tidings of the Divine pardon for the enormous crime
of the golden calf; and, as a mark of their reconci-
liation to the God of Israel, and their restoration to
his favour, he brought with him the Divine order—

_DIIN TIDW wTpn Y2 wn

«‘And let them make me a sanctuary (the tabernacle)
that I may dwell among them.” . (Ex. xxv. 8.) As
no account is given in Scripture, of the date of .the
going up of Moses into the mount, nor of his coming
down at various times, and as itis left to the abilities
of the biblical scholar to discover it, I find it, therefore,
rei;uisite to.collect the verses relating to that account,
in order to prove the veracity of the above date.

On the sixth day of 11D Sivan, the third month of
our ecclesiastical year, we received the Ten Com-
mandments : the following day Moses went up into
the mount, according to the order of God—
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*yanm nrb nR H MINRY ¢ D@ IR R 0oy
» pRmnd pand AR MEsM TINM

¢ Come up to me into the mount and be’ there: and
I will give thee tables of stone, and a law, and com-
mandments which I have written; that thou maysest
teach them.” (Ex. xxiv. 12.) Moses remained. on
the mount forty days and forty nights, : which, ended
on BN "wy Myaw the seventh day of the fourth
month, Tumuz.

NROYOR ‘1M R Dpanky o nw:-m vpn Rheh)
DY YoR- 1 BN MR FIng DRART NP DY
$ DMED PIRD MIRYWT WK Y DN YD D 00 T
¢« And it came to pass at the end of forty. days and
forty nights, that the Lord gave me the two. tables, of
stone, even the tables of the covengnt; and. the Lord
said unto me, ‘Arise, get thee down qulckly from
hence, for thy people which thou hast brought forth
out of Egypt have corrupted.themselves. (Deut. ix..
11, 12.) Aud when Moses came down nigh unto the
camp, and saw the calf, and the dancing before it,
his anger waxed hot, and he cast the tables out of h1s
hands, and brake them beneath the maunt. .
DRREM DX TP SR wm RN ¢ NINEn Y
MMBSR IR 7 SN AOER AN * AT NN
. D DonRLM WA

¢ And it came to pass on the morrow that Moses saxd
unto the people, ye have sinned a great sin : and now
I willgo up unto the Lord ; peradventure I will make
an atonement for your sin.” (Ex. xxxii. 30.) |
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Moses ‘went up accordingly on the eighteenth of
Famuz, the fourth, and remained again forty days
and forty nights in constant prayer, which ended on
the twenty-ninth of the month of Aab, the fifth, as
recorded :—

DWIIR IR DT DWaOR PR A eb Soinwn
: DONR Twnb 7 awx D cnbnanm R N0
“Thus T fell down before the Lord, forty days and
forty nights, as I fell down at the first; because the
Lord had said he would destroy you.” (Deut. ix. 25.)

At the end of the second forty days and forty nights

we find—
-DMWRID DWaAR AND aw 9b Son mwn SR M RN
Pmbi by PR wRr BT N nnGn S nanD
7pa3 mbyY +9pal 10 MY L NMaw R DNWRN
:am wRA by ow Y% nayn o 97 o8
«And the Lord said unto Moses, Hew thee two tables
of stone like unto the first: and 1 will write upon
these tables the words that were on the first tables
which thou brakest; and be ready in the morning,
and come up in the morning unto Mount Sinai, and
present thyself there to me on the top of the mount.”’
(Ex. xxxiv. 1. 2.)

According to the Divine order, Moses went up to
receive the second tables of the testimony on
Y958 w1t wRY the first day of the month Elul, the
sixth, and remained there again forty days and forty
nights which ended on the tenth day of the month
»wn Tishry, the seventh, as we find— -
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DN DYIATIR DUWRAT DO M3 ATDY SR
RS © NI DPDA DI YOR 7T pmeM Ch2% DI
ki aldn Iy phn s
« And I stayed in the mount, according to the first
time, forty days and forty nights; and the Lord hear-
kened unto me at that time also, and the Lord would

not destroy thee.” (Deut. x.10.)

Our celebrated commentator ¢4 Rashy, in elu-
cidating the above verse, observes that the words
DOWNIM DYDY according to the first time, indicate
that the last forty days and forty nights were in
the favour of God again, as the first forty days and
forty nights before the crime of the golden calf was
committed; but the second forty days and forty mghts
were in anger of God. -

Thus, as the enormous crime of 1dolatry was par-
doned, and Israel restored unto the favour of the mer-
ciful God of Israel,and asa testimony beforeall nations,
of Israel’s reconciliation to their God was marked
by the delightful Divine order, ““On the tenth of the
seventh month »wn Zishry, let them make for me a
sanctuary, and I will dwell among them.” This very
same day was therefore peculiarly established as
a day of atonement throughout all their generations.

The ten days D™MD20 O T * M wRID from
the Feast of the New Year till the Day of Atonement,
arecalled 2w ) Ny the ten days of repentance
and penitence. Our learned have divided the days
of judgment or justice into three classes, viz. —
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AN M w803 the fate of empires and individu-
als is decreed on the feast of the New Year p1¥ oy
oM a0 but these decrees are still suspended
till the Day of Atonement, when it is sealed (a figure
of being confirmed); yet the merciful God who de-
lights not in the death of the ungodly, but that they
should repent and live, has deferred the delivery of
the fatal decrees to be executed till f129 Rypwm the
seventh day of the Feast of Tabernacles, which is de-
nominated 2N 92 the day when those fatal
decrees are given over to be executed.

Observe, the Omnipotent God who created time,
cannot be in want of time; and, therefore, the appoint-
ing of days for judgment is inconsistent with his
Divine nature; but all this was a kindness and a
favour of our merciful God conferred on man to ap-
point him a time to examine his conduct of the whole
year, to repent of his errors and to become reconcﬂed
to his God.

D7 33 WD MR FnEhT S1aRb-men
DMIRN B» Manb oYpa D12 2125 D) oMY
o n? Ry HIDJVD R ARM * PhaA Haen
, : W

- We are ordered to f‘east well on the day before the
Day of Atonement, in order to gain strength to fast ;
also to change our dress for the best, in honour of the
Day of Atonement and the Sabbath of rest, and to
show our confidence in our God, who will determine
our decree, to enjoy a happy, long life.
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»qpam DMIDNOM BY PR IMand DTN Paw My
Dby 9D M DN 3D MR 1IN NN Y T
¢ yamen 1 b cponxen 53m oonk anwd
' For transgressions between man and man, the Day
of Atonement itself does not atone, but the offendet
must endeavour to satisfy or reconcile the offended :
as it issaid: ¢ For on that day shall be made an
atonement for you, to cleanse you, that ye may be
clean from all your sins before the Lord. (Lev. xvi.
30.) The spirit of that verse is, that the virtue of the
Day of Atonement itself, with a sincere repentance,
will cleanse him from all transgressions relating to
God only; but transgressions between man and his
fellow-creature require absolutely the reconc111at10n
of the offended. oo
AP Y 2D MWRIW ALY B Yorb SN B
Crgsmar anawrn

The fasting and resting of the Day of Atonement is
a complete day; as it is recorded :—* From evening
unto evening shall ye celebrate your Sabbath';”—

: nawa w3 PR ox Hn My oL vy
And he must still add from the workingday to
the holiday, which is now™established ‘to amcunt
from an hour to an hour "and a half before night.
One of our commentators observes, as the two
letters ) vax and nun, at the end of a noun, are
diminutive letters; as, ¥R a man, WHR a little man;
P green, \p greenish; so are the two words =2
the day of rest, and \\N2’ the small time of resting,
which is added from the working day.



192 THE FAITH OF ISRAEL.
.
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MM TN TIRIP DN PR * DoRbDS

The Fast of the Day of Atonement includes the fol-
lowing five afflictions:—to abstain from eating and
drinking ; washing the hands, face, or any part of the
body, except the fingers, which are permitted to be
washed, as requisite to perform his prayers; not to
put on his shoes; and to abstain from all nuptial
commerce, for this is a day of forsaking, sin, iniquity,
and transgression ; a day when the children of Israel
should be like angels, free from hatred, envy, malice,
and contention.
7UD DMDDT 0N DEYs AIwy mmnny 'p'm

} MR T nwey

On the Day of Atonement every one must confess
his sins ten times; five times in. five. pra.yers by
himself alone, and five times with the congregation ;
corresponding in number with the ten days: of
repentance.
DI B M TR DM AN 1Y IR DM AN Ma

2N D D - p 535

-A girl at the age of twelve years and one day, and
2 boy at the age of thirteen years and one day, are
bound to observe all religious duties, and they must
fast the complete day. At the age of eleven years,
whether male or female, they should be trained up to
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all religious duties; and also to be tried if they are
able to fast. At the age of nine or ten years they
should fast a part of the day, according to their
strength.

$DMDON B3 Mnvbwn inhhiifalaluivieio)iininis )i
Pregnant women and those who give suck are
obliged to fast, and, ip case of illness, are considered
as all other persons.
wbwn 59 marnn 85 ow by in cnhy
SRR POOIRAD IR AOME DN DR AR
JOIR G0 R M 9RY (RO
¢ A woman, in the first three days of her confinement,
must not fast at all. From three till seven days it
depends on her own declaration if ske is able to fast
or not; but after seven days she i considered asall
other persons.
POERD CAMM DR IR AR PR PYoRDED
$MPS LYY ROw 1D B LD DR
When pregnant women or any other sick persons
are ordered (to avoid danger) to eat on the Day of
Atonement, they should take a small portion at one
time (if it will relieve them); -and with-a certain de-
lay between one tinte and-the other, in order to prevent
them from eating or drinking. such a portion at one
time, as would render a healthy person guilty of
of N72 the cutting off of his soul from among :his
people. - o
I find it requisite to elucidate, in -this seetion,
M1 My whw the thirteen attributes of the
26
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Eternal God, so often repeated by the children of
Israel on the Day of Atonement.

Mosesasked of the Eternal God : 522 NR 81 IR
“T beseech thee, shew me thy glory;” to which the
answer of the Lord was: — '

D DIRA R RE D cwn ne mvab S0 N80
‘“ Thou canst not see my faee (alluding to the Essence
of God), for there shall no man see me, and live:” —
W RS 02DY MR PR MR “but thou shalt see
my back or behind me,” i.e. what I am not, or
‘nows my works; %01 but my face, i.e. my
Essence shall not be seen. At the same time, the fol-
lowing Divine favour was granted to Moses : -~

D2 SARIPY ¢ 35 S 3w S0 IR R RN
$DAMR R PR VMY AR R DR NIm Pk
*And the Lord said, I will make all my goodness pass
before thee, and I will proclaim the name of the Lord
before thee: and will be gracious to whom I will be
gracious, and will show mercy on whom I will show
mercy.” (Ex. xxxiii. 19.)

God instructed Moses, accordingly, in the thirteen
Attributes, accompanied with the Divine promise :—
s pys o 3nd A DD w3 e ot S
“When my children shall proclaim the following
thirteen Divine precepts before me, with the intention
of imitating them they shall be heard :” these attri-

butes are specified in the following order —
TIR I DI OR e e RPN M p T
W Rwy *D0YR TOM ¥ RY TON 27 DR
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M3 7Y MR PP TP 1PN RY PN ¢ IIRDM pwny
DWIY N oW 2 DDA N3 N

““ And the Lord passed by before him and proclaimed
—8pre 0Tp ‘1 the Eternal, in the attribute of
mercy towards man before he sinneth; Xor nR> 1
2™ in the attribute of mercy, after the sin has been
committed and repented of; 5% *<OM NTARIT o
* 1 £INM in the attribute of kindness, merciful and
gracious ; * 279 TM1HD 1RY *IDN TIRD * DOR TN
Jawn ey ROw long-suffering, delaying the pun-
ishment peradventure they might repent; =OR 2™
75 “95 Mot onb PR oM Doy abundant in
goodness to those who have not sufficient merit, and
arein need of mercy; 11%7 Y% 2% 12w D22 "NHORY
in the attribute of truth, to reward amply those who
do his will: Da5R5 DM 933 reserving the blessings
due to man’s virtue for thousands of generations ;
MRLM pwo Y R forgiving iniquity, transgression;
and sin; DAY IWRYY * "py RS coawb 1PN and
clearing the guilty who repent, but not cleansing those
who are impenitent; 2 5y o3 ‘?I! AR IPn
Awpn omRes cowan S cowhe Sy cowa
SRS N NIpDI @D D20 * DT DAYMAR
visiting the iniquity of the fathers upon the children,
and upon the children’s children even unto the third
and fourth generation—if the children should continue
to walk in the way of their fathers, as we also find
it expressed in another place—‘‘to those that hate
me.”
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- It is customary to blow the trumpet after the last

prayer called 153 (Nelah) to commemorate the 52y

Jubilee that was on the Day of Atonement, and also

to proclaim that the feast days do now begin.

It is also very proper to begin some work towards
the erecting of the 12D Tabernacle M¥HH NRYY ™10
¥ 58 to go from the performing of one Divine
precept to the other.

———

: IM207 an maon
The Laws of the Feast of Tabernacles.

On the fifteenth day of Tishry, the first month of
the A. M. and the seventh of our ecclesiastical year,
is the Feast of Tabernacles: ‘as wefind— - s
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¢« And the Lord spake unto Moses, saying, Speak unto
the children of Israel, saying, the fifteenth day of this
seventh month shall be the Feast of Tabernacles for
seven days unto the Lord. - On'the first day shall be
an holy convocation: ye shall do no servile work
therein. Seven days ye.shall offer an offering made
by fire unto the Lord : on the eighth day shall be an
holy convoeation unto you: and ye shall offer an
offering made by fire unto the Lord : it is a solemn
assembly; and ye shall do no servile work therein.
These are the feasts of the Lord, which ye shall pro-
claim to be holy convocations, to offer an offering made
by fire unto the Lord, a burnt-offering, :and a meat
offering, a sacrifice, and drink-offerings, every thing
upon this day : beside the Sabbaths of the Lord, and
beside your gifts, and beside all your vows, and be-
side all your farewell offerings, which ye give unto
the Lord. Also in the fifteenth day of the seventh
month, when ye have gathered in the fruit of the land,
ye shall keep a feast unto the Lord seven days: on
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the first day shall be a Sabbath, and on the eighth’
day shall be a Sabbath. And ye shall take you on
the first day a beautiful fruit of the tree (called in
Hebrew yympR Esrog, a kind of citron), branches of
palm trees, and branches of a thick-leaved tree, and
willows of the brook ; and ye shall rejoice before the
Lord your God seven days; and ye shall keep it a
feast unto the Lord seven days in the year, it shall be a
statute for ever in your generations : ye shall celebrate
itin the seventh month. Ye shall dwell in booths, that
your generations may know that I made the children of
Israel to dwell in booths, when I brought them out of
the land of Egypt: I am the Lord your God. And
Moses declared unto the children of Israel the feasts
of the Lord.” (Lev. xxiii. 33—4.)
We are ordered —
*Pr5% 71 D Nk IO 9 e Mwa ooy whe
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““ Three times in a year shall all thy males appear be--
fore the Lord thy God in the place which the Lord
shall choose ; in the feast of unleavened bread, and in
the feast of weeks, and in the feast of tabernacles, and
they shall not appear before the Lord empty : every
man shall give as he is able, according to the blessing
of the Lord thy God which he hath given thee.”—
(Lev. xvi. 16—17.)
The feast of the unleavened bread is called
MY (91 the time of our liberty or emancipation ;
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the feast of weeks is called 12191 N (21 the time
of the receiving of our law ; and the Feast of Taber-
nacles is called YR 12t the time of our rejoicing,
which should not consist only in feasting, but also in
a religious rejoicing, whereof the time of the Feast of
Tabernacles is the most proper, being only four days
after the Day of Atonement; wherein we are confi-
dent that the God of Israel has pardoned all our past
errors and transgressions, and that we are fully re-
stored to his favor. »

The royal philosopher undoubtedly alluded to the
Feast of Tabernacles when he said—

935 90 T 2w 253 AN * R amoea box 56
AR Y= LT

““Go, eat thy bread with joy, and-drink thy wine

with a merry heart: for God has already accepted

thy works.” (Ecc. ix. 7.)

Our learned observe, that, according to the words
of our Divine Law, that Israel shall celebrate the
Feast of Tabernacles, and dwell seven daysin booths,
‘‘that your geunerations may know that I caused Israel
to dwell in booths when I brought them out of the
land of Egypt;” the Feast of Tabernacles should be
celebrated in the month (0% (Nissan), the first month,
the time when Israel went out of Egypt: wereitnot
for the following reason: that in the month D%
Nissan, which answers to the month of April, the
time of the spring, the generality of men are inclined
to quit their houses and palaces in the cities, to enjoy
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a tural life, and dwelling in country-houses, ‘and
sitting in booths erected in their gardens, to inhale
the pure and sweet air of the country. Atsucha
time of the year the dwelling in booths would be a
very indifferent commemoration, whereas in the month
mwn Tishry, answering to the month October, the
end of the harvest, and the beginning of the winter
season, when the generality of men are quitting their
country-seats to enter into the cities; at such a time
the celebrating of the Feast of Tabernacles, and
dwelling in booths is a very strong commemoration
of Israel’s dwelling in booths (alluding also to the
1335 %13 having been covered with the clouds of
glory) when they went out of the land of Egypt.
SDOIMANY DM MBS Cann nnne myn oepb
The commandment is: “To rejoice in the feast,
and also to cause the poor and needy to rejoice” ; as
we find — : .
NHMY CNBRY TP THIY Y ANR N3 NRDe
Cpws R mnbrm oy um
‘“ And thou shalt rejoice in thy feast, thou and thy
son, and thy daughter, and thy man-servant, and thy
maid-servant, and the Levite, the stranger, and the
fatherless; and the widow, that are within thy gates.”
(Deut. xvi. 14.) In this verse he is reminded by his
God: [ made thy four to rejoice, viz. thy son, thy
daughter, thy man-servant, thy maid-servant: be not
guilty of ingratitude, but make my four to rejoice, viz.
the Levite, the stranger, the fatherless, and the widow.
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SINMTN PED o MR awn nowWwa
“ Ye shall dwell in booths seven days: your Taber
- nacle shall be, during these seven days, your chieff
- habitation to eat, to drink, to sleep, to study in, &c.
&c. except when the weather proves inconvenient, and
hinders you from t9" N rejoicing in your feasts you
may then qult the Tabernacle N

——

C2moun Mhn
T he Laws of the Days of Dedzcatwn

The eight days from the twenty-fifth of ¥5D3 the
ninth month of our ecclesiastical year, till the  second
day of the month N3 the tentbR were. est&bhghed
consecraf:ed, aﬁd devoiéd to o‘ﬁ'er thanks to the Om-
nipotent God of Israel, and to commemorate the de-
liverance of Israel from the subjection and oppression,
tyranny and unrelenting persecution, of n)_m:'m_,gbe
Greek Monarchy; which, in the time of our second
Temple, aimeéd at universal reign, and Israel hee
came tributary to the Greeks, who, i in executing the
greatest cruelties, left nothing I}ntned to make Israel
violate the Sacred La.w, and to cause it to fall into gb-
hv10n Thousandsof the nobles of Israel, theirlearned,
- thelr priests, and their womenand chlldren fell wgtx;qs,
:Aand suffered martyrdom in opposing the chkpa will
of that monarchy, till at last the merciful God heard
the’ S!TQ?D?PB of his children, Israel, and ammat%!})y

217
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the Divine Spirit, one Matthias, the son of Johanan,
the High Priest, and his sons, and other valiant and
‘pious men in Israel, to avenge themselves and attack
(though few in number) the numerous experienced
warriors and conquerors of the world, of whom the
great armies of the Greeks were composed ; driving
them to flight, and exterminating them with great
slaughter and havock, and finally clearing the Holy
Land of them, and becoming independent of their
cruel masters and enemies.

YD R? AP NS 3 @MY omwn Awnn
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After the deliverance and riddance of their cruel
and barbarous enemies, they came, on the twenty-fifth
day of the month 1"5D3 Kislev, to purify and conse-
crate the Holy Temple; but no oil could be found,
to light the temple according to law, for all the
vessels had been opened, used, and defiled by the
hosts of Greeks who occupied the Holy Temple, and
all places adjacent to it.

It was likewise impracticable to manufacture holy
oil to be used in the Holy Temple; for most of the in-
habitants of Jerusalem, and its neighbouring places
were defiled by the dead bodies of the numerous
Greeks that were slaughtered in those places, which,
according to the law of purification, would require
eight days before they could be called clean, and
qualified to make and prepare wTp o holy oil.
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Providentially, a small bottle filled with holy oil was
found sealed up with the seal of the High Priest”
sufficient to light the /1131 candlestick one day ; but
it was the will of the Almighty God to shew respect
and care for his people Israel, and for his Holy Temple,
and the quantity of holy oil sufficient for one day lasted
- for eight days, till they could procure clean and holy oil.

The following ordinance was therefore established
by the great council called }™M7TMID Sanhedr_ih,
founded on the law of God, and by the Divine
authority, under the precept — '

s bxmen Py 095 Y R 9270 1 N RS
‘ Thou shalt not decline from the word which the'y
shall tell thee, to the rlght hand nor to the left.”
(Deut. xvii. 11.) - -~ ‘

N2 R N YIRS avn S man Spa b
‘7: PO NN D MY’ ¢ pat Dwnab cama
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It is incumbent upon every master of the house to
light up 72731 N3 the lights of the days of dedica-
tion in his house; butit is still more proper, if possible,
that even every male child who-is already trained up
and qualified to observe the law,should also light them,
which is performed in the following manner :—begin
the first night to light one on the right side of your can-
dlestick; add toit, during the eight days,one every day;
observe, that the 11272 blessing should be made over
that light which isadded, at the same time declaring—

$BN3 wunenS me b P * o wmp %0 M
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that these lights are holy, and it is unlawful to use.

“them to any purpose of convenience D311 DIDIDY RYR -
but only to make manifest the Divine Provi-

dence, and to offer thanksgivings and praises to the

Holy One of Israel for the above miracle.

These days were not established as days of rest, but
to offer up. praise, and render thanks to the Eternal
God of Israel. They are distinguished from other
days by adding £'D31 % and reading whole %5n,i e. -
the Psalms ordered to be sung on our feasts and holi-
days. TODM PN PDRY it is forbidden to.
fast and mourn in them.

: mbon mabn
The Laws. of. Prayers.

It has been observed in the introductien to -the
second part of this work, that the Laws of Prayers -
will be placed near the Laws of 1213r1 the days of
dedication, in imitation of the celebrated work called
M™37 nMY% W the two tables of the covenant.
nhen +1m +ov 551 nmiban whw Y5onnd oR anm
noen Yo3y Ay noan cnmn nban ¢ nmne
NDID WAR LPMY W3 - MIDN3 Ty e W
Duon% * ARk 7573 T DT A b
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It is incumbent upon every Israelite to offer up

to God three times a day M3 My Mg
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eighteen blessings, as established by the .ND3D “wiR
M5Y1217 men of the great congregation, Consisting of
one hundred and twenty members, the most pious and
learned in Israel. But the 7'2 Senate in the town cal-
led Yabnah, found it proper to add one M292 blessing;
b5y containing the prayer for the annihilation
of D'DIP'DRY D™D apostates and Epicureans. These
prayers are MM nYan the morning prayer,
mram n9on the afternoon prayer, and MWany nban
the evening prayer, corroborated by the words of the
inspired Monarch “ @R D™y M2 27 in the
evening, and in the morning, and in the afternoon
will T pray,” it is also recorded in the Talmud —
3py ' M nYan pRYY - A nban PN ommaN
L vy mben -
that Abraham established the morning prayer, Isaac
the afternoon prayer, and Jacob the evening prayer.
DRPN OYTBN. TN M5BN, the above prayers
were established in conformity with our daily sacrifices.
MY W TR 1P D nws nban, the
morning prayer, to agree with the continual burnt-offer-
ing in the morning ; 5w AN |139p 3D ML ndan
: DA '3 the afterncon prayer, to agree with the
continualburnt-offeringin theevening, as it iscomman-
ded— 2227 NRY *9pa1 WPN INNT w27 DN
DN 12 wpn Wt © The one lamb shalt: thon
offer .in the morning, and the other lamb shalt thou
offer at even.” (Num. xxviii. 4.) .ma9p nban
A%0m 5 pamn Sy omTeY omMaR naapn D
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The evening prayer is to agree with the burning of the
limbs and the fat upon the altar, during the whole
night; ©"™ Nagn 1" a0 NNy and the addi-
tional prayers of the first days of the months, and of
the Sabbaths and feasts are to agree with the addi-
tional burnt-offerings of the day, and since we have
lost the Temple, and the offerings have ceased, these
prayers have been substituted instead of our offerings
and sacrifices, agreeably to the words of the prophet—
Wnaw oM b ¢ YR 12w BT Doy NP
“Take with you words, and return to the Lord; and
we will substitute the prayer of our lips instead of
calves.” (Hos. xiv. 2.)

It is improper to go to the house of any person for
the purpose of saluting him nban  55anmw o1
nvin before his merning prayer; but if one has some
business to transact at his house, orifone meet him in
the street, he shall salute him with the. words —
mnd Ny N72Y, or wish him good morning, but not
with the word £1% (Shalom) which is a name of God;
and not to be spoken to any person before his devotions.
Before his morning prayer it is also proper to avoid
bowing or paying a compliment to any person. It is
very proper to stand in prayer before the Omni-
potent God, "1 MBP RT3IYI as a servant before his.
master, ina humble posture, D@2 129 MRS M
his eyes directed to - the ground, and his heart to
heaven. %55m 93 9mRy *wpb MoM 1 YWY let
him, before he performs his prayers, distribute some
charity to the poor, agreeably to the words
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95 105 pI% let charity or righteousness walk be-
fore him.
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When you meet in your prayer with the ineffable
name of God, namely, the name of four letters,
your mind must be directed to the explanation of
that name according to the word commonly spoken in
place of it, which is, that he is the Lord of the universe,
and also to the explanation according as it is written,
which is, he is, he has been, he is, and he will be, or
the Eternal. The name £%& God, signifies that
he is the Omnipotent, and that all power and might
and strength originate m God who is the source
of all power.. - oo =+ -

RN T 137p7 DpE3 e h‘ram
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As these prayers are instituted instead of the offer-
ings, they should be performed with the same careand
virtue as {27 the burnt-offering itself. The prayer
of MMy Manw the eighteen blessings, must be pre-
~ sented "1 standing as by the offering ; a contant
place should be fixed where one should stand to per-
form his prayer, as the sacrifices had their fixed
places where they were slain, and the blood of them
sprinkled, he should also have peculiar garments ap-
propriated to his prayer, to agree with the 12372 Y122
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priestly garments, and particularly that his mind
should be filled with awe and reverence,:and fo
know that he stands— ' o
LR T2 LR * Db vabn Jon mab

Before the king of kings, the Holy One, blessed- be
He; and to clear his mind from all strange thoughts
during the time of the prayer, as any strange thought
renders the offering 51D defective, and is an im-
pediment: to its being accepted.

: 257 nano movse Aan B B335 533 ﬂzm‘n
And to serve him with all the heart, requires him to
direct his prayer to God; for prayer requires the
attention of the heart: this service is therefore called
M labour, for it requires very great efforts to
‘keep the lips and mind in unison during his prayer,
Imitate therefore Mwyn *WIRY ©™1DON our holy and
pious men, who reflected T92Mm 587 MBHINA on
‘the greatness of-their God- till their mind was filled
with awe and reverence, and prépared to offer their
prayer as a substitute of an offering to God* ’in our

Soop

Holy Temple. i

—————

ome Mabn
The Law of Purim.

The name D"l'lb (Purlm) is the plural of the wo;:d

‘M pur, which is lot, as 719 55 « For Haman and
. his wise men cast lots to know the most proper day

in the year, when the general massacre and total
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annihilation of the D™1¥ Judeans or Jews should
take place, which was determined to be the thirteenth
of the month 978 (Adar), the twelfth of our ecclesi-
astical year; as it was the will of God '
:web M e

that the lot which Haman cast turned to our advan-
tage; and the very same day was appointed for the
Jews to be avenged. of their enemies. In the pro-
vinces, the Jews destroyed their enemies, by order of
the king, on the thirteenth, and rejoiced and feasted
on the fourteenth ; but in Shushan, the king’s resi-
dence, they destroyed their enemies on the fourteenth,
and feasted and rejoiced on the fifteenth, The thir-
teenth was ordered as a fast-day, to commemorate the
INDR NN fasting of Esther, and the two following
days, the fourteenth and the fifteenth, were established
by Mordecai and Queen Esther, and sanctioned by
M51721 ND3D IR the men of the great congregation,
to commemorate their miraculous delivery from total
annihilation, and that they should be distinguished
by reading the history of Esther, and be celebrated
with feasting and rejoicing, sending portions one to
the other, as a mark of concord and fraternity, and
distributing amply charity and gifts to the poor and
‘needy, to enable them to provide for these days, and
to rejoice and feast as well as their rich brethren.
Tnbn povam cnban xapn b oavn bR
Doun NP b N

Itis incumbent upon both sexes, and even childreii,
28
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to hear the reading of the 1522 history of Esther,
even those who are constantly occupied in studying
the law, and are therefore exempted from other
duties, are obliged to hear the reading of the history
of Esther; which must be read in the night, and re-
peated in the morning of the fourteenth; but in
Shushan, the king’s residence, and those cities that
have been fortified in the time of Joshua, the son of

Nun, the reading and. feastmg should be on the
fifteenth.

: RS P¥IMA Mwpan oA by Hhm omm pr

That part of the Psalms called %91 (Hallel),
ordered to be sung by the congregation in the Syna-
gogue, on all our festivals and holidays, are not to be
said on that day. The reason thereof is, that “=h
(Hallel) begins with the words *m »72 15511 Fmbbm
“Praise ye the Lord; praise ye, servants of the Lord;”
and as at that tlme, noththstandmg our miraculous
escape, and the prevailing over our en¢mies, we re-
mained still subjects and servants to the. King of
Persia; therefore the reading of the history of Esther
is instead of 591 (Hallel), and answers the same pur-
pose. That history must be read from a roll of parch-
ment written with care and perfection, equal to our
M7 95D Sacred Law. The blessing before the
reading, to the Holy One of Israel, and their Almighty
Redeemer, is to be made by the reader, and answered

and affirmed by the congregation with the word 8
(amen).
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The congregation must hear the reading attentively,
and many verses, after having been heard from the
reader, are to be repeated by the congregation with
shouts of joy and gratitude to God D11 DVD7D% M1 59
to declare anid make manifest the miraculous escape
from the intended general massacre of all the Israel-
ites, both young and old, little ones and women, in
one day, and the spoiling of their property; and
praises are to be offered to the Lord God of Israel, for
having delivered us in those days from death to life,
from darkness to light, from grief and sorrow to joy,
from a state of debasement and degradation to a state
of exaltation; as it is recorded in this history —
oy 5o 5 DIMD 593 ¥3 that all the ijincgsé;aétd
rulers reverenced the Jews; for the fear of them fell
upon all the fations, according to the words of God :
"DNDND X7 CDMINR PIND DAMN NNE DI A
R D BAR M2 vnd c piba? oonbpa by

: omrbs S
“ And yet for all that, when they be in the land of
their enemies, I will not cast them away, neither will
I abhor them, to destroy them, and to break my
covenant with them : f’,o‘r I am the Lord their God.”
(Lev. xxvi. 44.) ‘

We find in /152 nnoD? the volume of Megilah,
DNopwT oy PLDWD 1IN IMNI that on the first day
of the month Adar, the twelfth, it was usyally pro-
claimed, that the time is near that every Israelite
should bring to the treasurers of the Holy Temple his
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- 2pwn rv¥np the half of a Ypw (Shekel) a certain
weight of silver, in order that every Israelite shoyld
have his share in "R 137 the daily sacrifices that
were offered in the Temple, morning and evening ;
for with that silver were bought the daily sacrifices
during the whole year, from the first day of }D" Nissan
till the next j0" Nissan. }

In memorial of that, it is now customary for every
Israelite to bring his Spwi AL half of a shekel,
before the reading of the 51 Megilah, to the
Synagogue, where the treasurers of the synagogue
attend to receive it. Our sages observe the great
difference between king Solomon the wise and Ahas-
uerus, king of Persia and Media : the first said— o

AROM3 27 2N ¢ mwa nr 3 Pwnb aba snen
“1 sought in my heart to strengthen my flesh with
wine, yet leading my heart with wisdom” (Ece. ii.
8): so as the wine should not strike to the heart. But
king Ahasuerus conducted himself very difefégﬂy;
he drank till the wine struck to his heart, as 3% 213
i"a 1‘772” when the heart of the king was merry with
wine (Est. i. 10.), which was the cause of the sor-
rowful event of the death of the queen Vashti, and
the great griefand sorrow of the king. Let the words
of our sages serve you as a valuable lesson: namely,
that whenever you rejoice and feast on §™32 Purim,
of on any other festival, let the wine strengthen your
flesh, but beware that it strike not to your heart; you
will thén act according to the Divine precept bnmnws.
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DAWDI NR to keep your soul from transgressibﬁ,
and your body from illness. e

P78 Mabn
The Laws of Charity.

The Laws of Charity are placed among the laws
of Purim (in imitation of the celebrated work, called
M7 NMS W the two tables of the covenant, as
observed in the introduction to the second part).
TSIND TP TN PN TARD MIAR 23 MY
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o : 9383 .
“If there be among you a poor man of one of thy
brethren within any of thy gates, in the land which
the Lord thy God giveth thee, thou shalt not harden
thy heart, nor shut thy hand against thy poor brother;
but -thou shalt open thine hand wide unto him, and
shalt surely lend him sufficient for his need in that
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which he wanteth. Beware that there be not a
thought in thy wicked heart, saying, The seventh
year, the year of release, is at hand ; and thine eye
be evil against thy poor brother, and thou givest him
nought, and he cry unto the Lord against thee, and it
be sin unto thee. Thou shalt surely give him, and
thine heart shall not be grieved when thou givest
unto him: because that. for this thing the Lord thy
God shall bless thee in all thy works, and in all thou -
puttest thine hand unto. For the poor shall never
cease out of the land: therefore I command thee,
saying, Thou shalt open thine hand wide unto thy
brother, to thy poor, and to thy needy, in thy land.”
(Deut. xv. 7—11.)

. We are instructed by the royal moralist :—

3t phs Ay sy w oy

“The rich and poor meet together : .the Lord is the
maker of them all.” (Prov. xxii. 2.) .The spirit. of
this verse is: Let not prejudice suppose. that'the
state of poverty should always be considered as a:
chastisement, and consequently an act of ™17 NID
retributive justice; for /77 the Lord (which ineffable
name of God is DYAM9M N1 the attribute of mercy),

makes them both rich and poor; which may be
compared to a wise.and skilful physician, who, after
having well examined the constitution and cause of
illness of two patients under his care, prescribed for
one a high and rich diet, and for the other, a low and
poor diet, for their cure and restoration to health.
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We may yet discover in the above verse more
valuable information. The royal moralist has- placed
before us the dangerous effects of wealth and poverty,

R : AION D3 20E PN 58 Ry \nbxw o
wom +%h N bR I eRY D PR 2 1AM
M0 MBRY PR PawR 1D PN onb b
: $mbR D DM NI TR 1Y
“ Two things have I required of thee: deny me them
not before I die: Remove from me vanity and lies:
give me neither poverty nor riches; feed me with
food convenient for me; Lest I be full, and deny
thee, and say, Who is the Lord ? (the dangerous effect
of riches) or lest I be poor and steal, and take the
name of my God in vain.” (Prov. xxx.7—9.)

The moralist has therefore likewise instructed us of
the salutary effects of botl eondifions, the opulent,
and the indigent; and, which may also be regarded as
a preventive and antidote to the dangerous effects of
the two conditions, as stated in the last verse:: namely;
“yan) @M WY the rich and the poor meet to-
gether,” there the word 2393 (meet together), is ex-
pressive of the free access and admittance of the poor
to the rich. The word 1253 alludes ‘to the “circum-
stance that the rich meets the request of the poor in
relieving him from his distress, and accompanies that
relief by a kind receptlon and consolation.

*m oY% My the Lord is the Maker of them sll.
The term MWY Maker, in the English téxt, signifies
also in the Hebrew text, edifier, rectifier, and im:
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prover ; and the second part of the verse bears” the
following sense: that the Lord has established. in
this world the rich and the poor, in order that the
one should be edified by the other, viz.: the’ poer by
his humble condition, and the rich by acts of charity
and benevolence : they will also be prevented from
the above specified dangerous tendency, the poor
having been kindly received, consoled, and relieved,
will most probably not venture his. life nor.honour,
by steahng ; and the rich, who has already made the
acquisition of meekness, to countenance the poor,
and to patronize him, according to the will of God,
will surely not deny God.
The construction of the above verses is founded on
in the following words of our Sacred Law : —
T, MRe 530 RS *DIYIR TYP MR DIWP
7un &% o tophnr® Ty Pk wp&
7 9K *BRR AN 391 9p5 copbn &Y o0 v
o Tpwn N, wnon RS mun )b nave
ow MR MM ¢pe? w3 wawn 8 neya
R\ P 1Y
¢« And when ye reap the harvest of your land, thou
shalt not wholly reap the corners of thy field, neither
shalt thou gather the gleanings of thy harvest, and
thou shalt not glean thy vineyard, neither shalt thou
gather every grape of thy vineyard : thou shalt ledve
them for the poor and 'str,anger: I am the Lord your
God, ye shall not steal neither deal falsely, neither
lie one to another, and ye shall not swear by my



THE FAITH OF ISRAEL. 217 _

name falsely, neither shalt thou profane the name of
thy God: I am the Lord. (Lev. xix. 9—12.) .
By a critical investigation of the ahove verses, we
shall discover their true and genuine sense, namely,
that it appears very strange that the first part of the
following verses is given in the plural number, and the
second part is given in the singular, as the verse—
“When ye reap the harvest of your land, thou shalt
not wholly reap the corners of thy field, neither shalt
thou gather the gleanings of thy harvest;”’ and at the
end of these, it is again in the plural, as: “Iam the
Lord your God:” likewise in the first part of this
verse, it is in the plural; ‘ ye shall not steal”: and
at the end of the same verse, it is in the singular;
‘“neither shalt thou profane the name of thy God.”
In the first verse, the proprietor of the field or the
vineyard is reminded, that, as the poor and stranger
are entitled to the small portion of the increase of his
land, by the command of God, they should be regard-
ed as partners in the reaping of his harvest; and
this part of the verse is, therefore, placed in the plu-
ral; “When ye [alluding to the proprietor of the
field, and the poor] reap the harvest of your land :”’
he is then commanded to. treat them as partners
With the utmost respéct, namely; ¢ Thou shalt not
wholly reap the corners of thy field, neither shalt thou
gather the gleanings of thy harvest, and thou shalt
not glean thy vineyard, neither shalt thou gather every

grape of thy vineyard, thou shalt leave them for the
' 29 ’
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poor and stranger; I am the Lord your God.”. The
end of this verse is, in the plural, expressive: ‘1 am
the God of the poor as well as I am your God ; and
it is therefore my absolute desire that you regard him
as a proprietor, and leave the corners of the field for
him to reap.” Be cautious, therefore, to give to the
poor that which is allotted to him by the Law of God,
without offending or insulting him, lest you should be
the cause of the dangerous effects of poverty, and
accessary to his crimes; this is therefore given in
the plural : “Ye shall not steal, neither deal falsely ;
neither lie one to another; and ye shall not swear by
my name falsely. Neither shalt thou profane the name
of thy God,” alludes to the proprietor of the land
only, and is therefore in the singular.

The many observations made on the treatment of
the poor and needy, may be found in the plain and
simple sense of the words of my first text ; and it is
therefore needless to be repeated.

° 1 shall close this section with a valuable lesson to
all men; but most particularly to men of superior
qualifications and easy circumstances.
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“ Thus saith the Lord : let not the wise man glory in

his wisdom ; neither let the mighty man glory in his
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might: let not the rich man glory in his riches; but
let him that glorieth, glory in this, that he under-
standeth and knoweth me, that I am the Lord which
exerciseth loving-kindness, judgment, and righteous-
ness in the earth: for in these things I delight, saith
the Lord.” (Jerem. ix. 23, 24.)

Experience has taught us that men of the above
qualifications have often proved destructive to the
world, and at last to themselves: therefore, *let the
wise man not glory in his wisdom, neither the mlghty
man in his might; nor the rich man in Hhis riches,”
‘but in that which is effected by these quallﬁca-'
tions, which cannot be better obtcuned than by under-
standing and knowing me; and they w1ll find, that I,
the Lord, being omniscient, exercise lovmg-kmdness
and as omnipotent, I do justice ; and with n my rlches
I exercise righteousness and charlty 5 for in these do
I delight, and these qualifications were granted to
men that they should imitate my attributes.’

[The author has to apo]ognsga for msertmg the fol-
lowing portion of his work in thlS ptace, as it ought
in strict propriety, to have appeared prev1ously, in
page 201; but ill health during the prlntlng of his
work, prevented his giving that close attention to, this
latter part which he ought to have done; and he did
not discover the omission till it was too late. ]
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The Precept of taking four Species of Vegetable Pro-
ductions, and rejoicing before the Lord.

Mam * T YR 1D PwRan ora o3b onnp?
naab onnmey © 5ma vangy  may yr AN © evnn
: O npaw ooneR 1
“ And ye shall take you on the first day (of the feast)
a beautiful fruit of the tree, and a branch of a palm-
tree, and branches of a thick-leaved tree (a myrtle),
and willows of the brook ; and ye shall rejoice before
the Lord your God seven days.”—(The translation of

this verse in the English Bible is very strange.)

The above four species are explained typically by
the learned commentators; but the first and plain
reason of this precept, is, that the Feast of Tabernacles
is also called 5PDR™ 31 the Feast of the Harvest ; and
the taking of the above four species, every one the
best of its genus, will stimul,‘c}tevt}‘l_e rejoicing, and
rendering thanks to God for the abundance of the
harvest. '

The seventh day of the feast is called 127 N3y
the day when many prayers are offered up to the
Eternal God for the blessing of the waters; and it is
therefore customary for every one to take a bunch of
willows of the brook called R)yw 1 Hoshena, agree-
ably to the name of the prayers of this day: and a
certain prayer is offered up M2y ©YAM NYw2ain the
time of beating off the bunch of willows; which
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beating-off should be very moderate, in regard to
the half-holidays; and, as this day is the.F ¥\ =22
last day of the {11 " days of judgment, the whole
night thereof is passed in reading ™10 M Deu-
teronomy, Psalms, and the study of the Mishna.

The eighth day is called N=¥y 2w 21 the Feast
of Solemn Assembly, wherein prayers are offered up,
that the rain should be M2373% for a blessing and
abundance.

The last day of this feast is also called M0 AR
the Day of Rejoicing over the Sacred Law. In the
time of our Holy Temple, it was likewise called —
MARWT M2 NN the rejoicing of the drawing of
the water, according to the verse —

O Ownn Pl DY DRARYD
“ And ye shall draw water with joy from the fountains
of salvation.” The Law of God is divided into as
many portions as there are weeks in the year, and
every Sabbath a portion is read, and it is on the above
day that the last portion of the Law is read; it is,
therefore, called [1Mn NADW the Day of Rejoicing
over the Law ; and it is followed immediately by the
reading of the first portion, to indicate that there is
no real beginning nor end to the Divine Law ; for had
sin not obscured the spiritual sight of man, he would
have discovered the secret sense of the Law, which is
but NP BIMY the combination of the sacred names
of God; and therefore if one letter should be omitted
in the M0 78D Divine Law, even from the sentence
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was concubine to Eliphas, Esau’s son” (Gen. iii.
21),—the sacredness of that 7M1 99D would, by that
omission, become diminished and rendered 5\p3 im-
perfect and improper to be used in our Synagogue
till it be rectified ; and although the above historical
sentence, in its first and plain sense, might appear to
you of no moment, yet, in the sacred sense of the Law
of God, which entirely consists of M DY a
‘combination ‘of the sacred names of the Eternal, the
deficiency of one letter in that verse, is of the same
importance as the- omission of a letter in the Ten
Commandments.

In support of the above truth, that there is no real
end to the Divine Law, 1 shall close this section, by
placing before you the coherence and connection of
the last verse in Deuteronomy with the first verse of
Genesis.

It is evident, that, by the wonders and miracles that
God wrought in Egypt, his Holy Name, as the Eter-
nal God and Creator, was known and feared thtough-
out the world, as we find by the caution given to the
King of Egypt “1 & '3 * y1n nxra By that thou
shalt know that I am the Eternal God and Creator ;”
for the works of nature can only be changed by the
Creator of nature: and that is forcibly expressed by
the connection of the last verse with the first verse
of our Hely Law: —

YIR2 pY 1 ndw R C onamm nnsn 5%
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“In all the signs and the wonders which the Lord
sent him to do in the land of Egypt to Pharaoh, and
to all his servants, and to all his land, and in all that
mighty hand, and in all that great terror which Moses
shewed in the sight of all Israel ;” and this proves and-
establishes that in the beginning God created the.
heaven and the earth.

INnend X3 05w own 12 13 wn R
The fifth treatise on the future reward, and eternal sal-
' vation of the soul.

Our sages, when, speaking of futyre reward, used.

the following words: —

:PYPI05 DIdNw YD 9INMDa oY PR
“ Prepare yourselves in the vestibule, that you.may
be admitted to the presence chamber."

This life is but the threshold of eternity, which.
will be an everlasting day of joy. to these who abstain
from sin on earth: and when the soul’s great faculties.
and powers shall have been cultured and exercised. in.
virtue, matured by study, disciplined by .care, and -
made subservient to the great design, it will be removed .
to more congenial climes. When men’s capacitiesshall
haye received their due degree of discipline.on..earth
they. will then attain their ultimate perfectien, and
there enjoy. the harvest of their toils, rising in glory,.
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eminence, power, and prosperity, as they on earth
excelled in virtue and wisdom.

The instinctive propensity of the soul of man, which
stimulates to incessant efforts for the attainment of
complete happiness, plainly intimates that perma-
nent felicity is essential to the perfection of a divine
nature; but the experience of mankind conclusively
testifies that' the ultimate happiness of a spiritual
being is manifestly reserved for a future state of in-
tellectual existence, and not attainable in’ this ter-
restrial life.

Vainly the human mind pursues the ardent wish,
the propulsive desire—from the early dawn of opening
manhood, until the declining evening of life; but una-
vailing are all its efforts, and ineffectual all its at-
tempts: — it grasps at substances, and infolds a
shadow. The final felicity of an immortal being can
only be attained in th¢ incorporeal regions of celestial
blessedness. No situation in society, however ele-
vated, can induce, nor rank, however dignified, com-
mand it: the sequestered peasant courts it in the
_retirement of his humble cottage, —the monarch sighs
for its possession on his imperial throne. Death only
can transmit the earth-bound spirit to its native
heaven: then, and then only, will the unshackled
soul realize its pious hopes, and consummate its
ardent aspirations.

Man shall exist hereafter: immortal is his soul:
and this eternal truth his soul had known, though
never priest had preached it in his ears; nay, though
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the great Creator had withheld his gracious revelation -
from mankind-—that holy compact with his creatiire,

man; had its inspired tongue been silent on this

theme, and righteous Heaven concealed its blessed

purpose, man’s own internal feeling had declared the

glorious truth coeval with his being.

As the faculties of the soul are only perceived by
man, through the medium of its agent the body, it
follows that the reward of the soul and its prosperity,
when separated from the body, cannot be compre-
hended; and many writers have been therefore in-
duced to represent that reward, in terms wholly
relating to material things which are inconsistent with
the nature of a spiritual existence.

The spiritual reward of the soul, when separated
from the body, is given by our sages in the followmg
few words—

RN R 89 ¢ moor &5 13 pr ¢ xan ohwn
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In the future world there is neither eating nor

drinking, but the righteous are sitting, with crowns

(glory) on their heads, and are gratified by the enjoy-

ment of the lustre of the Divine Presence. '

In order to render the words of our sages fully in-
telligible, it is requisite to place before you the fol-
lowing observations:—

"Our D1 senses, are five—

*DYOR @A NN 2N mroen e TN N
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the sight, the hearing, the smell, the taste, and the:
touch; three of these senses bear 4 spiritual semse
as well as a corporeal one, and are therefore tsed te

express the Divine actions: as, 1 X7 and the Lord

saw (a spiritual sight), *1 3™ and the Lord com~-
prehended, and MMM MM MR N NN and the

Lord smelled the sweet savour, i. e. he was pleased to

accept the burnt-offering of Noah, or he attracted to

himself the sweet savour of the good action of Noah,

and it is therefore expressed by the word rym and he

smelled, which is done by attraction; but the two

other senses, the taste, and the touch, are merely

corporeal and animal.

The words of our sages are now full of intelligence,
and the reward of the immortal soul is rendered clear
and open, that it may be comprehended by every
capacity.

The immortal soul is spiritual, and cannot be other-
wise rewarded than by spiritual gratification, which
consists in the enjoyment of the lustre of the Divine
presence, as expressed by the words MM MB NN
that blissful state i3 perfect, and cannot be disturbed
and interrupted by the frailties of nature, for obwn
M 891 790K 8913 PR 832N in the future world
there is neithet eating nor drinking, nor any sensual or
carnal sense; that complete felicity is neither preca-
rious nor subject to change, for “pyawrm DP™M¥
DRI DTN the righteous are sitting,” is ex-
pressive of being established in that prosperous
situation for ever; and their crowns on their heads,
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indicates that their glory is net precarious; for it is
only to be attributed to their virtuous actions which
are the reward itself.

Is it not rapturous happiness to know that a com-
passipnate God regards his children with parental
care, and in his geod time will recompense their faith
and piety? Where is the soul that rejoices not in
the thought ?— An age of glory for an hour of pain!:
In this exalted Being be all our trust—on his tran-
scendant mercy let us repose; for happy indeed is
their portion whose hope and refugeisin Israel’s God.

: Ay opy ey whe
The Thirteen Essentials of our Sacred Law, according
to Maimonides. T
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Thou shalt, in the first place, believe that there is above all beings,
One who is the cause of all causes, and the end of each — immu-
table, and to whose perfections no limits can be assigned. .

Thou shalt also believe that He is not corporeal, nor his. power
like unto ours, either of such as are intermixed or unmixed with
matter. __— L

He is one, not by unity of quantity : for, to his nature, in what-
ever form it may be considered, multitude and division are alike
impossible,

No attribute of necessity can to him be conjoined : 0 as to form
a component part of him.

‘He possesses a comprehensive knowledge of all our particulars,’
and, through the attributes of justice and mercy, which are essen-
tial to the character of a wise leader, he will recompense and chastise,



228 THE FAITH OF ISRAEL.

He is Eternal, and never has ceased to be so, and to him alone
is due worship and adoration. All others have been created, and
merit no worship.

Human nature is, among all mutable beings the most excellent;
but that within, which is immortal, is more noble.

The seed of Israel are the people of the Eternal, the flock of his
pasture, the chosen among men, and the treasure of creation.
Therefore is the providence of God more particular, and his atten-
tion to their actions more minute. ]

Through the love which he bore towards them and their fathers,
he caused them to inherit a Holy Law which knows no change.

It was delivered through Moses, the prince of all pastors;’ the
superior of all prophets that ever have existed.

Moreover, he caused them to inhabit a chosen land, the source
of all true perfection and blessings of the earth.

They have been nurtured in certain sciences, and possessed
purity of knowledge ; for which reason they were denominated, the
first people in wisdom and science.

But afterwards, their transgressions separated between them
and God. . The splendour of Providence was obscured ; their land
was desolated, their Holy Temple destroyed,and they were led away
captive by their enemies.

The nations in whose land they sojourned, held them in derision,
and despised their dispersion.

But the time will come, when all their peculiar grandeur will re-
tarn as in their first state; when the kingdom of the house of David
shall be re-established. Then wisdom will shoot up, their glory
increase D'DID DY? DM 7T NR T YOND FINDIY and the
earth will be full of the knowledge of the Lord, as the waters
cover the sea. May our eyes behold it, and our virtue accelerate it!

The accomplishment of all temporal good, will be the resurrection
with the same body and soul that were first united, by which will
be made manifest the works of God, which are terrible and great.

: Ny 1R odWS 1 Tma
Blessed be the Lord for ever.—~AMEN and AMEe N !





